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PREFACE
As the title of this dissertation indicates,
it is a general inquiry into the historical background
and thought of a nineteenth century German theologian.
Because of the vast scope covered by the terras "theo¬
logian0 and "exegete," limitations have been necessary.
The term "theologian," in this context, has
been understood to apply specifically to the field of
systematic theology. Thus little or no reference is
made to de Wette's work in the area of ethics.
The term BexegeteB has been similarly limited.
The philological, textual-critical and linguistic
sides of de Wette's labors have been touched upon only
as they were found necessary for an understanding of
his historical-critical and exegetical work.
All translations from the original German texts
are the author's unless otherwise indicated in the
footnotes.
The form and style of this dissertation is
that suggested by K. L. Turabian, A Manual for Writers
of Dissertations (Chicago: University of Chicago Press,
1950) and A Manual of Style (11th ed.; Chicago: Uni-
ii
versity of Chicago Press, 1947). The spelling is in
accordance with Webster's New International Dictionary
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Of de Wette, one historian remarks that he
nis the most complete expression of the philosophical
movement of the Eighteenth Century applied to theology.
That century and the on® following, marked the zenith
of Germany's development. In order to understand the
significance of the man who is to be the subject of
our study, we must first view briefly the historical
situation in which he appeared«
A The Aufklarung
The age of confessional wars ended with the
*glorious revolution11 and the Act of Toleration under
William III of England (1633 f®)» The church history
of the following decades shows a totally changed picture.
The tremendous religious forces of the Reformation and
the Counter-Reformation were beginning to weaken and
grow weary. The sharp confessional differences, which
led to the religious wars, were forgotten, and religion
and the church had less influence in public life, par¬
ticularly in the political realm. A new secular cul¬
ture began to unfold and develop apart from the guiding
2
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hand of th© church. This revolution in cultural life
and the change in the churches* view towards the var¬
ious branches of culture is the most important fact of
post-Reformation church history®2 The intellectual
side of this cultural revolution consisted in the
turning away from the supranatural world-view of the
church and its replacement by a new world-view inde¬
pendent of the traditional authorities. This process
was the Aufklarung or Enlightenment.3
Although the form of the Aufklarung varied
from country to countryg the common ground was the basic
direction of the questing spirits. In the place of the
faith in authority, which former generations had ac¬
cepted , came the almost ruthless rush for independent
knowledge — nothing was valid which could not be
justified by reason. A this-worldly and happiness-
in-this-life attitude soon displaced the more ascetic
other-worldly emphasis. An optimism in regard to
creation and the goodness of man replaced the pessi¬
mistic view which held that the world and man were under
Satan*s sway. Generally, a flat utilitarianism accom¬
panied this optimism. This belief in progress resulted
in a zeal for reform in many areas including the
church. The continuing withdrawal of the religious led
to an increasing emphasis on the moral.
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The concept of natural law and reason as the
ultimate criterion 13 perhaps the most characteristic
single feature of this movement. Religion, morals,
theories of state, economic order, right and justice —
all were based on reason and on natural law. What
existed as a historical reality was judged by its co¬
incidence with reason and nature. Lack of agreement
showed deviation from the original condition and in¬
tention and necessitated replacement or change.
B Political Developments
The secularisation of culture progressed most
rapidly in the political area. Since the time of
Cardinal Richelieu in France, confessional differences
seem to have played littl® part in political alliances.
Turkey, for example, was looked upon as a perfectly
legitimate partner in a pact. The idea which motivated
the Crusades had been forgotten.
This secularisation became evident in the naw
theories of state which were both independent of and in¬
different to the church. In place of the scholastic
view, which based and grounded th© state directly on a
religious fundament, such men as Hugo Grotius, John
Locke, Thomas Hobbes and Samuel Pufendorf, propagated the
natural rights conception, whereby the state was seen
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as the result of a contract between the governed and
the governing. The concept of the "Divine Eight of
lings" or of "King by Clod's Grace" disappeared, for
the state was temporally determined and in principle
freed from the authority of the church. Mow th® ruler
was no longer responsible for the spiritual welfare of
his subjects, and tho consequent result was the age of
tolerance.
However, in practice, the church and state
remained closely bound together. It was accepted with¬
out question that th© ruler of the country should also
be the summus episcopus. In the older system the power
to govern the church was seen as the continuation of
the jurisdiction of the bishops, but in eighteenth
century Germany, the prevalent polity of the "Terri¬
torial System," placed the church under th© control
of the state .A This control was seen as a natural part
of the state's sovereignty and a manifestation of its
inherent power and right. Pufendorf, Thomasius, and
Bohmer were leaders in developing this "Territorial
System." In opposition men such as Pfaff strongly
supported the contrasting Kollegial System, which main¬
tained that the church was an independent body within
the state, and therefore had the right and duty to
govern itself.5 Only in those countries which underwent
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a radical revolution and a complete change of govern¬
ment, such as France and the United States of America,
-were the logical conclusions of the Aufklarung fully
drawn, with its resultant separation of church and
3tate.
The eighteenth century has been referred to
as a period of absolutism.6 it is only natural that
the political developments of this age should evidence
this absolutist impulse.
The Holy Roman Empire had been a concrete
denial of the aspirations towards absolutism.? Tensions
existed between the subjects and rulers of the individ¬
ual territories, but these rulers were in turn respon¬
sible to someone higher than themselves, the Emperor.
Even the Emperor, in designating his office as by "God's
Grace," admitted that he was not the ultimate authority,
but that he with his subjects must bow before the Ulti¬
mate Giver of Power. In this the rights of the people
were also acknowledged. The concrete form of this
transcendent power for the territorial rulers was the
Empire itself. With its disintegration the ruler be¬
came absolute, and the people lost their rights. Only
after the fall of the Empire and the French Kingdom
was a Louis XIV possible.
?
The absolutist impulse finds its expression -
in two forms of revolution. The first is the "descend¬
ing" revolution, or that which is motivated by the
absolute claims of the individual territorial ruler.
In order to secure his position the territorial ruler
had to weaken the nobility in his domain, since they
represented the most serious challenge to his claim.
Consequently the nobility banded together to maintain
their status, and the ruler found it necessary to
strengthen the common people, particularly the merchant
class, so that he could enforce the deprivation of the
rights of the nobility. Not only did he need the uni¬
fying influence of a strong lower and middle class, but
he needed a constant source of income which the mer¬
chants could provide. He needed money to maintain his
military strength, and he needed military strength be¬
cause his territory was confronted by other territories
an obvious contradiction to his absolute claims. He
strove to better his own position through marriage,
inheritance, purchase, or war. Wars became a frequent
necessity because of the need for extending or de¬
fending his absolutist aspirations. All available means
were utilized to assert his pre-eminence — arbitrary
principles of justice in the courts, exorbitant claims
on the economic resources of the land, even architecture
art and literature must conform to his wishes.
B
A second variation of this "descending" revo¬
lution can also be observed. Instead of being worked
out extensively* it was worked out intensively — not
aesthetically but rationally — not for the benefit of
the ruler but of the ruled. Friedrich Wilhelm I of
Prussia is an example of this type. He carried out
reforms in regard to land* culture, economics and
industry as well as in the sciences and arts. These
were for the welfare of his people.
The revolutionary movement of the masses was
a diametrically opposed type of political absolutism.
Those at the bottom of the economic and social ladder
saw the rulers as the robbers and usurpers of their
rights and, therefore, as enemies® The end result was
the complete reversal of the traditional position, and
he who had been the victim of this absolutism, becomes
the absolute despot himself.
France and the United States of America are the
most characteristic of this "ascending" revolution®
The United States Declaration of Independence in June
of 1776, and the French Declaration of Human and Civil
Rights in August of 17&9 are the classic documents.
Both speak of self-evident truths and natural rights
and hold that men are born equal and have certain
inalienable rights including those of life, liberty,
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and the pursuit of happiness* Governments are insti¬
tuted among men to preserve these rights and derive
their power and authority from the consent of the
governed. Law is the expression of the general will
of the people. Furthermorea if a government fails to
preserve these rights, then it is the privilege of the
citizens to change governments. If the government
becomes despotic, it is their right and duty to over¬
throw it.
Neither of the nDeclarations" mentions the
name of God, although the American document presupposes
a vague Deism. To Barth, the American form represents
confused Calvinism, while the French displays confused
Catholicism.^ Although the general form of this
"ascending" revolutionary movement was the opposite of
that imposed from above, both remain within the vicious
circle of political absolutism.9
1 Political Philosophers
The two philosophers whose theories of state
and of politics were almost determinative for this
period are Thomas Hobbes (15&3-1679) and John Locke
(1632-1704). Both the princely and proletarian revolu¬
tionaries looked upon Hobbes as their spiritual father
since his teaching could be adapted, to either movement.
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In hi3 De Cive. Hobbes states that Aristotle and
Grotius are false in asserting that the state origi¬
nates in the social impulse, for
man is essentially not social, but selfish,
and nothing but regard for his own inter¬
ests bids him seek the protection of the
3tate: the civil commonwealth is an
artificial product of fear and prudence.10
The ultimate motivating drive in raan is his instinct
for self-preservation, but this is also his highest
good. Sine© everyone in his natural state must fear
and mistrust everyone else, men are forced to join
together in search of peace and the establishment of
an ordered community.
Peace is attainable only when each man,
in return for the protection vouchsafed to
him, gives up his natural right to all. The
compact by which each renounces his natural
liberty to do what he pleases, provided all
others are ready for the same renunciation, —
to which are added, further, the laws of
justice {sanctity of covenants,} equity,
gratitude, modesty, sociability, merciful¬
ness, etc., whose opposites would bring back
the state of nature, —this compact is
secured against violation by the transfer
of the general power and freedom to a single
will (the will of an assembly or of an
individual person), which then represents the
general will.11
This civil contract consists firstly of renunciation,
and secondly of irrevocable transference and submission.
Through the second, the people are united in a civil
personality through which they can live a happy life.
Although this social contract theory was often given a
11
democratic interpretation, Hobbes himself preferred
the absolute monarchy. This sovereign would also be
the spiritual ruler and no religion unsanctioned by
the state would be tolerated.
John Locke, on the other hand, disliked the
despotic absolutism of Hobbes. Locke viewed the state
as th© result of a contract concluded for the security
of property. People submit themselves to this community,
whose expression is the will of the majority, with the
understanding that the general good will be kept in
view in directing the life of the state, Locke divided
the powers of government into three branches — legis¬
lative, executive, and federative. All men were born
free and with equal capacities and rights® Submission
to the authority of the state was a free act, and by
the natural contract made, natural rights were guarded
rather than destroyed. The political power should not
be tyrannical, for arbitrary rule is no better than
the state of nature, nor should it be paternal,, for
rulers and subjects are on an equality in the use of
reason.
The rulers too are subject to the laws that
are made, and should they go contrary to them, they
then forfeit their right to govern and the sovereign
authority reverts once more to the people. As the
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sworn obedience of the subjects is to the law alone,
the ruler who acts contrary to law has put himself in
a state of hostility to the people. Revolution be¬
comes merely a necessary defence against aggression.^
C The Natural Sciences
This absolutist tendency in the man of the
AufklSrung shows itself again and again in his desire
to make everything conform to a system which he could
manipulate and control# Since the controversial dis¬
covery of Copernicus, the geocentric world-view had
been discarded. The result was not the increased
humility of man, as one might expect, but rather a
stronger anthropocentric conception. The resurgence
of renaissance humanism, no longer challenged by the
Reformation, gained the upper hand. Man was the measure
of things and their master as well. One of the chief
fields of research, which provided means for exercising
control over both man and nature, was in the realm of
what we now call the "natural** sciences.
The previous century had been the one of mathe¬
matical discoveries. Within a short period Galileo,
Kepler, Descartes, Gassendi, Neviton, Leibnitz, and others
had laid the foundations on which the new theories
of mechanics, mathematics, and astronomy were to be
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built. This, together with the geographical knowledge
of vast new areas and lands, gave the general feeling
of "unlimited horizons." Travel books and diaries of
the explorers were common in most homes. People be¬
gan to travel to other countries and met new people —
to be considered a cultured person one must, at least,
have been to Paris. There was so much to be subjugated
and brought under control, and one of the means was
scientific knowledge.
Logic, observation and mathematics were the
three decisive elements of pox^er now discovered in
science. Each new discovery and invention increased
man's power over his environment. Among the achieve¬
ments of this century were; Hooks's optical telegraph
in 1634; Papin's steam cylinder in 1690; spring sus¬
pension came in 1707; in 1714, Fahrenheit constructed
the mercury thermometer* 1713, vaccination introduced
by Lady Montague? 1720, metal boring machines? 173&,
improved weaving machines; 1745, steam heating; 1747,
process for making beet sugar; 1751, the breech loading
gun; 1764, James Watt's steam engine; 1770, oxygen dis¬
covered by Priestly; 1730, Galvani's electrical experi¬
ments, etc.^-3
The results were often disappointing to the
church. In spite of the fact that these men did not
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intentionally rebel against the authority of the church,
their discoveries were often incompatible with the view
of the world found in the Bible and promulgated by the
church. Two things happened — first, the scientific
thought took a new turn. Freed from the fetters of
the church, the outlook became more and more rationr
alistic and human reason, which hacl partially solved
some of the cosmic problems and seamed able to control
the powers of nature, must also be capable of solving
most of the other problems confronting man. The second
result was the destruction of the mythical world-view
of the Mew Testament writers with its three-story con¬
struction of heaven, earth, and hell and its spirits,
demons, and belief in miracles. The \irorld appeared
more and more as if it war© in perpetual motion and
God, at most, was only the "prime mover."
D The Arts
1 Literature
Although German literature did not reach its
zenith until after the time of Goethe; who, properly
speaking, comes after the Aufklarung: it is extremely
doubtful whether these heights could have been reached
if the enlightenment had not preceded it. The first
half of the eighteenth century produced no classic
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German authors to compare with Racine, Gorneille and
Moliere of Prance, but it did produce the period of
*classicism* which was the immediate forerunner of
German classic literature.14
Since the Middle Ages, the philological empha¬
sis had been on the ancient languages. Largely through
Luther's translation of the Bible, a universal German
language came into existence* let even more than a
hundred and fifty years later, Latin was still the only
language used in the universities* Christian Thomasius
{1C55-172B) caused a tremendous stir of excitement when
he delivered the first lectures in the German language
at the University of Leipzig*
The most important forerunner of the Classic
Period was the literary critic, Jchann Christian
Gottsched (1700-1766) of Leipzig. Although largely
dependent on the French tradition and pattern, he held
that language too could be controlled and mastered by
man, and he set out to make Leipzig for Germany what
Paris was for France, He wrote books on Sprachkunst.
Redekunst and Pichtkunst.15
With Klopstock's Messias in 174# and with the
work of Wieland and Lessing, German literature began
its ascent*1^ But the two names which signify German
classic literature, are those of Friedrich Schiller
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(1759-1605) and Johann Wolfgang Ton Goethe (1749-
1632). Lichtenberger says of Schiller, that no one
presents
an incarnation of German geniu3 at once so
complete and so living? nor has any one
exercised a more powerful influence over
his countrymen.17
Schiller is filled with a burning
wrath against all that debases man, against
all that degrades reason, against all that
is directed against the dignity of our race.
He exhorts us to hate with him the lower
powers of our being, to withdraw ourselves
into the world of the ideal in order there
to take up our abode.48
Johann Wolfgang von Goethe is admittedly the
greatest poet that Germany has ever produced.
No existence has been more envied? no
mortal has been more idolized. Germany is
prouder of Goethe than of any other of her
sons; she has lavished upon him an inex¬
haustible admiration.49
As is true of most men of genius, Goethe defies simple
classification.
He regards life — with all its errors,
and failure and mysteries — as a process
of education, and believes that it is con¬
trolled by an unknown Power, whose designs
are mostly Revealed in nature and in human
experience.2®
Religiously, Goethe has been classified by
various scholars as a pantheist, a rationalist, a
heathen and as a Christian. Gostwick says that three
things can be established from his writings:
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He rejected the central tenet of Christ¬
ianity; he found for himself and others like
himself, but 'not for all men* — this he
expressly tells us — that moral and aesthe¬
tic culture might serve partly as a substitute
for religion; lastly, in the time of his old
age, he entertained feelings of veneration
for the leading ideas — even for the my¬
steries — of the Christian faith.21
However, in the field of literature, it was
not long until the Romanticists gained the upper hand.22
The Schlegel brothers, August Wilhelm (1767-1345) anc*
Friedrich (1772-1329), were the leaders of the Romantic
school. To them, the feelings of beauty, restlessness
and sentiment were more important than reasoned prin¬
ciples. Clemens Brentano (1773-1342) and Achim von
Arnim (1731-1331) are two more important representatives
from this group. The most religious of the poets was
Friedrich von Hardenberg (1772-1301), better known by
his literary pseudonym of Hovalis.
A few years later, when Germany was struggling
to shake off the yoke of bondage imposed by Napoleon,
this Romantic strain was continued by the "Patriotic
Poets." Among the better known of these men was
Theodor Korner (1791-1313), a disciple of Schiller, who
"left his family, a brilliant position, and a bride in
tears, to join the black hussars of Lutzow, and to find
death on the field of battle."2^ Ernst Moritz Arndt,
(1769-1360) at one time a theological student but later
la
a professor of history, sought to re-animate the patri¬
otic sentiment which he felt was sadly lacking in his
people• He was a zealous and enthusiastic defender of
the Germanic idea. The most ultra-Germanic of the
"Patriotic Poets" was Friedrich Ludwig Jahn (177&-1352),
who took a direct part in the war of liberation and was
filled with a burning hatred of the French# He wished
that the French language and French influence would be
banned from Germany forever. Ha longed for German
unity and advocated the creation of a new capital to
be called Teutonia, located somewhere on the banks of
the Elbe*
Following these troubled years, poetry passed
rather rapidly through the sentimental and lyrical
phases until the complete dissolution of the Romantic
school was marked by the name of Heinrich Heine (1799-
1365),
In eighteenth century Germany, the stage and
drama played a unique role. The stage vras looked upon
not as an enemy of theology as was common in Puritan
England and America, but as an ally and an additional
medium for reaching the people. Schiller declared in
a lecture at Mannheim that the theater was
a living mirror of morals and a school of
practical wisdom, an infallible key to the
secret passage of the human soul; only there
do men of the world hear the truth and see
man in his true character.
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It is unusual to us as Anglo-Saxons that a
man such as Gotthold Ephraim Lessing (1729-1731)» who
influenced the scope of German theology, should also be
the renovator of German drama* His play* Nathan the Wise,
written in 1779* exercised a tremendous influence.on the
people of that day. It was a sign of its time in its
optimistic appeal to humanity and its naive implication
that Judaism, Islam and Christianity ware of equal value
religiously. Undoubtedly, Lsssing and Friedrich Schiller
were the most influential dramatists of this period. How¬
ever, as Drummond points out,
But it was not altogether wholesome that
the theater should be elevated into a school
of morals at the cost of reducing the church
to a proscenium of oratory. Confusion re¬
sulted when the preacher mimicked the high-
flown declamatory style of the actor, while
the aetpr moralized like a preacher on the
stage.25
2 Art and Architecture
In the areas of art and architecture another
form of absolutism expresses its@lf.26 The richness and
variety of material nature° the various possibilities
of rhythm, pattern, and harmony of sound and color; the
method and form of human speech; even the individual
development and social groupings of people; — all these,
to the man of this age, were a mass of given stuff over
which he himself was the master. Th® proof of his
20
superiority was clearly evident in his ability to
bring things into a pattern or form which was pleasant
to himself* Thus the formal garden became an expres¬
sion of his mastery over nature. His architecture was
proof that the various materials could be made to look
like whatever he determined they should look like. The
result was the artificiality of a hchloss Bruhl. where
stone dares no more be stone or iron look like iron;
everything must be transformed according to the arbi¬
trary whim of the master.
This was the transition period between the Bar¬
oque school, with its excessive ornamentation; and the
Rococo, with its stiffness and affected manner. In
the first can be seen the emotional excesses of Pietism,
while the cold aridness of Rationalism is plainly vis¬
ible in the second.
3 Music
The desire to reduce the given "material" to a
definite form finds its clearest expression in the field
of music. let, one must admit that no other century in
world history has produced such a formidable list of
great composers and musicians. The names Bach, Haydn,
Handel, Gluck, Mozart and Beethoven still today repre¬
sent music at its best. As Barth points out, "At this
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time art was still decisively dependent upon ability.*2?
These men vfere, first of all, masters in the control
and use of the instruments from which they gained their
fame. Art was, in one sense, preparedness and training#
Art was not primarily sensitivity, or experience, nor
the expression of mysticism or protestantism, but the
display of mastery and ability, a control of necessary
rules, and the following of objective laws such as are
necessary in the writing of a fugue. The artist*s mas¬
tery consists of his sovereignty and control over the
musical instrument and his ability to utilize and shape
the various patterns and possibilities of sound of which
the instrument is capable. He who knows the laws of
harmony and tonality and, despite their complexity,
knows how to control and use them to produce beautiful
sound through his chosen instrument — he is a maestro.
Yet, when all that has been said, there still
remains in the music of this period, a sense and quality
of the Infinite that has rarely since been re-captured.
As Goethe once said of Bach*s music,
it was as if the eternal harmonies were conver¬
sing with themselves, much as they may have done
in God*s breast shortly before the creation of the
world. The very depth of my soul was moved so that
it seemed I neither possessed nor needed ears,
sight, or any other senses.2°
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E Education
The men of the AufklSruns felt that they could
also control the inner development of the individual,,
They were convinced that through education young people
could be led into real life in its fullest sense. Edu¬
cation was seen as a business and an object of study.
We find hero the beginnings of pedagogical literature
and of teacher-training seminars. Increasing emjihasis
was laid on the study of one's own language, on physical
training, and on manual and vocational skills.
Pietism and the Aufklarung may have differed
in their educational goals, but they were agreed in
their optimism about the attainability of these goals.
They were convinced that the proper method must have the
proper result. They made an honest attempt to under¬
stand children from the child's point of view, and much
of the educational material was re-written to suit the
particular age and development of the child.
The "enlightened." monarchs, such as Priedrieh
II and Josef II, as well as their predecessors Friedrich
Wilhelm I and Maria Theresa, looked upon the educational
reforms as one of the most important parts of their
betterment programs. In 171? Friedrieh Wilhelm I intro¬
duced a system of compulsory education, and began
building two thousand new schools. Since man, in
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accordance with his nature could be educated and
trained, he must not forego this enriching process.
State control of the schools was the only feasible way
of enforcing compulsory education*
The church was no longer the supreme authority
in the educational field* The state controlled school
tended to replace and crowd out the church controlled
school and thus the previous authority of the pastor
was challenged and usurped by the authority of the
schoolmaster.
There can be no doubt that some reform In the
field of education was necessary. The religious edu¬
cation of youth had too often been restricted merely to
memorising the catechism and crowding the mind with
biblical and theological details that remained undi¬
gested in the brain, rather than becoming a vital part
of the total man. Franck® and the able teachers of the
Orphan School at Halle had exercised a large and whole¬
some influence, but "with this exception, there was
nothing in the educational field of Germany from which
good could be expectad."29
The pioneer educational reformer in Germany
was Johann Bernard Basedow. Born in Hamburg in 1723 »
the son of a pious and rigidly orthodox hairdresser, he
left home at an early age in rebellion against the
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rigid parental discipline. He later returned to study
at Hamburg under Reimarus and also at Leipzig, where ha
read many of the deistical and apologetical works of
that day. He became a private tutor to a wealthy fam¬
ily and, inspired by the ideals of Rousseau*s Smile, be¬
gan to apply the educational principles it suggested.
In 1774 Basedow established the first Philan-
thropinum at Dessau, which was to give the lead in a
new type of education. While the former system had
viewed the minds of children as vessels into which a
certain amount of knowledge and faith was to be infused,
whether it be easy or difficult, Philanthropise viewed
these vessels as the chief thing, and the amount of
knowledge as only secondary. Their object was not to
train scholars or gentlemen or even Christians but to
educate the children to become men. From a religious
standpoint it was indifferent, making no distinction
between Catholic, Protestant, or Jew. While formerly
education consisted largely of imposing knowledge from
without, the new system strove to guide and develop the
latent powers and natural good which they were con¬
vinced were in the hearts of these children. Mothing
was to be forced — freedom of expression was encouraged
and learning was made to be play. The children were to
be prepared for all the exigencies of life, and Robinson
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Crusoe, a literary product of the age, became the
ideal for many of them. But it soon became evident
that linguistic knowledge and matters of the memory
would not survive under this system. "A universal
superficiality of knowledge followed, a want of con¬
sistency in moral and religious training and a pre¬
mature scepticism among youth."30
Even though Basedow with his bad temper, rude¬
ness, and quarrelsome nature was temperamentally un¬
fit for this type of profession, he was not without a
goodly number of followers who in many ways were more
competent. Walk®, Trapp, Salamann, Campe, and Rochow
are but a few of those that could be mentioned.
At almost the same time as Basedow and his
followers were carrying through their reform with great
public acclaim, a small school for the poor was opened
at Neuhof in Switzerland. Here the humble former law
3tudent, J. H. Pestalozzi (1746-1$27), was the school¬
master. It was not until a quarter of a century later
that he began to attract attention by his methods, but
his Influence has reaiainad, even in our present day
systems.
Teraperamentally, Pestalozzi was much better
equipped for his task than was Basedow. He had a sen¬
sitive, generous, and deeply religious nature; although
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some have doubted the orthodoxy of his faith.
The Philanthropists and Humanists had
aimed at producing cultivated man; Pestalozzi*s
education aimed at the moral and spiritual
salvation of the neglected people.31
Pestalozzi gained fame during the misfortune
that burst upon Germany from France, when in the year
1796 on the smoking ruins of Stana, he gathered the
•
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orphans around him and founded an institution. His
popularity spread rapidly, and people from all corners
of the world came to his school to observe and adopt
his methods.
The secret of his success lay in the
circumstance that he brought into the educa¬
tional extablishment the family spirit,
whose influence h© had himself experienced.
He planted the school in the soil of the
family This aan*s inexhaustible love,
child-like humility, and increasing efforts
have certainly been influenced by the Spirit
of Jesus Christ; only, the gospel was not the
central and culminating point of his educa¬
tional system, by which, however, many a
noble soul has been led to the Lord.32
F Society
The desire to manipulate and mold did not stop
with the individual but soon extended to groups and
social relationships as well. Prior to this time most
of the social communities and organizations were cre¬
ated by pressures from without. It is significant that
now the emphasis is placed upon inner unity and com¬
mon interest, thus again allowing for the freedom of
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expression of the "enlightened® man# Barth points out
that this is probably the fruition of the impulse that
made the Jesuits designate themselves as a Society
rather than an Order.™ This type of society meant
fellowship with implied freedom of choice as compared
to an order which is imposed from above. It was the
banding together of like-minded colleagues in a sense
of brotherhood and comradeship with a basic optimism
as to their own abilities and importance# Mozart mir¬
rors this attitude in "The Magic Flute" when he says,
"He is a Prince, but what is more, he is a man."34
This realization of brotherhood cut across the
established bonds of social strata or religious confes¬
sion# Dissatisfied with the old forms which were
largely controlled by the church and determined by social
position, they became aware that it was entirely pos¬
sible to build a fellowship on the basis of their com¬
mon humanity. Here they felt a position of superiority
over the old order; here they could speak optimistically
of the future and sense the psychological security of
"belonging." This frustration of expression under the
established order found its outlet in such groups as
the Freemasons.
Freemasonry apparently originated in England
but spread rapidly through Germany in the beginning of
t r
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the eighteenth century. It took the English building
lodge of the Middle Ages as its pattern and ascribed
symbolic meanings to its forms. God, the omnipotent
Architect of the universe, stands to the world substan¬
tially in the relation of Creator, and man has to do
nothing but to cultivate and develop the innate natural
foundation by directing his knowledge to wisdom, his
will to strength, and his sentiments to the beautiful.
Out of the materials of natural humanity, the Freemasons
would rear a temple of virtue.35 As on® of their songs
puts it, "Search for truth, practice virtue, love man
and God with your heart — that is our motto."36
It is strange that Freemasonry, which was moti¬
vated by deistic rationalism which frowned on any mir¬
acle and made the measure of all things the natural
reason of man should take refuge in a highly mysterious,
secret symbolism which was far more irrational than that
which they had despised. In the very titles used for
the officers and members, we see a wish-projection of
the absolutist desires so prevalent in this age. If in
real life their claims of superiority were contradicted,
in their lodge at least, they could be Grand Masters and
Potentates.
An interesting combination of the methods of
Freemasonry and those of the Jesuits appeared in the
29
nev/Xy formed ROrder of the Illuminati.** The Illuminati
was to do for the Aufklarung what Freemasonry had done
for Deism and the Jesuits for the Papacy. Weishaupt,
a former professor of ecclesiastical law at the Jesuit
University of Xngolstadt, took the form of organization
of the Jesuits and founded the new order in 1776. This
xfas combined with the objects of Freemasonry by Baron
von Knigge in 17$G.
Its aim was to free men from all limita¬
tions, and therefore, ultimately, from those
of nationality, and of civil ties, further
'fair© valoir la raison,* and therefore to
begin a battle against pedantry, intoler¬
ance, theology, and constitutional rule.37
However, just when th© movement was at the height of its
success, the ex-Jesuits, who were still active in spite
of their suppression, were instrumental in. an order of
prohib5.tion against the Illuminati from the Bavarian
Government. Internal dissension and jealousy between
Knigge and Weishaupt made the dissolution a relatively
easy matter.
Q Philosophy
Although the philosophical and theological
thought of this period are closely related and inter¬
woven, it is necessary for practical purposes to attempt
a brief survey of each of them separately.
30
In philosophy, the revolution against the
ruling Scholasticism was led by two men, Rene Descartes
(1596-1650) and Baruch de Spinoza (1632-1677). In con¬
tradistinction to the realism and objective certainty
of the Aristotelians and Thosists, Descartes began by
doubting all ulterior certainties. One thing, hot^ever,
is impossible for him to question, namely, that he
himself, x*ho exercises this doubting function, exists.
I can doubt everything except that I
doubt, and that in doubting, I am,3&
Thus the starting point required for
knowledge is in the self-certitude of the
thinking ego. Accordingly, I may conclude
that everything which I perceive as clearly
and distinctly as the cogito ergo sum is
also true, and I reach this general rule,
piane est verum, quod clare at distinct®
percipio.39
Descartes disputed only the certainty of know¬
ledge previously attained and never questioned the pos¬
sibility of knowledge since he was a rationalist and not
a skeptic. He proceeds to show his belief in God by
arguing from the intuitive knowledge of his own existence.
The ideas of God as infinite, independent, omnipotent,
omniscient, and as creative substance, have not come to
us through our senses, nor have w® formed them ourselves.
The power to conceive a perfect being can only come from
someone who is perfect in reality. Since the infinite
contains more reality than the finite, this idea cannot
have been derived from the finite by negation and
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abstraction. To this empirical argument which derives
God®s existence from our idea of God, he also joins
the ontological argument of Anselra which deduces the
existence of God from the concept of God.
God was now recognised as a Reality who
more directly confronts us than do the things
of sense, and our certainty of Him became
prior to the certainties of science rather
than dependent on them,
but at the same time,
when after retreating from nature to God,
Descartes went on to retreat further from
God to Descartes, it is doubtful whether
he was not after all setting himself in
worse case than he was before.**®
It was within this sphere of thought that
Spinoza, too, took his stand. Baruch or Benedictus
de Spinoza came from a Jewish family of Portugese
or Spanish origin, which had fled to Holland to es¬
cape persecution. He held also to the formal prin¬
ciple of clarity and the mathematical method, prefer¬
ring, however, the geometrical rather than the analytical
system of Descartes.
Spinoza disagreed with Descartes* dualism of
mind and matter. Descartes maintained that substances
are distinct from one another when we can clearly and
distinctly cognize one without the other. He said we
can conceive of mind without a corporeal attribute and
body without a spiritual one; the former has nothing
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of extension in it, the latter nothing of thought;
hence thinking substance and extended substance are
entirely distinct and have nothing in common. To
Spinoza it appeared inconsistent to allow two finite
substances to stand beside the absolute substance; con¬
sequently he recognized only one ultimate substance or
God. The denial of substantiality to individual beings,
brought in by the Occaslonalists, is completed by
Spinoza, and he boldly and logically proclaims pan¬
theism on the basis of Cartesianisra. Furthermore, he
gives this divine "All-onew of God a naturalistic
rather than a theological character. The starting
point of his philosophy is the logical presupposition
of all that exists, namely this unconditioned substance.
This is his causa sui; this substance alone exists and
it combines in itself omne esse. Although he calls this
substance God, it has not the customary religious signi¬
ficance and he uses the terms Deus and ffatura almost
interchangeably•^
Descartes® ultimate conclusion, that God alone
was substance, provided a theme for Spinoza. Spinoza,
starting from this point, was driven to the view that
individual existences were of the nature of substance,
and thus he provided the theme for the thinkers of the
succeeding period. From here we see the development
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of the realistic and idealistic systems. France showed
a preference for the realistic type, while Germany pre¬
ferred the idealistic monistic system. If Britain were
to be included in the survey, one would probably divide
the schools of thought into empirical and rational;
Britain*s philosophers usually started from experience,
while those on the continent preferred to take reason
as their basis.
The man, who more than any other, formed the
philosophical basis of the Aufkl&rung, was Gottfried
Wilhelm Leibnitz (1646-1716), the son of a Leipzig
moral philosophy professor.
Leibnitz agreed with Descartes and Spinoza
that the concept of substance should be the cardinal
point of metaphysics, but he disagreed with the dualism
of the former and the individual-denying monism of the
latter. In the place of these concepts of substance,
Leibnitz substituted the notion of reality as essen¬
tially dynamic — a universe construed as a system of
forces. A monad is the name given to simple unextended
substance, i.e., a substance which has the power of
action. The world is filled with these force substances
or monads, which are indivisible, independent and im¬
penetrable. Each is like the other yet no two are iden¬
tical, and they can in no way influence one another.
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The monads extend in a hierarchy from the lower mater¬
ial, inanimate forms where passivity predominates up
through the living creatures to the central monad or
God who is pure activity. In the so-called higher
bodies, such as plants, animals and men, one of the
monads perceives the universe more clearly than the
rest. Such a monad is called the ruling monad, the
entelechy, soul or mind. Every finite monad has the
clearest perceptions of those parts of the universe to
which it is most nearly related; from its standpoint,
it is a mirror of the universe.
The succession of ideas in each monad is deter¬
mined by an immanent causality; the monads have no win¬
dows through which to receive influences from without.
On the other hand, the variation in the relation of
monads to one another — their motion, combination, and
separation — depends on purely mechanical causes. But
between the succession of ideas and the motions of the
monad, there exists a harmony pre-determined and pre-
established by God® The soul and body of a man agree
like two clocks, originally set at the same time and
keeping the same pace.
Leibnita was a devoutly religious man, and he
saw no conflict between reason and Christianity. Because
of the harmony existing between divine and hinnan reason,
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man, by his very nature, has faith in God and immortal¬
ity, Leibnitz was concerned v/ith reconciling the mech¬
anical and teleological views of the world and attempted
to unite the scientific and religious interests of his
time,42
Just as Realism in France culminated in the
materialistic "enlightenment", so Idealism in Germany
led to the rationalistic Aufklgrains<, The philosophical
school that dominated the eighteenth century until the
time of Kant's Critique of Pure Reason in 1731 was
founded by Christian Wolff {1679-1754)* Because of the
disfavor he found in pietistic circles* Wolff was dis¬
missed from his professorship at Halle in 1723 by
Frederick the Great« Like Thomasius, Wolff lectured in
the German language* and ha was instrumental in intro¬
ducing and creating many of the terras and words still
current in German philosophical usage,43 He was not
an original or creative thinker, but rather, his power
lay in the area of systsmatization. He was almost com¬
pletely dependent upon Leibnitz, and his school is often
referred to as the Leibnitzio-Wolffian tradition.
Wolff's systeraatization and reduction hardly
did justice to Leibnitz, for in the process, the two
leading ideas of the theory of monads and the pre-estab¬
lished harmony lost their fore®' and were given a differ¬
ent meaning. He weakened the first by denying perception
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to all monads which were not souls and limited the
pre-established harmony only to the case of body and
soul. Philosophy is for him the science of the pos¬
sible, that is, of that which contains no contradic¬
tion. He divides knowledge into two parts — the theo¬
retical and the practical. The former develops that
which reason teaches, and the second that which exper¬
ience shows to be real. He relied on the analytical
and mathematical methods of demonstration which he
held to be equally valid for all areas of human know¬
ledge. His moral principle is the idea of perfection.
Some of the more important adherents of the
Wolffian school were Ludwig Philipp ThSmmig, (1697-
1728); Georg Bernhard Bilfinger, (1693-1750); Alexander
Gottlieb Baumgarten, (1714-1762); Johann Christoph
Gottsched, (1700-1766); Kant's teacher at Kdnigsberg,
Martin Knutzen, (1713-1751); and Friedrich C. Baumeister,
(1707-1785).44
The opponents of Wolff arranged themselves
under the banner of Eclecticism. The three most notable
were the theologian, Johann F. Buddeus, (1667-1729);
the philosopher and physician, Andreas Rudlger, (1673-
1731); and Christian Adolf Crusius, (1712-1776), who
opposed the optimism and determinism of Wolff and based
ethics on the Will of God as the constitutive law.
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The later heirs of the Wolffian philosophy
became known as the Popular Philosophers. Most of these,
too, were eclectics, who attempted to unite empiricism
and rationalism. Metaphysics and natural philosophy
were laid aside as useless subtleties, and man as the
individual became the center of concern. Hand in hand
with this narrowing of the content of philosophy went
a change in the form of presentation. The chief aim
of these men was not so much the search for truth as
the dissemination of the truth, which they never doubted
that they possessed. The style became light and
flowing, the method of treatment facile and often
superficial, and common sense was the criterion of
judgment. As Mendelssohn said,
The only business which I assign to my
speculation is merely to rectify the utter¬
ances of sound common sense, and to change
them, as much as is possible, into rational
knowledge.^5
The headquarters of this group was in Berlin,
where Mendelssohn9 s writings were published, and where
Micolai edited his Allgemeinc deutsche Bibliothek.
These publications rapidly spread their ideas through¬
out the whole of Germany. Moses Mendelssohn (1729-
1736), was of Jewish extraction and primarily interested
in philosophy of religion. He reduced all religions to
the lowest common denominator of reason and fought
33
against intolerance® Friederich Nicolai, (1733-1311),
was a self-taught man, who gained fame and influence
as an editor. Lacking imagination, yet fighting for
tolerance, he was extremely intolerant of all that he
could not understand or absorb. Other names connected
with this school are those of Sulser, (1720-1779),
Garve, (1742-1793); Abbt, (1733-1766);Engel, (1741-
1302); and Platner, (1714-1313).46 Tw0 others of impor¬
tance were the psychologist, J. N. letens, who influ¬
enced Kant by his three-fold division of the activities
of the soul into knowing, feeling and willing;47 and
Reimarus, (1694-1763), a thoroughgoing rationalist,
who later achieved fame as the anonymous author of the
Wolfenbuttel Fragments.
In reaction against the coldness of ration¬
alism, yet independent and critical of Kant, stands a
group of thinkers known as the "Faith Philosophers."
They stand in the same relation to the Aufklarung in
Germany as Rousseau did to the French Enlightenment.
Here the rights of feeling or intuition are vindicated
as over against the reason. Three of the leaders of this
anti-rationalistic tendency were Johann George Hamann,
(1730-1733); Johann Gottfried Herder, (1744-1303); and
Friedrich Heinricn Jacobi, (1743-1319).
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The conflict and tension between the rival
schools of Rationalism and Empiricism had continued
without any apparent solution. The most significant
reconciliation and fruitful combination was in the
transcendental critical system inaugurated by the
greatest thinker of the eighteenth century, Iiomanuel
Kant (1724-1&04). He was the son of an artisan family
of Scottish descent that had formerly written its name
Cant# Throughout his life, he is said never to have
travelled more than forty miles from his native city
of Koenigsberg. He never married and until his death
in 1804 lived a life of the strictest self-discipline
and regularity .4--
Kant was trained in the dogmatic philosophical
tradition of Wolff, but, influenced by the skepticism
of Hume, he found this position no longer tenable.
Kant was in agreement with Hume that the epistemo-
logical problem was the correct starting point for phil¬
osophy#^- Kant held Empiricism tc be in error in that
it denied and discounted the active function of mind
in the determination of knowledge. Kant disagreed with
Rationalism and Dogmatism in that they transcended the
sphere of experience without having previously justified
this act by an examination of the faculty of knowledge.
On the other hand, he retained Rationalism's theory
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that the mind can construct truths and thus attain
certainty for them. Kant's theory of knowledge held
that the objects must conform to the faculty of per¬
ception and not vice versa. However, the object still
formed the content of knowledge while the mind only
systematized and formed judgments. Kant termed his
system as transcendental or critical.
In his Critique of Practical Reason. Kant pro¬
ceeds to show the reasonableness of belief in the nou-
menal world and to prove that some of man's experience
demands the postulation of such a noumenal order. All
the ends to which desire may be directed are empirical
and are motivated by sensuous and egotistical motives
directed towards personal happiness. However, according
to our moral consciousness, this is against the prin¬
ciple of morality. As motive for the moral will, Kant
retains, after excluding all material motives, only the
form of possible universality in the law which deter¬
mines the will. This lav; comes as an unconditioned com¬
mand or *categorical imperative.*50 On the moral con¬
sciousness are founded three morally necessary con¬
victions which Kant terms "postulates of the pure
practical reason." They arc moral freedom, immor¬
tality and the existence of God.
The direction that philosophy took after Kant
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is exemplified by Fichte, Sehelling and Hegel. Like
the Romanticists, they rejected the thinking of the
AufklSrung. and then went on to build the new subjective
philosophy of post-Kantian Idealism.
Johann Gottlieb Fichte, (1762-1&14), influ¬
enced first by Spinoza and then by Kant, carried out in
theoretical philosophy the principle of the limitation
of causality to phenomena more fully than Kant had done.
He maintained that the "matter** of representations was
not derived from the action of "things-in-themselves"
but held that both the matter and form were the result
of the activity of the Ego and that they were furnished
by the same synthetic act which produces the forms of
intuition and the categories. The contents of experience
are produced by a creative faculty in ourselves. The
Ego posits the non-Ego and recognizes itself as one with
it. The process of thesis, antithesis and synthesis is
the form of all knowledge.
Friedrich Wilhelm Joseph Schelling, (1775-
1&54), took as his starting point Fichte's doctrine of
the Ego and transformed it into his System of Identity.
Object and subject, real and ideal, nature and spirit
are identical in the absolute. We perceive this iden¬
tity by intellectual intuition.
The philosophy of Georg Wilhelm Friedrich
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Hegel, (1770-1331), was largely determinative for the
nineteenth century. He developed the principle of
Identity postulated by Schelling and subjected it to
the forms of demonstration according to Fichte's method
of dialectical development and arrived at the system
of Absolute Idealism, Philosophy is the science of
the absolute. The absolute reason alienates, exter¬
nalizes itself, becomes the other of itself in nature,
and realizes itself in Spirit. There is a three-fold
self-developmenti in the abstract element of thoughtj
in naturej and in spirit — thus corresponding to the
dialectic of thesis, antithesis, and synthesis,
H Theological Trends
Th© first reaction to the strait-jacketing hold
of orthodoxy was the religious movement known as Pietism.
Pietism, with its headquarters at the University of
Halle, was the reigning force from approximately 1690 to
1730. It appeared first in the Reformed Church and came
to Germany via Holland and Switzerland. However, the
roots lie much deeper. The rigid severity, the strict
formalism and the coldness of Orthodoxy had never quite
suppressed the warm "heart" religion of the Reformation.
In the mystics, such as Schwenckfeld, Weigei and later
BShme, this tradition had remained alive. Th® hymns
of Paul Gerhardt and Johann Arndt * s True Christianity
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also helped to prepare the soil. The German movement
was only a part of a great inter-confessional surge of
re-awakeningj finding its parallels in the Jansenists
in the Roman Catholic Church and in the Puritans,
Quakers and Methodists in Britain.51
Pietism was subjective Christianity. It cul¬
tivated and encouraged a lively introspection and the
personal religious experience was valued more highly
than dogma, conversion more than baptism. It insisted
that faith should Issue in works and the praxis piet-
atis. It made a clear distinction between the believers
and tnose of the world, often adopting a strict ascetic
legalistic code, forbidding participation in any of the
"worldly® pleasures. Many times this was combined with
a strong eschatological emphasis. Pietism tended to
separate itself from the official church, particularly
from the Caesaro-papism of the absolutist rulers and
relied more on the fellowship of small groups of like-
minded people.
The Pietists, according to Drummond,52 can be
divided into the following four main groups: (1) Those
who were church reformers but realized that regeneration
would depend on a minority of both the laity and the
clergy. (2) Those who had little interest or hope for
the church but hesitated, for secular reasons, to cut
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themselves off completely* They were nominal church
members but found their real spiritual home in the fel¬
lowship of the "twice-born". (3) The separatists who
formed groups and communities of their own. (4) The
wild fanatical and heretical sects which flourished in
the early eighteenth century.
The leader of the German movement was Philipp
Jakob Spener, (1635-1705), who gained wide attention by
the publication of his Pia Pesideria in 1675. This
was a plea for the renewal of real personal religion.
As the "Senior" pastor at Frankfurt-am-Main he began
to put his beliefs into practice. Among his friends
was Frederick William III of Brandenburg, who was also
the patron of the newly founded University of Halle,
(l694)o Through Speiier* s influence, the majority of
the faculty were Pietist3,
The man who carried Pietism through in the
most thorough manner, was August Hermann Fancke, (1663-
A.
1727), Spener*s spiritual successor. Francke was ap¬
pointed as the first Professor of Greek and Oriental
languages at Halle. He was tremendously popular with
the students, and in some years as many as from eight
hundred to twelve hundred young theologians came under
his influence. His attitude towards scientific scholar¬
ship is well summarised in his statement that he valued
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**a draia of living faith ranch higher than a hundredweight
of pur@ historical knowledge; a drop of true love more
than a whole sea of scholarship,"53
However, to his credit must be said that he,
more than any other leader of his time, actually put
his faith into practice. Witnesses to this fact are
the tremendous number of charitable institutions that he
founded. This "father of Inner Missions'* became also
the "father of Foreign Missions" when he was instru¬
mental in sending out Ziegenbaig in 1706 as the first
protestant missionary to India, Hot only did he start
schools for orphans, for the nobility and artisans, and
for the poor, but he founded a teachers-seminar, a hos¬
pital, a publishing house and a Bible society as well.54
Another leader was the Saxon nobleman,
Hicholaus von Zinaendorf, (1700-1760). Spener was his
baptismal sponsor and Francke was his teacher.
Zinsendorf insisted that Christianity without community
is impossible. The village of Herrnhut on his estate,
originally a refuge for the persecuted Moravians, was the
starting point of the Brethern Church.
Although it would have disclaimed all intention
of doing so, Pietism, in reality, paved the way for the
Aufklarung. By its insistence on subjectivism, individ¬
ualism and general anthropocentricity, the main, foun-
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dations of the Aufklammg had been laid. The church was
no longer the leading power of this age. She was on th©
defensive to re-adjust herself to the quickly changing
wspirit of the times.** Each time she reached a tempor¬
ary solution, she found that the thought patterns of
the age had changed and she was no better off than be¬
fore. The burning theological question, then as now,
was the relationship between the Gospel and the world —
where is the proper balance of being **in the world** yet
**not of the world.**
The theology of Transition, which bridged the
gap between th© Pietists and the AufklSrung theologians,
is characterised by its scientific spirit, its reserved
attitude towards dogma, and its historical interest.55
The Jena Professor, Franz Buddeus, (1667-1729),56 and
the Tubingen Chancellor, Christoph Mathaus Pfaff, (.1686-
1760),57 were alike both in their sympathy for Pietism
and their critical attitude towards the scholastic sub¬
tleties of Orthodoxy. Both men warned of the danger of
separating life from faith, and they encouraged the
praxis pietatis. In the field of church history, men
such as Johann Lorenz von Mosheim, (1693-1755), Johann
George Waleh, (1693-1775), and Matthias Schrockh, (1733-
1308) deserve to be mentioned.^ Following Wetsteints
example, Johann August Ernesti, (1707-1781), applied
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the principles of grammatico-historical interpretation
to the New Testament, and Johann David Michael is, (1717-
1791), did the same with the Old Testament.59
The leader of the theologians of the Wolffian
school was the Halle Professor, Sigmund Jakob Baumgarten,
(1706-1767). He did not purposely intend to attack the
dogma and the orthodox beliefs of the church but rather
sought to defend them by'making them clear to the reason.
The ultimate result was the same.60
The Neologians, dating from about 1760 onwards,
were the most typical theologians of the German Aufkla-
rung. Although they did not deny revelation as such,
they reduced it to those facts which could be under¬
stood by common sense. The three ideas that usually re¬
mained were God, Freedom and Immortality.61
Of the conservative branch of this develop¬
ment, Christian Fiirchtegott Gellert, (1715-1769), is a
typical example.62 of the radicals, the names of Karl
Friedrich Bahrdt, (1741-1792), a thoroughly disgusting
and immoral individual,63 and Hermann Samuel Reimarus,
(1694-1766), later famous through Lessing's anonymous
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and post-humous publication of his "Schutzschrift fur
die vernlinftigen Verehrer Gottes," should be mentioned.
The greatest representative of this group was
undoubtedly Johann Salomo Semler, (1725-1791). Semler
4a
was a pioneer in the field of Biblical Criticism. He
was the first who applied historical-critical prin¬
ciples to the text of the canon itself. He denied the
equal value of both Testaments, questioned the inspir¬
ation of the text, and doubted that the written word
could be identified with Revelation. Semler insisted
on making a distinction between theology and religion
and thus insured freedom of critical research. "He
believed that a man might be a true Christian in heart
and yet not receive with the understanding all the doc¬
trines which are revealed to the intellect."^
Gotthold Ephraim Lessing, {1729-17S1), a con¬
temporary of Semler* s, has been described as "the
boldest and most penetrating thinker between Leibniz and
Kant."^5 His work in the fields of drama and liter¬
ature and the violent controversy occasioned by the
Wolfenbiittel Fragments are superseded in importance
theologically by his idea of progressive revelation.
In his small brochure, "Die Erziehung des Menschen-
geschlechts," he sets forth the idea that, what edu¬
cation is to the individual, revelation is to the whole
human race.
In education the powers of the individual
are not superseded, but rather elicited, and
the progress must be slow. In like manner, the
evolution of higher ideas in the race — about
God and man and duty and destiny — must come
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through a long world-experience• Human char¬
acter, as Leasing had himself said in another
place, is formed less by the possession than
by the pursuit of truth, and it is as sound a
principle for the race as for the individual
that knowledge, in order to have value, must
be got through one's own effort, not dis¬
closed in its completeness from without
The two-directional tendency of the conserva¬
tive and critical branches of neology led to the two
schools of thought that were dominant as the nineteenth
century dawned. Jena and Tlibingen were the two princi¬
pal centers from which this double current of Ration¬
alism and Supranaturalism issued.
The Rationalists leaned heavily on Kant, adop¬
ting those parts of his philosophy that they found use¬
ful #67 To this group, reason was both the last resort
and the supreme authority in matters of religion.
Johann Friedrieh RHhr, (1777~1&4$), was one of
the more active leaders of German Rationalism. He was
an extremely negative thinker who lashed out bitterly
against any adversary whom he did not understand. The
measure of truth is common sense, and reason has a right
to reject every religious doctrine- that is repugnant to
it, or does not serve a moral end. The end of religion
is morality, and this it is that makes Christianity
acceptable to reason. The historical elements are
valuable only as a means for propagating natural reli¬
gion, which is the source of true morality.
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Julius August Ludwig Wegscheider, (1771-1#49)»
was the most scientific of the group. In addition to
works of exegesis and the relation of Kant's philosophy
to theology, his Institutiones theologiae dogaaticae.
published in 1315, became the official Dogmatics of
Rationalism.^
The patriarch and the most consistent of the
rationalists was Heinrich Eberhard Gottlob Paulus, (1761-
1351). Reacting strongly against the visionary mysticism
of his father, he instinctively distrusted anything in
religion that contradicted reason. He began his pro¬
fessorial career at Jena, where de Wette was one of his
pupils, and later taught at Wilrzburg and Heidelberg.
His most influential works were those on the life of
Jesus and the Synoptic Gospels. He
started from the principle that in the Gospels
we must look for nothing but actual facts, not
for poetry or legends, and that these facts
were natural and not supernatural events, and
that they had acquired the appearance of super¬
natural occurrences, or miracles, partly through
the erroneous apprehension and judgment of the
narrators. The task of the scientific commen¬
tator is to get rid of this false appearance
and to see in the stories of the evangelists
simple events with natural causes.70
He lacked a sense of the divine or religious although
he was a man of the highest integrity, ability and
sobriety.
The Supranaturalists separated from the Ration-
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alists in professing a sincere attachment to revealed
truth. Both were in agreement in looking upon Chris¬
tianity as a kind of teaching or collection of truths
and doctrines, which it is necessary to engrave in the
spirit of man, but they differed in their view as to
how this teaching was communicated to man.
Some of the representative systematic theologians
were Gottlob Christian Storr (1746-1305), of TUbingenj
Franz Volkmar Beinhard (1753-1312)j71 and Johann
Christoph Friedrich Steudel (1779-1337), the founder of
the Tubingen Review, the chief organ for the dissemin¬
ation of the Supranaturalist viewpoint.72
Also of importance are the pragmatic church his¬
torians, Gottlieb Jakob Planck (1751-1333), and the exe-
getical scholar Johann Gottfried Eichhorn, ( 1752-1337),
iirho systematically applied the principle enunciated by
Semler, Leasing, and Herder that the books of the Bible
must be read and criticized as human productions.
It is against this background and in this set¬
ting that we must see Wilhelm Martin Leberecht de Wette.
Theologically he tried to synthesize what was legitimate
and true in the two tendencies of Rationalism and Supra-
naturalism, but he did not succeed in creating a new and
lasting system. It has been stated that de Wette summed
up the philosophical influence of the eighteenth cen-
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tury on theology
under the most scientific and religious form,
while demonstrating by their very imperfection
the necessity of a transformation* He is the
most distinguished representative of the
criticism of that period which is at once
sceptical and confident, which is doubtless
more negative than positive, yet which is so
from conscience and as if with regret* Tiewed
both as a man of science and in relation to
his character, the personality of de Wette is
one of those of which the study is most instruc¬
tive and attractive. He has been surnamed the
Hathanael of the modern theology. And, in
fact, the purity of his character, the sincer¬
ity of his convictions, and the scrupulous
conscientiousness which he exhibited in his
work, have deservedly procured him this name:
and these qualities recommend him to our at¬
tention as in some sort the ideal type of the
German theologian.73
De Wette never gained the lasting acclaim
which he deserved, either in his own country or outside
of it, primarily because he was so completely overshad¬
owed by his contemporary and one-time faculty colleague,
Friedrich Schleiermacher (176G-1&34) «• Schleiermacher
received his early training from the pietistic Moravian
Brethren and later was strongly influenced by Kant and
by the Greek philosophers. For a time, he was also as¬
sociated with the Romantic movement in Berlin. He dis¬
solved much of the Rationalist-Supranaturalist contro¬
versy by taking Christianity out of the area of dogma
and doctrine and making it a matter of subjective and
individual feeling — a matter of the heart. His tower¬
ing personality, his creative genius and pregnant thought
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completely dominated the theological thought of the
century in which he lived -» so much so, that protes-






A Childhood and Student Years
1 The de Wette Family
In 1559 the forefathers of Wllhelm Martin
Leberecht de Wette fled from Alba, Holland and set¬
tled in Germany in order to escape the persecution of
the Dutch protestants which Philip II of Spain (1556-
159$) had instigated. The de Wette familyl acquired a
small tract of land near Ermsleben in the diocese of
Halberstadt in the lower Hars Mountains. Early in the
seventeenth century the first de Wette was ordained
into the ministry. From that time until the death of
W. M. L. de Wette in 1$49» there was an unbroken pastoral
tradition in the de Wette family.2
Johann Augustin de Wette, who was born in
Cornburg on April 5» 1744, studied theology and became
a pastor at Ulla in 1776. On November 4, 1777, he
married Christiana Dorothea Schneider, the eldest
daughter of Pastor Immanuel W. Schneider of Rastenburg.
A little more than two years later, on January 12, 1760,
a son was born to this marriage. He was baptized Wilhelm
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Martin Leberecht, having been named after his baptismal
sponsors First Deacon Wilhelm Schneider of Weimar and
Leberecht Schwabo , the Mayor of Ulla and Lawyer to the
Eoyal Court,
The first four years of young Wilhelm's life
were spent in the quiet country village of Ulla, which
lay near the main road between Erfurt and Weimar. From
17$4 to 1792 his father served the parish of Gross¬
eromsdorf. When Wilhelm was six years of age, his
father gave him a Bible for his birthday as a reward
for his industry and as an aid to his progress in
reading. Little did he realize then that this book
was to occupy his attention throughout his life.3
In 1792 the family moved again; this time to
Mannstedt bei Buttstadt, where his father continued
his ministry for twenty years until his death on
February 1$, 1B12. The elder de Wette had been a true
shepherd and counselor to his congregation during the
difficult years of the Napoleonic invasions. He was
a stern father to his children but was very much con¬
cerned that all seven of them should have a sound and
thorough education.
2 Gymnasium Years
Wilhelra attended the Buttstadter Stadtschule.
a preparatory school under the direction of Johann
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Daniel Balthasar Schmidt. Rector Schmidt was an able
teacher with a thorough knowledge of literature and
ancient languages. Because of the proximity of Buttstadt
to his home Wilhelm was able to spend the week-ends with
his family. During the week he lived with his roommate,
Frisdrich Carl Peucer,^ in the home of Wilke, an elderly
leather worker.
In the fall of 1796, de Wette entered the Gym¬
nasium in Weimar of which the famous Johann Gottfried
von Herder (1744-1&03) was superintendent. Weimar was
at this time one of the cultural centers of Germany.
Under the patronage of the Duke of Weimar, Sari August,
men such as Goethe, Schiller and Wieland had settled
there. Quite naturally the young students were inspired
and stimulated by the common sight of these literary
masters, and they spent much time reading, discussing
and comparing their works. Herder and Schiller exerted
a lasting influence on the young de Wette.5
De Wette1s study at the Gymnasium was tempor¬
arily interrupted in the fall of 179# when he was asked
to accompany a French official#s fourteen year old son
to Geneva. Kis acquaintance with the boy began when he
tutored him in Greek. De Wette9s father expressed con¬
cern as to the wisdom of the journey but finally gave
his consent after he had been assured by the director of
5*
the Gymnasium that it would be quite as valuable as
the time spent in the Gymnasium, On November 4# the
two young students left by coach and traveled via
Naumburg, Leipzig, Dresden, NUrnberg, Stuttgart,
Schaffhausen and ZUrich. Early in December they arriv¬
ed in Geneva. D@ Wette was partieulary impressed by
the architecture of Leipzig and by the Falls of the
Rhine at Schaffhausen.
The stay in Geneva was much longer than they
had anticipated since the young Frenchman had diffi¬
culties with hi-3 passport, and de Wette had to remain
with his charge. The letters that de Wette wrote to
his father during the prolonged stay in Geneva show the
clean, upright spirit of the youthful student. In one
of his letters he writes,
Granted, dear father, that I perhaps
would have learned more school wisdom in
Weimar but my time in Geneva has not been
spent in vain. My horizons have been widened,
I have learned to know people and countries,
strange mountains and beautiful valleys.
Even if my longer absence costs more, I am
still not spending the money for meals at
Weimar and I will be doubly thankful for
your continued,fatherly and motherly con¬
cern and love.°
Finally the passport difficulties were settled
and Wilhelm was free to return to Germany. After a
week spent with his family, he returned to the Gymnasium
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with new zeal. The director of the Gymnasium had been
right| de Wette was richer in experience, more inde¬
pendent, and had a nexv vision of what he wanted. In
1799 he passed his Abitur with flying colors and made
plans to enroll at the University of Jena.
3 University Years
The following fall de Wette enrolled as a stu¬
dent of law at the University of Jena* Later, through
his interest in philosophy, he changed to a theological
course.
Jena was at this time one of the leading cul¬
tural and intellectual centers of Germany. The faculty
included such names as Ficht®, Schelling, iegel, Fries,
Schlegel, Griesbach, Paulus and Gabler, while Goethe,
Schiller, Wieland and Herder were frequent visitors.
Philosophically, de Wette was little attracted
by Hegel, was stimulated by Schilling but found in
Fries the most satisfying system. In his autobio¬
graphical novel, Theodor oder des Zweiflers Weihe. d®
Wette describes the reaction of Theodor (really de Wette
himself) to the Friesian philosophy in that he says
upon hearing this professor "it was as if through this
view, all the fragments of his previous knowledge and
convictions had been magically united into a well-
ordered whole."7
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In the theological faculty de Watte*s critical
interests were awakened and stimulated by the famous
critic Griesbach^ and by his pupil and successor,
Gabler.9 Paulas,under suspicion of heresy and
against whom de Wette had been warned by his father,
strongly attracted oh® young theologian, tie writes in
his autobiographical novel that
he followed with pleasure the critical and
clever combinations through which, out of
the customs and concepts of that time and
out of the hidden and unconscious references
which are pointed out in the narrative it¬
self, the miraculous and inexplicable parts
of the gospel stories were resolved into
something natural and comprehensible.J-l
However, the result of his first year of theo¬
logical study was that he began to question all his
previous convictions regarding the history of the
origins of Christianity* He says that the "holy halo,"
which for him had surrounded the life of Jesus and the
gospel history, had disappeared, and in place of a calm
historical clarity he was left with nothing but doubt,
insecurity and disorder.12
It was in the next year that through Fries he
again found a firm footing for his faith, and he
remained forever grateful to his teacher. Shortly
after the re-discovery of his faith and in a burst of
youthful enthusiasm, he wrote Elne Idee uber das Stu-
diuia der Theologie. He says, t
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Th© devotion to God was awakened in ay
heart with new life and the faith in immorta¬
lity returned to me in a higher and clearer
form. Theology was for me no longer a dark,
cold ethical judge or only a daughter of his¬
tory, theology arose before my eyes to a
higher, heavenly majesty, to divine worth.
The study of theology now fills ray heart com¬
pletely and inspires ma with a vital quicken¬
ing warmth. It is for me the highest and
most heavenly course of study and nothing
could make me change to another field. I
am happy in the consciousness that by be¬
coming a theologian; I am also becoming the
most noble and happiest person.^3
As the time for his final examinations drew near,
de Wette was torn between the desire of his father, who
wanted his son to take the examination and become a
parish pastor, and his own desire to continue his studies.
The fact that he disliked one of the members of the
examining cons1storium helped him to decide against his
father®s wishes. His decision to embark on an academic
career was warmly supported by Griesbach and Sichstadt.
To help finance his studies, he applied for the
Lynker* ache Stipendiuia. One of the stipulations of
the scholarship was that the recipient must deliver a
Latin lecture defending the Augsburg Confession. This
he did on August 5, 1B06, with his "Vindicae auctori-
tatis, qua augustana confessio praedita est, symbolica
etctt.2-4 He stated that the Augsburg Confession was
neither obsolete nor was it a fetter inhibiting free
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research• It was rather a representative and guardian
of the true faith and of freedom of conscience, in that
it stood as a defence against heresies and Roman
Catholic abuses. The faith expressed there was not that
of the general religious belief in reason but the
positive faith in Christ.
Under the guidance of Paulus and Griesbach, de
Wette began work on his doctoral dissertation. He
turned to the critical problem of the Pentateuch and
sought to show that Deuteronomy was written at a con¬
siderably later date than the first four books. On
March 11, 130$, he was awarded his doctor's degree.
In the spring of the same year he married
Eberhardine Boye of Bayreuth, a woman five years older
than he, whom he had met at the home of one of his
friends. He wrote of her that she was neither wealthy
nor beautiful, but she was rich in spirit, nobis in
character, affectionate and worthy of love.2-5 Here
too, de Wette had gone against the wishes of his father
and the tension between the two increased.
De Wette was now lecturing as a Privatdozent
under the guidance of Griesbach. In addition, he was
expanding his doctoral dissertation in order to publish
it. When the work was finished, Griesbach agreed to
help him find a publisher and wrote to Halle about the
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matter. Unknown to the faculty in Jena, Professor
Vater of Halle was in the process of publishing a com¬
mentary on the Pentateuch containing much of the same
material as de ¥ette*s dissertation.. Because of this
unfortunate literary "collision," de Wette's hopes of
having his work published dwindled® The faculty at
Jena, hoping to save his work from a complete loss,
advised him to include the Books of the Chronicles in
his area of research and thus throw a new light on the
whole Pentateuch® This ds Wett© did and planned to
publish his work as a supplement to Tatar1s commentary®
In the fall of 1006, the first volume of his BeitrSge
sur Einleitung ins Alte Testament appeared with a short
preface by Professor Griesbach. Much to de Wette*s
joy, the book was well received in academic circles®
With renewed hope, he published the second volume in
1007, with his own preface and with the sub-title,
"Kritik der Israelitischen Geschichte®" Here he took
issue with the pragmatic historical method introduced
by Jakob Plank and viewed the Pentateuch as a theocratic
Israelitic epic written in the nationalistic enthusiasm
of a later period®
In the year 100? the young scholar suffered a
double loss. In February his wife died in childbirth,
and the child was stillborn. She had been a true.
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understanding and loving helpmeet and an efficient man¬
ager of their small income®
In October of the same year, he lost all his
©archly possessions as the armies of Napoleon surged
forward, plundering and burning all in their path®
Thus in a period of a few months he lost his
wife, his library and his possessions® D© Mette turned
to his father for aid, but the elder ds Wette, because
of his son's disobedience in regard to both his marriage
and his academic career, refused. However, de Wette's
mother took secretly of her small savings and thus helped
him through the most difficult months,
B As Professor of Theology
1 Heidelberg
The saving factor for d© Wette financially was
his call to the University of Heidelberg as Extraordinary
Professor of Philosophy with a salary of five hundred
gulden. The university there had been founded in 13$6
but in the time after the Reformation practically ceased
to exist. In les03 the university was re-established under
the patronage of Prince Earl Friedrich and soon grew to
be on® of the more important German educational centers.
On coming to Heidelberg de Wette was overjoyed
to have again the companionship of his teacher and friend
65
Fries, who had been a professor there since 1305. The
two spent long hours together, and de Watte came to
philosophical clarity in such a way that he never again
changed the philosophical basis of his thought.16
Daub, 17 CreuserT^ anti Boekh were other members of the
faculty there. De Wette had only a small group of
hearers, but he was pleased v<rith their loyalty.
In 1309, de Wette was appointed as Ordinary
Professor of Theology. In the fall of that year he
married Henrietta Frisch BeckT9 the widow of a Mannheim
merchant; who unlike his first wife, had little under¬
standing for the academic way of life. She brought with
her into the marriage an eleven year old son, Karl.20
During these years in Heidelberg, de Wette con¬
tinued to concentrate chiefly on the Old Testament. In
addition to articles in periodicals, he began his com¬
mentary on the Psalms. Together with Augusti, he pre¬
pared a new translation of the Old Testament.. The
translation was designed primarily for pastors as a
supplement, correction, and elucidation of the Luther
translation on the basis of later texts and biblical
scholarship.
D© Wette was not destined to remain in Heidelberg
for long. The government and university administration
grew more conservative, and small circles of opposition
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began to form.21 Disunity among the professors and
suspicions of unbelief and heresy made the call to
a Berlin professorship a welcome one.
2 The Berlin Period
until the beginning of this century* Berlin
had had no university of its own. However* Friedrich
Wilhelm III* hoping to make Berlin the center of his
kingdom, decreed in his cabinet order of Christmas 1609®
that a university was to be founded.22 He hoped that
this institution v/ould be instrumental in rebuilding
and replacing that which Prussia had lost to foreign
powers. The general task of organizing the theological
department was given to Friedrich Schleiermacher. It
was he who suggested to the ministerium that da Wette
of Heidelberg be called as a professor of theology to
the new university, since de Wette was a "thorough,
earnest and truth-loving man."23 Sehleiermaeher®s sug¬
gestion was approved and on July 11, the call was dis¬
patched to Heidelberg. On July 24 de Wette answered%
I have accepted. This is a move to a
new destiny and a new task, and I look forward
to working with a more suitable group than I
have found here. The hope of your friendship
has greatly influenced my decision. I hope
to see you soon.2*1*
The de Wette family arrived in Berlin in October
of 1&10. En route they had visited friends at Jena and
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and Weimar as well as de Wette*s parents.25 His sixty-
six year old father was now reconciled to his son's
career.
Upon arrival in Berlin, d© Wette was introduced
to Schleieraacher but found him "etwas Vornehmthuendesw2^
and felt that it would be impossible for the two of
them to be very close friends. De Wette settled with
his family in a house in the Georgenstrasse2? where
particularly the garden pleased him.
The new university grew rapidly and in the fall
of l&Ll there were approximately 600 students, 130 of
whom studied theology. De Wette writes proudly that he
had 53 students in his New Testament exegetical lectures •
"more than Schleiermacher, which makes me happy" —and
about 30 in his other lectures. However, with the wars
of liberation in 1B12-13* most of the students answered
the call of ad arma pro patria and de Wette used the
opportunity to continue his literary activity.
In 1&L1 he published his Commentar ttber die
Psalmen in which he assigns many of the Davidic Psalms
to a much later period and denies any reference to
Christ in the Messianic Psalms. Two years later the
University of Breslau avmrded him an honorary doctor's
degree, and for this occasion he wrote his much dis¬
cussed little work Commentatlo de morte Jesu Christ!
6B
expiatoria. The same year his Lehrbuch der christ-
lichen Dogmatik came off the press. Based on Fries'
philosophy, it was designed to counteract the growing
influence of Hegel and Schelling. In 1S15 he published
Ueber Religion und Theoiogle. which was to serve as a
companion volume to his Dogmatik and clarify more fully
the philosophical basis of his thought. Another work
of importance published during this Berlin period was
his Lehrbuch der historisch-kritischen Binleitung in
die kanonischen und apokryphischen BUcher des Alten
Testaments, which appeared in 1£17«
At the first, de ¥ette had little fellowship
with his faculty colleagues. This was due partly to
the size of the city, which limited frequent contacts,
and partly to personal differences. With Marheineke,
who had also opposed him in Heidelberg, he found it
impossible to be friends. In 1B14 de Wette writes,
Uy break with Marheineke is definite. He
polemizes against my biblical dogmatics in the
classroom. He says it is particularly untheo-
logical to base a biblical dogmatics on the philoso¬
phy of a Kant, a Fichte or a Schelling, but it
is even worse to base it on a philosopher pulled
out from under the bench.29
Neander30 and de Wette respected each other but no
close friendship developed. Lucke records how he suc¬
ceeded in bringing the two men together, but that their
differences prevented a deeper fellowship.31 De Wette's
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relationship to Schleiermacher was at first strained
because of their difference of opinion in calling
Fries to Berlin.32 However later, partly again through
LU.cke*s influence, a deep and lasting friendship was
established. In 1817 de Wette wrote to Fries, "This
man (Schleiermacher) becomes dearer to me every day.
I hold that his position is not as far from us as his
method would seem to indicate."33 Later, at the time
of de Wette's dismissal from Berlin, Schleiermacher
stood solidly on de Wette*s side.
De Wette1s relationship to the young Privat-
dozent. Friedrich Lltcke, was particulary close.34 The
latter was almost a daily visitor in de Wette*s home,
and the two edited a harmony of the Synoptic gospels
in 1818. They also planned a theological quarterly and
a critical edition of Luther's works. However, this
same year, Liicka was called to Bonn, and a year later de
Wette was to be a banned person.
De Wette*s marriage and home life was not al¬
together a happy one. Two children were born during the
Berlin stay — Anna,35 on his birthday on January 12,
1811, and a son Ludwig36 on November 9, 1812. They were
a source of pride and joy to their father but the re¬
lationship with his wife was much more difficult. She
had little understanding for her husband*s academic
70
life and in addition tended to be moody, jealous,
dogmatic and extravagant. After de Wettefs dismissal
from Berlin, with the exception of a short period in
Basel, the two were separated.
3 The Kotzebue Affair and de Wette's Dismissal
During the Napoleonic occupation, a new spirit
of nationalism and patriotism grew in Germany.37 This
reached its climax in the war of independence and the
final defeat of Napoleon in 1S14-15* Liberal and demo¬
cratic voices became loud and demanded freedom, a
united Germany and a constitutional form of government.
However, the Congress of Vienna in 1B14-15 and the
Holy Alliance between the raonarchs of Russia, Austria
and Prussia heralded the victory of the monarchical
form of government and of the forces of reaction.
Under the leadership of Prince Metterhich of Austria,
the intellectual and political movements striving
towards freedom were suppressed. The re-awakened
religious forces were channeled into the paths of Roman¬
ticism and orthodoxy.
The reaction of the students to this restorative
tendency was strong and immediate. A new form of stu¬
dent organisation (Die Burschen3chaften) was openly
politically active against the Holy Alliance. The
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focal point of this now movement was the University
of Jena. The climax was reached at the famed Wartburg-
rest in October of 1817.3^ Originally planned as a
celebration of the Tercentenary of the Reformation,
it turned into a political rally for a free Yater-
land. Professors and students delivered passionate
patriotic addresses; resolutions were passed, and ob¬
jectionable books were thrown into the fire#
The reaction on the part of Metternich and the
conservative forces was immediate# Fearing a revo¬
lution, they forbade the use of the sportsfields and
the gathering of students in any considerable numbers#
At the Karlsbad Congress in 1819, the governments
appointed officials to attend the lectures and univer¬
sity sessions in order to control and report the atti¬
tudes of the students and the political irregularities
of the professors. De Wette had expressed himself
clearly against this movement in his article in the
Reformation Almanac and in his essay BZur christlichen
Belehrung und Ermahnung" written in 1819#
The immediate cause of de Wette's dismissal
was much more coincidental. In the fall of 1818, de
Wette and his twenty year old step-son were going to
the Rheinland in order to meet Mrs. de Wette and travel
back to Berlin with her# En route they stopped at Jena
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where de Wette talked with Fries, and Karl Beck, the
step-son, was enjoying the company of some Jena stu¬
dents. One of these students, having learned of their
prospective journey, asked them to deliver a letter
and pay a visit to his parents at .Uunsiedel. This they
did and were graciously received by Justizrat Sand and
his family.
hot many months later a cry of horror rang out
through Germany. August von Kotzebue, one time State
Consul for Russia and now the editor of a newspaper
in Mannheim which spearheaded the conservative forces,
had been murdered. Kotzebue had long been considered
by the patriotic students as a traitor to his country.
The murderer, a young veteran of the war of liberation
and a theological 3tudent, had been influenced by a
Frlvatdozent in Jena who taught that, the end justifies
the means. Thi3 confused and fanatical student wrote
a letter to his parents, and then set out for Mannheim
where he murdered Kotzebue on March 23, 1&19.*^ His
name was Karl Ludwig Sand of Wunsiadel — the son of
the family where de Wette had stayed.
When de Watte heard the news, the thought of the
grieving and disgraced parents caused him to write a
letter of comfort. He wrote that, although this deed
was contrary to the laws of the land and morally
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unjustifiable, one must try to understand the motive
for it. Writing in the emotion of the moment, de
Wette included a couple of sentences —
He was convinced in this matter. He
felt it was right to do what he did, and in
this sense he did rightly. — The manner in
which the deed was don© by this pious youth,
with such faith and confidence, is a good sign
of the times.*-0 —
that later proved fatal.
A storm, of protest broke out against de Wette.
In some unknown manner the contents of the letter had
fallen into the hands of the reactionaries and they
passed it on to King Friedrich Wilhelm III. The man
responsible was very probably Baron von Kottwitz.41
Of course, these men read the letter with very dif¬
ferent eyes from those of the sorrowing parents. The
king notified de Wette through the rector of the uni¬
versity that he was to appear for trial on August 28.
Here de Wette was asked whether or not he had written
the letter in this form. He answered that he could no
longer be sure of the exact wording but admitted that
this was substantially the content. De Wette appealed
for a hearing before a more competent body but was
refused. He later submitted a written explanation and
defence of his cause but to no avail. On October 2,
one of the ministers of state, Altenstein, handed
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tie Watte the verdict. It stated that in the light of
past event3 nhe could no longer be entrusted with the
teaching of the youth and he was now dismissed from
the teaching office J$42
Dismissal was the last thing that ae Wette had
expected. He wrote a personal letter of appeal to the
king^ but with no result. The benatus of the Uni¬
versity, upon the suggestion of Schleiermacher and
Meander, sent a petition to the king asking him to re¬
consider his decision, but this too was refused.
The rector of the university, on behalf of the
Senate, wrote to de Wette and assured him that their
unweakened respect and warm sympathy will fol¬
low you wherever you go. May this open and
hearty assurance be of some comfort to you at
your departure and may you soon find the peace-
fulness and calm of which you ar© so pre¬
eminently worthy.44
His faculty colleagues; Schleisrmacher, Meander and
Marheineka; also wrote him saying,
We suffer as much through this unfortunate
matter as do you ... and we beg you to look upon
our spiritual unity in the service of truth and
the furthering of scholarly endeavor in our field
as being untouched by any outward circumstance.45
De Wette gratefully acknowledged these words of
confidence and comfort.46 His last letter in Berlin,
however, was again addressed to the king. This letter
is remarkable for its lack of bitterness or pettiness.
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The last words were "Gott segne Thron und Reich.w47
A group of his students presented him with a
silver cup on which were inscribed the last lines of
Luther's famous Reformation hymn — "Nehmen Sie uns
den Leib, Gut, Ehr', Kind und Weib.n Included was a
letter thanking de Wette for his fatherly concern for
his students and expressing their gratitude for what
he had given them.43
The night before his departure a group of
friends gathered together to wish him well, and the
next morning another group of students gave him a cup
inscribed with the words, nauch in der Feme vergiss
main nicht!" But, in the eyes of the Prussian govern¬
ment, he left Berlin as a persona non grata.
4 The Tears as a Banned Person
On November 2, 1319, de Wette and his family
arrived in Weimar with no work, little money and no
Idea of what the future held. The next day his wife
decided to take the children and return to Heidelberg,
in spite of the fact that she knew that her husband
could not follow her since the government of Baden
had forbidden his entrance into the city.
His dismissal from Berlin meant that he could
no longer hold a university post in Germany; since all
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of the governments, out of fear and respect for Prussia,
dared not appoint such a suspect person. Through his
friend Peucer in Weimar, de Wette made friends in
literary circles. The matter of finances was, however,
extremely difficult, and for some time a group of his
friends, including Schleiermacher, Luck©, Hossbach,
Jonas, Schirner, Wiegand, Schuls, Meander, Reimer and
others, took up collections and sent them to de Wette
in Weimar.
In the next years in addition to his writing,
he traveled extensively in Germany and Switzerland
because of the solitude and restlessness caused by the
separation from his family. The desire to see his
children brought him frequently to Mannheim.^9 The
situation with his wife became increasingly strained,
and her constant bickering and demand for more money
brought him almost to the point of desperation.50
The focal point of his work during this period
was his gathering and editing of the letters of Luther.
Although this critical collection of Dr. Martin Luthers
Briefen. Sendschreibert und Sedenken was not published
until 1&25, the work was ready for the printer by Easter
of 1S22. Wiegand writes of this work,
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Yes, it is a fact that de Wette with this
five volume work has erected a worthy monument
in the field of church history and both the
church and protestant theology owe him a debt
of gratitude.51
In addition to his Actensammlung iiber die
Entlassung des Prof, de Wette vom Theologischen Lehramt
au Berlin in 1320 and several articles in periodicals
and encyclopedias, he also prepared a second edition of
his Ueber Religion und Theologie.
De Wette also tried his hand at an entirely new
type of writing, that of the novel. His motives were
two-fold: firstly, to help stabilize his delicate fin¬
ancial position; and secondly, to try and show in a
more popular form the spiritual forces of the time and
the problems they involved. The result was his Theodor
Oder des Zweiflers Weihe. Bildungsgeachicht® eines
evangellschen Qeistlichen which was published in 1322#
This obviously autobiographical novel concerns the
development of a young theological student, Theodor;
who, through doubt and despair caused by the rationalism
and critical scepticism of the time, is temporarily
diverted from the path of the ministry. He later meets
a philosopher (Fries) who gives him the foundation for
a stronger and more mature faith, and thus Theodor
again takes up the ministry. Rudolf Otto states that,
7#
"In church history the book may be called a first
authority? it contains the personal experience of a
specialist".52
De Wette knew that he could not live indefin¬
itely on his literary ability alone, but other oppor¬
tunities and possibilities were difficult. On his
travels he had met two pastors in Strasbourg who had
informed him of a vacancy in the faculty there. However,
after writing to friends in Paris and checking the pos¬
sibilities, he was informed that this appointment in
the border city would be politically impossible, al¬
though he was welcome to come there and continue his
literary work as a private citizen.
The only other logical possibility was that of
the pastoral office. Since his dismissal from Berlin,
de Wette had been more and more drawn to the practical
side of church life. Because of his academic career,
he had, previously to this period, never preached more
than half dozen sermons in his life. Now he began
preaching in the small village churches near Weimar
and he was so pleased with this work and happy with his
success that he felt he would be content in his own
pastorate.
In the spring of 1321, the pastorate of the
large St. Katharine's Parish in Braunschweig had become
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vacant® The procedure for filling the office consisted
of inviting several pastors to preach trial sermons;
th© names of three were then submitted by the Church
Council to the Stadt Direktor® He generally appointed
the first named and submitted his appointment to the
king for approval® Since de W©tte,s name was known
throughout Germany, and upon th© recommendation of a
local bookseller who had read some of his sermons,53
he was th© first pastor invited to preach a trial ser¬
mon® The news of his coming in September had caused
the members of th® parish to reserve all the seats
eight days in advance. De Wette delivered his sermon
on the Thirteenth Sunday after Trinity^ to a congre¬
gation of five thousand® His sermon was received with
enthusiasm and the St. Katharine Church Board later
made him their unanimous choice for the pastorate of
the parish.
On October 30, the list of three pastors - de
Wette, BarakShler, and Bernhard - was presented to the
Stadt Direktor with the request that the first named
bo appointed® The Stadt Dii-ektor added his recommen¬
dation for de Wette and presented the names to the
government for confirmation. This was a trustee govern¬
ment under th© authority of King George the I? of
England and Hannover® On December 3e the government
so
confirmed the appointment of Pastor DamkShler, to the
amazement of the parishioners. After a private letter
of dissuasion had reached him, Pastor DamkShler refused
the appointment. Thus the Church Council once again
presented de Wette*s name. This time the government re¬
plied, "since the necessary confirmation has been re¬
fused on carefully weighed grounds, this request can
in no way be granted."55 The note continued by saying
that de Wette's name would not be accepted again and
should the parish show further evidence of obstinacy,
their rights would be suspended and a pastor would be
appointed directly. Furthermore the city authorities
had the right to forbid the entrance and stay of Pro¬
fessor de Wette in the city of Braunschweig.
In spite of this, the Church Council again sub¬
mitted de Wette,s name and they were told that by the
kingfs decree this name was not acceptable. They then
refused to make use of their right to present candidates.
Feeling ran so high that members of the City Council
received threatening letters but nothing could be done.
The government then set about appointing the pastor
directly. After several pastors had refused, H. M.
Sachtleben finally agreed, and the hopes for de Wette
were at an end.
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In the late summer of the same year* de Wette
was asked unofficially if he would consider a call to
the theological faculty at Basel• Basel was at that
time a small and somewhat retarded Hochschul®, firmly
in the grips of conservative pietism# The salary that
they offered was pathetically inadequate. To a friend,
de Wette wrote,
It is only natural that I have very little
desire to go to Basel since I will find there
a rather limited area of effectiveness — at
least I will have to create this — and a poor
income# I would sooner have gone to Braun¬
schweig# The separatism from my friends will
be the hardest of all.56
However, since Braunschweig became impossible and Basel
had extended an official call, de Wette reluctantly
accepted.
5 The Years in Basel
De Wette arrived with his family in Basel on
May 3, 1622, and was met by a number of professors and
townspeople# The next day a group of twenty-two
students called at his home to bid him luelcome.
Academically, the situation was difficult for
de Wette. There were only two other professors in
the theological faculty, Buxtorf and Falkeisen, and
their methods and views were those of the previous
century# For almost a century, the university had been
isolated from all outside influences and was stagnant
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in orthodoxy and fundamentalism. Many courses in
theology were simply not being taught because of the
lack of qualified men. De Watte himself lectured
regularly in the fields of exegesis, dogmatics and
ethics.His suggestion to call a fourth professor
\*as refused, since it would have meant adding another
German to the faculty. De Wette*s only course was to
try to train young Swiss theologians for the task. In
this he succeeded admirably.53
The conservative forces which had opposed his
coming were still active. In order to find closer
contact and to gain the confidence of the people, de
Wette began preaching regularly in the churches of
Basel. In addition he also gave a series of public
lectures which were well attended and helped alleviate
the financial strain.59
Other factors caused additional problems. In
1824 Prussia had accused a number of the students who
were studying at Basel of plotting against the Prussian
government. Among these was de Wette*s step-son, Karl
Beck. This of course again threw suspicion on de Wette
and the whole university, and for a time the number of
German students at Basel dropped sharply. Then too,
the financial difficulties of the university had set a
movement afoot to unite the faculties of Basel, Bern
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and Zurich into one university for all of Switzerland.
This movement reached its climax in 1330, and for a
number of years uncertainty reigned.
In light of these facts, it is not surprising
that de Wette was not impervious to calls elsewhere.
In 1324 Braunschweig once again called him; but, fear¬
ing a repetition of his previous experience there, ha
declined. In the same year the University of Rostock
offered him a professorship; and in 1326 Jena showed
interest in calling him but de Wette felt that he could
hardly leave Basel after such a short time. In 1331
Jena again considered calling him, but the problem was
solved by cutting down the siae of the faculty there.
In 1332 de Wette was asked privately if he would con¬
sider coming to Marburg. He said he certainly would
and prepared to accept the call, turning down a similar
offer from Strasbourg. However, when the Ministerium
in Marburg presented his name for the official call,
the Hessen government refused, fearing repercussions
from Prussia,
Several congregations in Germany had also
shovm interest in calling him as their pastor.... Jena
in 1323, Frankfurt in 1329, Bremen in 1332, and St.
Peter*s parish in Hamburg in 1334® To the first three,
he answered negatively, but he accepted the call to
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Hamburg. However, upon more careful reflection, he
felt a certain duty and debt of gratitude to Basel and
the university, since it had offered him work and
refuge in his ovra most trying days. Would it not be
gross ingratitude to leave the university now in its
most difficult time? De Wette reversed his previous
decision and remained in Basel.
Another factor influencing his decision was
his engagement and marriage on April 15# 1833 to Sophie
Streckeisen von Mai, a pastor*s widow.60 De Watte*s
second wife, who had accompanied him to Basel in 1822
but left him again a few months later, had taken suddenly
ill and died in 1825. He had met his third wife while
she was visiting friends in Basel. In 1832 she moved
to Basel permanently, and later in the same year de
Wette asked for her hand in marriage. Although she
was not wealthy, she did have sufficient money to ease
de Wette*s financial position considerably. In 1834,
they bought a house and this remained their home until
his death.
During his years in Basel do Wette*s literary
activity continued unabated. In addition to his novel,
Theodor and the five volume collection of Luther's let¬
ters, which had been written earlier but were first pub¬
lished while he was in Basel, he wrote Vorlesungen uber die
Sittenlehre. 1823-1824? five volumes of sermons covering
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the ^period from 1825-1839; Lehrbuch der FUnleitung in
dan Neue TestamentB 1826; Ueber die Religion, ihr
Wesen. ihre Erschelnungsform und ihrem Einfluss auf
das Leben. 1327; a second novel, Helnrich Kelchthal,
oder Bildung und Gemelrir.eist, 1329; Lehrbuch der
chrlstlichen Bittenlehre. 1333; Ueber die erbaullche
Erklarung dor Psalmen. 1336} Das Wssen des christ-
lichen C-laubens«, I846; and his chief exegetical work,
Kurzjgefasstes exagetlsches Handbuch ziai Keuen Testament,
in three volumes and eleven parts in the years I836-
1348.
During the last fifteen years of his life, da
Wette's health began to fail. He was bothered by a
weak respiratory system, chronic fatigue and partial
loss of acute vision. In spite of a number of "cures"
and visits to health resorts, his weakness increased.61
The year 1347 marked the twenty-fifth anniver¬
sary of his professorship in Basel, and he was royally
feted by the city. A banquet was given in his honor,
and the gratitude of the citizens, professors and
students was evident in the laudatory speeches. That
evening the students held a torch light parade in his
honor.
Two years later, on June 7, 1349* after having
presided over a long committee meeting in his fourth
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term as rector, he complained of sharp rheumatic pains.
He was confined to his bed, and on June 13, the symptoms
of typhus clearly manifested themselves. Three days
later, on June 16, at 5:00 P.M., he died.
The entire community mourned his loss. The
Dean of the Theological Faculty, K. R. Hagenbach,
preached the funeral sermon in the Elisabethkirche on
June 19, using as his text Luke 2:29-32. To the music
of Beethoven*s Funeral March, he was borne to his last
resting place by students and that evening the students
held a torch light memorial service at his grave.
CHAPTER XIX
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CHAPTER III
THE PHILOSOPHICAL BASIS OF DE WETTE * S THOUGHT
A Influences on de Wette*s Thought
The people and factors influencing the for¬
mation of de Wette's thought are as varied as the areas
in which he worked.1 One historian makes this state¬
ment :
Through Griesbach and Paulus he became an
astute critic; Herder made him a Christian hu¬
manist, while through Fries he became a religious-
aesthetic idealist. His association with Schleier-
aacher increased and deepened his theological
reflection, but it ia to his (de Wette'sJ credit
that he united these heterogeneous influences
into a comprehensive religious viewpoint.'^
Such a statement is, of course, an oversimplification
but it does contain a good deal of truth#
1 Jakob Friedrich Fries
Jakob Friedrich Fries was the greatest single
influence in shaping de Wette's thought, De Wette
openly confesses his complete reliance and dependence
upon him philosophically#3 Regarding the philosophical
system of Fries, everyone knows that I am attached to
it with complete conviction.1*^ **In my opinion he is
S3
S9
one of the greatest geniuses in the history of philo¬
sophy.1^ De Wette, however, maintains that even before
he knew Fries and his philosophy, he had, as the result
of his own studies and speculation, adopted essentially
the same standpoint as Fries. De Wette says he himself
had neither the patience nor the gift to build a complete
system but found in Fries* philosophy the scientific
clarification of his own views.£ This sounds a bit too
optimistic in view of some of the letters he earlier
wrote to Fries and the account he gives in his novel*7
However, the systems of the two men are so nearly identi*
cal, apart from the theological ramifications, that when
one speaks of Fries, de Wetto is also included.
2 Influences Common to Fries and de Wette
This also complicates the problem of tracing
the influences on de Wette, since one cannot clearly
ascertain whether those factors which he has in common
with Fries have been channeled through Fries, or if he
was influenced independently. The logical assumption
is that both happened. Those men who commonly influ¬
enced both Fries and de Wette were Kant, Jacobi,
Schiller, and Sehleiermacher.
Kant. - Immanuel Kant was the master from whom
both took their starting point. Yet they felt that
;:v*. .
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Kant had not completed his system and this Fries
took as his task. This will be seen more clearly in
the development of Fries* philosophy later in this
chapter.
Jacob!. - It has often been assumed that Jacobi
played a major role in the formation of Fries* philo¬
sophy. Fries himself denies this,
Through his novels, Jacobi had a pleasant
influence on me in my youth. In philosophy
however, I was never his pupil. My views had
their sole origination in Kant and I have tried
to develop them into a philosophy of religion.
My views of tfiasen. Qlaube and /dmdung as well
as my doctrine of feeling were developed in
complete independence of Jacobi. In fact,
Jacobi, in his later works concerning divine
matters, in part followed me.8
Otto acknowledges their similar views but states that
"this affinity does not involve dependence,"9 although
Jacobi, long before Fries, fought against the "ration¬
alist prejudice" and the "assumed omnipotence and des¬
potism of proof."10 Jacobi
placed scientific knowledge (Missen) and ration¬
al faith CGXaube) side by side.""' He demanded no
other proof than the proof of immediate certainty
which God manifests in us through the self-reve¬
lation of His own nature.11
What Jacobi had felt instinctively was given a sound
philosophical basis by Fries.
Not in the philosophical system itself but in
the general direction and content of his thought, it
JV
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is more than probable that Fries was strongly, and
perhaps unconsciously, influenced by Jacob!. When
Fries was young, Jacobi's novels were his favorite fare#12
"He was undoubtedly influenced by him to reflect concern¬
ing the nature of feeling and to take a stand for it.wl3
If this unconscious influence is correct it quite likely
appears in Fries® doctrine of Ahndung. This unusual
term has a specific and unique meaning for Fries and
his followers. It has an epistemological connotation
and generally denotes the immediate non-conceptual know¬
ledge in feeling that senses the eternal in the temporal.
Since the term Ahndung cannot be rendered accurately in
English, it has been left untranslated throughout the
text.
Weiss is definite in his belief
that Fries, concept of the intuitive appre¬
hension of the eternal in the temporal was
taken primarily from Jacobi. Jacobi was also
an important source for his combination of
religion and aesthetics in his doctrine of
Ahndung as well as in his reorganization of
the theoretical and practical aspects of
Kant's philosophy.14
Although de Wette had also undoubtedly read a
good deal of Jacobi's works, the influence was here
perhaps more indirect, i.e., via Fries.
Schiller. - The influence of Schiller on both
Fries and de Wette is more certain.15 From Schiller,
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Fries took "the aesthetic judgment of the ethical life
which Kant had vaguely suggested. In other respects
as well, Fries was influenced by Schiller's spirit
(Gelst) Both had as their master Kant and took
as their starting point his Kritik der Urteilskraft.
De Wette was influenced by Schiller during his time
at Weimar and always regarded him with the highest
respect.^7
Schleiermacher. - The problem of the relation¬
ship of de Wette and Fries to Schleiermacher is again
more difficult. Fries had in common with Schleiermacher
a Moravian Brethren upbringing and thus a knowledge
of religion from the side of feeling.1** Fries' doc¬
trine of Ahndung is very close to Schleiermacher's
"contemplation and sense of the universe," although
they were arrived at independently. The doctrine of
Ahndung has a solid philosophical basis, while with
Schleiermacher, "the arbitrary decree of genius replaces
the solid reasoning from philosophy and history."19
The doctrine of feeling is also the common
point between de Wette and Schleierraacher, although the
differences are essentially the same as in the case of
Fries. In Theodor. de Wette shows the young student as
being greatly impressed by Schleierraacher's Reden liber
die Religion, but at a fairly late stage in his develop-
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Bient Hagenbach says the chief difference between
the two men was a methodological one.
Schleitrmacher* s method was strictly ana¬
lytical, derived from one basic principle. De
Wette's method, on the other hand, utilized
varied starting points and was more synthetic
and combinative.2!
Schleiermacher's most lasting influence was probably
in the practical field. Ltlcke records that de Wette
became mora interested in the practical and preaching
ministry after having drawn closer to Sehleiermacher.22
This experience, together with his dismissal from Berlin,
served to channel his thought and action into the
practical sphere.23
3 Influences on de Wette Alone
The influence of a second group of men who
affected de Wette independently of Fries can also be
traced. These men were Herder, Schelling, Paulus,
and Griasbaeh.
Herder. - De Wette had first met Herder whan
he was at a very impressionable age. Herder, although
a poet, wrote a number of works on the Old Testament,2^
of which Vom Geist der Bbr&lschen Poesie in 17&2 was
the most important.
In popular poetry, and, in fact, in the whole
of poetry, Herder saw a creation that surges up¬
wards from the secret and mysterious depths of
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the soul, a creation of the unconscious,
the unwilled, and the uninvented; an inspi-
ation that springs from the profound regions
of the spirit, under divin© influence, a
complete analogy in its own sphere to that
which in the realm of religion is "Grace**
and "the Spirit that bioweth where it listeth,
and thou canst not tell^whence it corneth,
and whither it go@th."25
De Watte himself says, "to Herder goes the credit for
reawakening our understanding of this way of viewing,"26
De Wette under Herder's influence sought to approach
the Old Testament with this same reverence and re¬
ceptivity. "With this attitude," Hagenbach remarks,
"the author (de Wette) sought to understand Hebrew
poetry. He did so with more spiritual comprehension
and sensitivity than anyone since Herder."2?
Schelling. - It is not surprising that after
the cold sternness of Kantianism de Wette should be
attracted by the warmth of the Romantics and particu¬
larly by Schelling. He describes this meeting with
Schelling's philosophy and the Friasian criticism of
it in Theodor. However,
in spite of this pungent criticism de Wette
owes a great deal to Schelling's influence.
He makes Theodore admit that under Schelling,
as opposed to Kantian moralism, there was
first aroused in him the dim and obscure
knowledge of something higher "than his
comprehension had ever reached," and of a
significance in religion transcending the
ethical aspect to which he had so far been
restricted. Later on he attains greater
clarity in this knowledge by means of the
Friesian philosophy.2®
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Paulas and Grlesbach. - The influence of Paulas
and Griesbach, his teachers and doctoral advisors at
Jena, has been described in the preceding chapter.29
B The Philosophy of Fries
As has been indicated, the key to and the basis
of de Wetta,s thought lies in the philosophical system
of Jakob Friedrich Fries. Fries considered himself
a loyal disciple of Kant and accepted without change
the major portion of Kant's investigation. Fries felt,
however, that at some points Kant had erred and that
he had failed to draw the necessary conclusions im¬
plicit in his premises.
Fries* concept of Wissen or experiential and
empirical knowledge closely parallels Kant's view of
the same. But, in his concept of Glaube, i.e., rational
faith or ideal knowledge, Fries rejects Kant's limi¬
tation of the categories to the subjective phenomenal
world and thus corrects what he felt was a basic error
in the Kantian system. Fries sought to show that
these categories were objectively valid.
If Fries were to have stopped at this point,
he would only have sharpened the epistemological dual¬
ism inherent in the Kantian philosophy. Fries, however,
went on to introduce his concept of Ahndung. in which
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the eternal is apprehended in the temporal through
feeling alone. In Ahndung the Kantian dualism is
transcended by means of a higher unity.
We now proceed to a more detailed examination
of Fries* thought, bearing in mind his relationship
to Kant.
1 The Chief Areas of Concern
General aims. - Fries undertook to develop the
Kantian critical philosophy along more definitely ideal¬
istic lines. Both Kant and Fries agreed that a searching
critique of human reason was the initial and primary task
of philosophy. Fries stated: "The history of philosophy
forces us to asks How is the immediate knowledge of
reason supplied? On which of our means of philosophical
conviction (Ueberzeugung) is this knowledge based? What
is its relationship to reflection?"30 "The demand then
is for knowledge of ourselves, analysis of reason (Ver-
nunft), knowledge of the inner nature of our spirit, in
ot>her words, anthropology!"31 Only thus can the con¬
tribution of the mind itself be determined and the basis
laid for a valid distinction between the true and the
false, the eternal and temporal. This study Fries termed
anthropology.
The province of philosophical anthropology
is inner experience, its object is man, as we know
ourselves inwardly.32
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Physiological anthropology is singularly
concerned, with the human spirit as the object
of inner experience# Our starting point is
an inner experimental physics, the observa¬
tions and attempts that each person can only
make within himself, and w® seek through it
to find a doctrine of our inner nature as a
theory of reason.33
The problem of knowledge. - Kant and Fries
were fundamentally concerned about the problem of
knowledge, or as Fries preferred to call it, the nature
of truth. Kant's Critique of Pure Reason provided the
proper foundation for a sound epistemology. Kant's
critical philosophy differed from the rationalistic,
empirical and skeptical attempts in that he did not
begin with a hypothesis and then by the process of
speculation evolve a system, but rather by taking given
cognitions and carefully analysing and separating them
according to their sources of knowledge, he discovered
the fundamental kinds of real knowledge the reason
possesses.
Experience and proof had reigned supreme in
natural philosophy and the budding natural sciences.
Mathematics was the undisputed ttqueenB before whom
even the skeptic Hume had bowed. When Kant discovered
that even mathematics was based on synthetic judgments,
a new age dawned for the natural sciences as well as
for all knowledge. By this careful critical process,
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Kant showed that there were twelve a priori categories
of reason. These are absolutely independent of ex¬
perience and from them pure reason comprehends what
is the fundamental condition of all being.
The question of the validity of these categories
was first answered by Fries when he demonstrated that
all nature-concepts are only the various forms of one
fundamental idea of universal unity and necessity.
Otto states,
This "Deduction of the Categories" is Fries®
most individual achievement in this branch.
To the whole splendid theory it gives the
stability it needs, and takes the place of
Kant's futile and contradictory attempt to
find a solid base for his theory in "tran¬
scendental proofs."34
Since the categories are pure a priori con¬
ceptions, Kant concluded that they had no validity
for the objective world of Being-in-itself but rather
were limited to the subjective world of our concep¬
tions or the phenomena. From their a priori nature
lant concluded that these categories were ideal. It
was at this point that Fries intended to carry for¬
ward Kant's investigation. Fries felt Kant renounced
rightful confidence in human reason when he assumed
that the a priori categories of reason did not provide
valid knowledge of objective reality but were limited
only to the phenomenal world of human experience. By
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a clearer elucidation of the nature of truth and know¬
ledge Fries felt that the Kantian episteiaological di¬
lemma could be resolved.
Truth and error. - Truth has generally been
defined as the agreement of an idea with its object.
This type of truth is expressed in rational judgments
\tfhieh appear capable of logical proof. Fries pointed
out that, upon closer scrutiny, this type of "proof" is
not as ultimate as it would first appear. In reality,
all logical validation presupposes a previous knowledge
on which the supposed proof rests. In fact, as Fries
states, "the basic principles of any type of knowledge
can never be proven."35 In order to establish any
valid truth at all we must posit an original knowledge
as a possession of human reason itself. This know¬
ledge is more ultimate than mediate knowledge and in
some fashion self-authenticating — it is incapable of
further "proof." Furthermore reason must have confi¬
dence in itself that it participates in truth and is
responsive to it.36 The belief in the innate capacity
of human reason "is the first presupposition for all
rational knowledge."37 Reason is man's capacity for
"immediate non-perceptible knowledge."33 This immediate
knowledge is the source of all the truth of which the
human being is capable and bears the mark of infallibility.
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"All original knowledge of reason, which is independ¬
ent of experience, is true and objectively valid*"39
Fries felt that this original knowledge found partial
expression in Eant's a priori categories of rational
understanding,
A new definition of truth is involved in this
view. Truth expressed in rational concepts and vali¬
dated by logical reflection is at variance with the
traditional definition of truth as agreement of concept
and objective reality in that we have no means of get¬
ting outside of our world of ideas to determine such
agreement. To Fries, truth of this type consisted of
agreement of the rational concept with that immediate
and original knowledge of the human mind upon which
all logical reasoning depends. *W© cannot say, there¬
fore, of truth as contrasted with error (as is custom¬
arily done) that truth is the agreement of idea with
its object, but only that*the truth of a judgment is
the agreement of the same with the immediate knowledge
of reason."^0
In contrast to this "empirical truth," Fries
distinguished a higher or "transcendental truth" which
is found in the immediate a priori knowledge of human
reason. This type of knowledge defies any proof of
objective validity since it is itself the source from
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which the validity of all logical proof is derived.
This immediate knowledge has its own criterion of
validity, that of a deep and inescapable "feeling of
truth" (Wahrheitsgeftlhl)» which the human reason ac¬
cepts without question.
This interpretation of truth also gives a
clearer understanding of the nature of error. Error
applies only to the realm of logical reflection and
mediate conceptual knowledge where a mistake or invalid
conclusion is both possible and frequent. In the more
profound original and immediate knowledge, the mind
cannot accept the possibility of error since the truth
of that knowledge is the very presupposition upon which
all recognition of both error and validity in the realm
of mediate knov/ledge finally rests.
2 The Friesian System Developed
Neue Krltik der Vernunft. - In his Neue Kritik
der Vernunft. Fries sets out to discover the original
knowledge possessed by pure reason and to demonstrate
its validity. It is based upon the immediately- and
inescapably-felt self-confidence of the reason in the
ultimate validity of its deepest insights. Fries
sought to provide an escape from the episteraological
dualism of Kant's Critique of Pure Reason by means of
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a more constructive development of its own profounder
insights.
In introducing his own position, Fries points
out the refutation of the Kantian spistemological
dualism involved in the very effort to state it. Kant
denies the applicability of the a priori categories
of reason beyond the phenomenal realm but he derives
not merely the fact but also what he seems to know of
the character of the real world only by assuming the
objective validity of these categories. Actually the
ultimate validity of its a priori knowledge is the
sine qua non of the human reason,
WTT.nn n«w|limw,iii»»..ivi mnnn in .winfut
If this conclusion implies a thoroughgoing
assent to the naturalistic world-view of the sciences,
it could be less favorable to the cause of religion
than Kant9s agnosticism. That interpretation is re¬
jected by Fries. Kant had tried to save religious
knowledge by denying the objective validity of scien¬
tific knowledge and he based his denial largely on the
"antinomy of reason." The antinomy is well known and
need not be repeated her©. Kant pointed to the appar¬
ent irresolvable contradiction that occurred when the
a priori categories of the understanding were taken
to be objectively valid. Kant was aware of, and Fries
reiterated more clearly, the error in stating the
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antinomy. The subject in the theses of the antinomy
differed from the meaning of the subject in the anti¬
theses. In one instance "world" refers to the phe¬
nomenal world of sense experience in its spatio-temporal
perception. In the theses, "world" speaks of world
and being, or the real world of pure intelligibility.
The Kantian antinomy has revealed the necessity for a
careful distinction between these two concepts but has
not necessarily invalidated the a priori knowledge of
pure reason. Fries argues that this antinomy really
indicates the essential limitation and restriction
placed upon the knowledge of the scientific world-view.
It is in the process of interpretation that
the pure a priori categories of the mind lose their
absolute validity and are limited and restricted.
This empirical schematism of the categories brings
imperfection into the scientific world-view (Hatnr-
erkenntnis) and this becomes more apparent when
science is contrasted with the completely rational
interpretation of reality (ideal Srkenntnis) found
in the a priori knowledge of the pure reason itself.
The ideas. - The "logical ideas" or the "ideas
of the reason" arise as a protest by the reason against
the limitation placed upon its original knowledge in
the empirical schematism of the a priori categories.
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The categories themselves are far more general and
comprehensive than in their restricted, limited and
schematized forms.
The ideas are conceptions of something that
transcend all experience and cannot be applied to ex¬
perience. Their origin and validity is found in the
immediate knowledge of reason itself. In them we cog¬
nize the essence of things as contrasted to the cogni¬
tion of phenomena in time and space. Our empirical
knowledge is limited to the appearance of things and
is not valid for their essence. This does not mean
that appearance can be equated with illusion but in¬
dicates that our scientific or empirical knowledge is
subject to restrictions and limitations.
In the ideas, pure reason provides a completely
rational knowledge of reality from its own inner prin¬
ciples. Since the ideas express a final rejection by
reason of the incompleteness and imperfection that
characterizes our scientific knowledge, they are es¬
sentially negative in character and provide no positive
knowledge of the real world.
Fries was the first to indicate clearly the
operation of the principle of unity and necessity as
applied to reason. Unity in this sense is not to be
confused with monism, but implies that being and reality
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is not a fragmentary and disconnected collection of
phenomena. It implies that there is nan association
of thorough and coherent interdependence."41 The third
division of categories, those of relation, express
this unity. These ontological and metaphysical cate¬
gories furnish the dimensions in which reason conceives
the complete synthetic unity of being itself. "Unity
and association among the perceptions are presented
in Substance and Inherence."42 "Causality and Depend¬
ence are the relations of the unity and association
of things with each other. Community through recipro¬
cal action is the association of each and everything
in general to the unity of a World-All."43
Necessity expresses the same thing from a dif¬
ferent viewpoint. The mind realises that chance, as
opposed to necessity, indicates the lack of full per¬
ception on our part. Reality can only be conceived as
that which is, and it must be so by necessity. This
is reason*s intuitive grasp of necessary synthetic
unity in reality itself.
On the basis of the law of necessary unity,
the transcendental apperception or the immediate know¬
ledge of reason demands totality or perfection. This
principle of perfection or completion can never be
satisfied by empirical experience because it stands
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under the relativity of the time-space relationship
and the limitations of the categories. Through the
process of "double-negation,"* i.e., by lifting the
barriers of limitation, and by the application of the
principle of completion and perfection, we com® to the
realm of the ideas.44
By negation of the limitations of the categories
of quantity, we arrive at the highest idea, that of
completed being or the absolute itself. The quality
categories become the idea of pure and simple reality.
Modality negated and completed results in the idea of
eternity. Again it is the third series of categories,
those of relation, that yield the most important ideas.
The category of substance and inherence or
■y.m'dRnt.i a when subjected to the principle of com¬
pletion and relieved of the empirical limitations, be¬
comes the idea of soul# In this process of "ideal
schematism," the quantitative world of objects disap¬
pears and the qualitative attributes lose only their
phenomenal form. Substance, in its reality and com¬
plete intelligibility, is revealed as spiritual being
in a complex of qualitative attributes without the
limits of space and time#
The category of causality and dependence, when
subjected to this ideal schematism, yields the idea
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of freedom. Community through reciprocal action gives
us the idea of deity or God.
By means of this ideal schematism, Fries felt
that he had demonstrated that these ideas come from
pure reason itself and that they must be in ultimate
harmony with an a priori knowledge contained in the
rational categories of understanding when that know¬
ledge is freed from empirical limitation. This is the
only possible theoretical validation of our knowledge
of reality itself.
The ideas and their interpretation of the in¬
telligible world or of reality itself are just as valid
a rational type of conviction as is our interpretation
of the natural universe in science and by experience*
Fries felt, however, that the rational faith (Glaube)
of the ideal view is a higher form of knowledge than
the scientific interpretation of nature (Wissen?. but
both are valid forms of knowledge.
The serious epistemological limitation of the
ideas and of this rational faith lies in their essen¬
tially negative character. The negation by pure reason
of the restrictions imposed by the empirical schematism
of the categories permits no basis for positive content.
The ideas are purely formal expressions of our rational
conviction and are empty, cold and abstract. We can
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be certain that such ideas as God, soul and freedom
are a part of the real world but we cannot define in
a positive sense what they are in themselves. For
example, the normal attributes of God such as eternal,
omniscient, etc., would at first seem to be positive
statements. Upon closer examination, however, they are
merely denials of temporal limitation#
Practical reason. - The ideas founded in the
immediate knowledge of reason are little more than cold
and formal metaphysics. For their positive content and
vitaliaation we must turn to active or practical reason.
This is also where the connection between religion and
ethics, or between faith and morality is to be found.^5
In the philosophy of practical reason, Fries
remains a disciple of Kant. There are several points,
however, at which Fries varies and Otto summarizes them
as followss
Fries abandons Kant5s impossible attempt
to evolve from the Categorical Imperative it¬
self a detailed system of moral commandments.
He shows that the Kantian "categorical impera¬
tive" is itself conditioned by another law, the
law of Absolute Value. In place of the Kantian
moral table of categories, with their "blind
windows" and their fallacious assumption of the
idea of Freedom as the highest object of clas¬
sification, he obtains the real table of the
basic concepts of ethics by proving that the
object of classification is the idea of "value"...
He sits aside Kant's mistaken confusion of the
Decision of pure reason and that of the under¬
standings an^ s0 doing averts the confusion
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of metaphysical and purely psychological
Freedom. And he bases the whole doctrine
on a fully worked-out theory of practical
reason.4o
The highest idea of practical philosophy is
the law of purpose. This is, in addition to the law
of necessary unity, also one of the fundamental laws
of human reason. The law of purpose "is expressed at
the highest level as the idea of absolute value® Thus
the nature of things or the world is subsumed under the
law of absolute value."47
The practical determination of the ideas falls
into two parts. The first has to do with subjective
teleology, i.e., ethics, or with man in his temporal
relationships. The second is the realm of objective
teleology, i.e., the eternal purpose or the realm of
religion.4&
Subjective teleology. - Over and above the
cognitive process of reason, there are two other fac¬
ulties through which reason manifests her vitality and
defines her real nature. These Fries called heart and
energy. Although they are independent, the energy of
reason comes into action when the heart by means of in¬
stinct or impulse (Trieb) assigns value to things.49
By means of inner self-observation i*e find that we
value things on the first level according to whether
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they are pleasant or unpleasant, I.e., through the
senses we like or dislike. This judgment according to
the feeling of pleasure and displeasure is a posteriori
and corresponds to the animal or sensual impulse. This
is chiefly concerned with happiness.
The second impulse is the human one and gives
value to the specifically human existence. It is con¬
cerned with education and culture and judges from the
standpoint of "the beauty of the soul." This judgment
in the realm of the personal is a priori and is incapable
of being conceptualized. "We are dealing with a cogni¬
tion through feeling alone, without a concept."50
The third is the pure or ethical impulse and
has to do with duty and with the good. This is the
impulse of the reason itself and is also a priori-
This necessity of action out of a sense
of ought, we call duty, and the devotion
to duty plainly indicates good will —
this is essential good in its highest
form.51
From the basic principle of the dignity of
the human personality comes the highest moral idea,
that of the realm of purpose. By subjecting the cate¬
gories to the idea of purpose and value, all the basic
ethical concepts can be derived. Thus the categories
of relation become person and situation, person and
fact, and right and obligation. Those of quality are;
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value, non-value and collision of values. The cate¬
gories of quantity give purpose, means and goal, while
modality becomes permissibility, capacity and duty.52
Objective teleology. - Subjective teleology or
the ethical view of nature is subordinate to an objec¬
tive teleology or ethical ideal view "which relates
the law of purpose objectively to the true nature of
things. This entails the ethical determination of the
ideas and thus we arrive at the true and full content
of religious conviction."53 "To be aware of this eter¬
nal purpose, and to live in relation to it, is religion.
In the practical schematizatlon of the ideas
and the fuller development of religion, there are cer¬
tain limitations. "For our finite reason, which is
bound to phenomena, no positive and certain knowledge
of the eternal is possible."55 The ©lament of mystery
in the relationship of the eternal to the temporal
defies logical conceptualisation. Feeling and intuition
are the only possible approaches. "These mysteries
can only be thought of as inexpressible concepts and
as the original ideas of the faculty of judgment."56
By means of the practical schematisation, the
idea of soul yields the idea of the destiny of man,
i.e., the eternal absolute value and worth of personal
reason. This includes also the belief in an eternal
112
purpose in nature itself. This is an
inexpressible concept involving the relation
of finite being to the eternal, which we can
only conceive by means of the ideas of an
intelligible world of nature. When we try
to express this in nature as a realm of pur¬
pose, we are confronted with a very uncertain
manner of presentation,57
The second idea, freedom, is richer in content.
This brings the problem of good and evil and the mys¬
terious fact of the sinfulness of all men. The belief
in the freedom of the will and absolute demand of con¬
science are contradicted by the law of finitude in
nature, which makes clear that our temporal will does
not have the absolute power required. However, since
the conscience in no way eases its demand we must con¬
sider this xfeakness was an original and independent
inclination toward evil,n5& On this point, Otto in¬
terprets Fries in the following manner;
This is the Sin which lies as a burden
upon us, as original desertion, as a radical
failure through individual choice. Existence
itself is not Sin, as affirmed in mythological
fantasies. But our existence of duties unful¬
filled is sin. And Sin, not in the mystic
sense of the "sin of the World" or the like;
personal sin, in the sens© of a free and
individual failure; and certainly as such an
awe-inspiring and unfathomable mystery.59
God, the highest idea of all, becomes in this
scheme the idea of divine providence and divine world
government. In this area, our knowledge is completely
dependent upon feeling.
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The idea of God is an inexpressible
concept which develops out of the relation¬
ship of the ideal of the highest good to
nature. This idea of divine providence and
world governance can be approached solely
through the feeling of devotion and pure
love. Any other attempt at clarification
will only involve us in inexpressible dif-
ficulties.®"
This then is the content of religion but still
in the negative and empty form of the understanding.
This is the philosophical doctrine of religion or the
WahrheitslehreThe positive side cannot be found
in any speculative form.
In our declarations that the application
and development of religious ideas was not
in the province of technical reason (Terstand).
we have often referred to the role that feel-
ing must play. It must now be stated clearly
that religion can only become vital and alive
in feeling.
The doctrine of feeling. - The area of feeling
plays such an important part in Fries* philosophy that
it must be examined more closely. Fries starts with
an observation from daily life,
We often find something immediately
true or false without understanding it, with¬
out proof and without being able to give an
exact account of why we find it so. This
we ascribe to feeling."3
The scope of feeling however, is far greater than occa¬
sional daily experience.
Feeling is the source of the original
consciousness of all a priori knowledge; pure
self-consciousness, the categories, the ideas
»•
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of the true, the good*, and the beautiful.
It thus encompasses the entire area of
immediate knowledge.64
The judgments of logical conception and con¬
clusion are different in nature from the aesthetic judg¬
ment of feeling, normally every concluding judgment is
dependent upon given propositions and thus is a mediate
judgment. In contrast to this, feeling passes it. judg¬
ments immediately in that it "feels" the truth. Feeling
is "the immediate expression of the power of thought"65
or "the immediate activity of the faculty of judgment."66
Fries makes three distinctions among the types
of feelings in the faculty of judgment.6? The first is
that in which we are partially conscious of the grounds
for our judgment. This is in the area of the resolvable
feeling of truth (auflosliches Wahrheitsgeftthl?. i.e.,
where this feeling can be resolved by analysis into
specific conceptions. The other two types of judgments
are those of the subsuming and reflective faculties of
judgment. The feeling expressed in both of these are
irresolvable. The latter, the reflective faculty of
judgment, is the most important and is completely in¬
dependent of all logical conceptions and technical
reason (Terstand).6&
The most profound judgments of which the re¬
flective faculty of judgment is capable are in the area
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of taste. "This is the secret of the source of beauty
in our reason."^9 This feeling is not only irresolv¬
able but also inexpressible, incapable of any concep¬
tualisation. It is in this area that the positive and
living side of religion is to be found.
Fries contends that in these aesthetic judg¬
ments of the higher order, we feel or intuitively ap¬
prehend (Ahndung) that the world of nature is itself
ordered in accord with the inner principles of our
reason. These aesthetic judgments of feeling are ob¬
jectively valid and are a means of knowledge. Since
the immediate knowledge of reason is infallible, so is
feeling, in that it is only a conscious expression of
this immediate knowledge. This infallibility however,
is valid only for the irresolvable feeling of truth
and does not apply to that which is resolvable.70
Ahndung. - The means of conviction for the
aesthetic or transcendental faculty of judgment is
called Ahndung.71 This is one of the most unique and
important facets of Fries* thought. Ahndung takes its
place with Wissen and Glaube as a third type or means
of knowledge. Ahndung signifies the apprehension of
eternal reality in our temporal world through feeling
alone.
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There are definite laws governing our
knowing process: the world, subject to the
laws of nature, is mere appearance; under¬
lying this world is being-in-itself which is
realized by means of the idea of eternity;
both eternal and finite being partake of the
same reality — somehow the eternal must ap¬
pear to us in nature.'2
We know empirically about the finite in
nature, we must have rational faith in the
eternal.?3
However, because of our temporal limitations, the unity
of reality in the finite world of nature and in the
eternal can never be established empirically.
This means that neither technical reason
with its logical conceptualization, nor rea¬
son with its ideas, can ever grasp the eternal
in the finite. Only the free independent re¬
flective faculty of judgment with its pure
feeling has this capacity.74
It is in the aesthetic ideas of the beautiful
and the sublime that we become intuitively aware of
an eternal purposiveness in the realm of nature. In
these ideas, we assign values to external realities,
although this act of predication is entirely a matter
of feeling. Both beauty and sublimity defy exact defi¬
nition. 75
Beauty is unity of form, or the arrangement or
formation of the various "parts" which gives this unity.
No rules can be laid down — this is entirely dependent
upon feeling — even as the individual tones in a sym¬
phony, meaningless in themselves, unite to form a moving
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experience of unspeakable beauty. In the ethical
field this is expressed in the beauty of the soul.
In this way, all of nature becomes Qod*s temple
and garden.
The feeling of the sublime or the noble is
equally inexpressible. In the ethical sphere it is
seen in the nobility of character. When we are over¬
whelmed by the spatial magnitude of a range of moun¬
tains or a beautiful cathedral, we sense the "mathema¬
tical" sublimity. The "dynamically" sublime is most
easily recognised in the awesome and overpowering
forces of nature. In the sublime or the noble w® feel
a perfection which makes us aware of our finitude.
In this concept of Ahndung. Fries finds the
keystone or unifying principle for his entire sys¬
tem. 76 Through Ahndung. the phenomenal world is
apprehended as being in some way, a valid appearance
of eternal reality. Thus the epistemological dualism
of Kant is finally transcended. Without Ahndung, the
scientific knowledge of nature (Wis3en) would remain
in irreconcilable opposition to the realm of rationally
necessary faith (Glaube).
But in Ahndung there is for Fries
empirical validation of the faith of
the human spirit in the intelligible
world as objectively real. The apparent
conflict between the ideal world of rational
lid
faith and the phenomenal world of natural
science is resolved, and the essential
principles of the former are apprehended
as the ultimate nature of the latter.''
Of equal importance for our purpose is the
fact that Ahndung is also the source of the religious
life. Hera religion finds its positive content and
moral dynamic. The three fundamental ideas of soul,
freedom and God, when subjected to the practical
schematization, became the eternal destiny of man,
good and evil, and divine providence. Corresponding
to these ideas are the three uniquely religious moods
or feelings of exaltation, self-surrender and devotion.
In them we find the positive side of our religious
life. This will be dealt with more fully in the
section on the religious world-viexf.
VJissen. Glaube and Ahndung. - These three
words serve as a brief outline of the whole system
of Fries. They represent the three-fold division
of human knowledge that Fries proposed. They are
the types or means of conviction of human reason
and are all equally valid avenues of objective know¬
ledge. 7^
Wissen has to do with the empirical know¬
ledge of nature under the limitation of space and time.
Its knowledge has to do with the phenomena or the
realm of appearances and not with eternal reality
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itself. Our reason is activated by the senses and
the resultant a posteriori knowledge is brought to
our mediate consciousness by means of reflection or
technical reason. The function of technical reason
is essentially negative and can yield no positive
content•
Glaube is rationally necessary faith concern¬
ed with the ideas which lie beyond experiential cer¬
tification in the realm of eternity. Through the
process of "double negation" we arrive at the ideas
which give us knowledge without positive content of
reality itself. This is a higher form of knowledge
than that of Wissen. Since Wissen has to do with
temporal knowledge and Glaube is concerned with the
eternal verities, the two stand as implacably divided
as the finite does from the infinite.
It is the Ahndung» which through feeling alone
operates in the realm of immediate non-conceptual know¬
ledge, that finally bridges the gap between the eternal
and temporal. This insight is immediate in contrast
to the mediate, conceptual knowledge of Wissen. and
is positive as compared to the purely negative know¬
ledge of Glaube. The immediate and positive expres¬
sion of Ahndung is in the realm of feeling and this
cannot be resolved into either rational concept or
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logical idea.
3 Religion and the Religious World-view
The religious world-view. -
In the aesthetic world-view of religion,
all the contradictions of speculation are
reconciled into harmony. The basic melody
of the music of the spheres resounds omnipo¬
tently in timej all dissonances are resolved
in accord with the world and show their
strength in harmony, since ..• the three
religious moods of feeling ... harmonize in
life in accordance with the eternal and holy
law.79
What Fries here terms the aesthetic world-view,
de Wette more properly calls the religious world-view.^O
The positive expression of the religious life is found
in feeling or in Ahndung. Fries further explains his
choice of this term.
I prefer to use the word Ahndung for
this mood of feeling in the life of xaith,
which is the source of religion. Rational
faith (Glaub®). as a means of cognition, is
more closelyrelated to scientific knowledge
(Wissen) than to feeling {Gefflhl). Here
aii isdependent upon feeling through which
faith lives. Without feeling, only a dead
faith is possible and this does not make
man religious.®!
In his own doctrine of religion, de Wette somewhat
modified Fries* idea of Ahndung from a purely aesthetic
intuition into one of a mors specific religious nature.$2
As we saw previously, the religious life is ex¬
pressed chiefly in the three moods of religious feel¬
ing which correspond to the practical and speculative
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ideas. The idea of the eternal destiny of man finds
expression in the feeling or mood of exaltation. In
this quality of exaltation we are dimly aware of the
eternal nature and worth of the human spirit. Through
it, it is possible for us to instinctively sense the
Kingdom of God on earth.
The irresolvable conflict innate in the idea
of good and evil finds its solution in the feeling of
self-surrender and submission. In the feeling of for¬
giveness we can rise above our ovm weakness and sin¬
fulness and have a confident faith and trust in a
higher Kingdom. In spite of the cruelty and destructive-
ness of nature, we know of a higher sphere where beauty
reigns supreme.
In the feeling of devotion or worship, we rise
to the highest of all feelings and sense the ruling
hand of God in nature and are aware of God*s voice
within us.33
This, in brief, is the religious world-view.
"Through this religious feeling," de Wette states,
"the world and our inner selves become a temple of
God."34 He then proceeds to summarize the form of
religion in the following manner:
(1) Although there is a correlation
between religion and speculation, religion
differs from speculation in that the negative
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concepts, with which technical reason com¬
prehends the truth of reason, are used only
as a protective mechanism against error and
superstition. Religion must seek for its
own positive means of conviction. (2) To
ethics, which rests on the same ideal basis
as religion, is given the task of introducing
the idea of purpose into the natural view of
human life. 'Religion supports it with its
ideal view of things. Conversely, religion
is bolstered by ethical organization in life.
(3) The life of religion itself is in the
realm of feeling and the forms in which^it
is most purely expressed are aesthetic.
Communication and the religious community. -
In this analysis of religion, one rather difficult
problem still remains. If the realm of religion is
that of the conceptually inexpressible feeling, how
can this feeling be transmitted to others? The diffi¬
culties of communication and of the religious community
immediately become obvious. It is not surprising that
at this point the theologian de Wette again further de¬
veloped the system of the philosopher Fries. In fair¬
ness however, it must be said, that much of this was
already latent in the Friesian system.^6
Since no direct communication of the religious
feeling is possible, it must be communicated indirectly
through art and the field of aesthetics. This means
of communication is termed religious symbolism*^ and
expresses itself in two forms:
(1) The mediate aesthetic presentation
through signs, the symbolism of the eultus„
and holy rites. This religious symbolism
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is the public language of religion and de¬
velops its own peculiarities in accordance
with preceding mythology. (2) Religious
poetry or the religious imagery of mythol¬
ogy.
De Wette points out that in history every reli¬
gious community has been based upon and has built up
its own religious tradition. The first religious feel¬
ings probably had to do with family and personal rela¬
tionships and with nature. Sacred sagas and legends
arose and became the property of the whole community.
Technical reason* however* too often stepped in and
confused feeling. "Thus concepts and images* dogmas
and symbols, are all mixed together and what is the
product of feeling is dealt with as if it were a matter
for technical reason>"^9 The source of this evil is
the necessary subjectivity of this type of communication.
The safest manner is in the more objective means of
rhetoric and poetry* but even this demands the coop¬
eration of technical reason.
Language is not the only means of communication
of feeling. The appeal to the senses and activity is
often a better means. In the life of the cultus. holy
rites and customs are among the earliest symbols. "These
are not moral actions which are valid but rather they




in its highest develpment, this symbolism
will present the ethical religious ideals
of beauty, sublimity and holiness. The
highest task of presenting the idea per¬
ceptibility will be solved and ^vill co¬
incide wiuh beautiful art just as sacred
doctrines and legends find their comple¬
tion in poetry and eloquence.91
The religious feelings in art and poetry express
themselves in three different forms according to the
three moods of religious feeling. The mood of exalta¬
tion appears in poetry in the ©pic-idyllic or romantic
ideals. Much of Greek art falls into this category.
The mood of self-surrender expresses itself in the
tragic, elegiac and comic ideals. Oedipus and Hercules
are examples of the tragic in that they faced their
fate in humble resignation. In the elegiac the suffer¬
ing of the present is overcome by the hopes of a better
future. The comic is characterized by a conflict of
purposes; yet in this very conflict we sense the reality
of a higher purposeful hand.
The mood of devotion or worship becomes the
highest ideal, that of the lyrical. In the lyrical we
rise above the earthly and come to the very throne of
God. Music is one of the most complete expressions of
this feeling. "Sacred poetry and music are therefore
the most certain and powerful means of awakening and
supporting the more complete religious life."92
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This somewhat lengthy presentation of Fries'
philosophy and doctrine of religion is justified by the
fact that it coincides so closely with de Wette's
"Anthropologische Vorbereitung" in his Dogmatik and with
the first three chapters in his Ueber Religion und
Thoologie.93 De Wette maintains that understanding
this critical philosophical system is "of decisive im¬
portance for theology."94
In the next chapter, we shall deal with de
Wette's further development of the Friesian system and
the consequent results of its application to the field
of dogmatic theology.
CHAPTER IV
DE WETTE AS THEOLOGIAN
CHAPTER IV
DE WETTE AS THEOLOGIAN
A General Purpose
In lS.13 de Wette published the first part of
his Lehrbuch der christllchen Dogaatik containing the
section on Biblical Dogmatics. This was followed three
years later by the second part or the kirchliche Dog-
matik.l Ueber Religion und Theologie.^ a small volume
published in 1&15> was designed to be a companion and
supplement to the introductory material of his Lehrbuch.
These two volumes comprise de Wette's chief contribu¬
tion in the area of systematic theology. He later pub¬
lished two other works in this general area,3 but they
were more popular in forra and did not add essentially
to what he had already said. However, it must be added
that these later works represent a considerable change
in emphasis, and this will be dealt with further on in
this chapter.
At the time of de Wette's christlichen Dograatik
the two dominant schools of thought were Rationalism
and Supranaturalisa# Rationalism tended to transform
theology into a cold lifeless abstraction^- while Supra-
naturalism* s rigid orthodoxy proved unpalatable to
12?
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anyone touched by the free spirit of critical inquiry®
It was d@ ¥ette*s intention to combine the valid aspects
of both systems into a higher unity. nI wish to preserve
for theology the results of technical reason*s investi¬
gation and yet validate the rights of rational faith.n5
Theology cannot be only the use of technical reason
(Terstand) without rational faith (Glaube), or only ra¬
tional faith without the use of technical reason? it
must be the proper combination of both. Technical reason
must know what it has a right to question and what not.
It dares not, motivated by a contradictory spirit, use
its weapons against that which it must recognize as
being above it. Rational faith on the other hand, con¬
scious of its high origins must disdain from descending
into the lower sphere of technical reason and dare not
try to enslave this free-born son of human reason in
chains.
Faith alone should govern in man as
the heavenly genius sent to enlighten and
beautify his dark existence. This true
master gives free rule to all subordinate
powers in their own realm and achieves its
desired goal in the full harmony of the whole."
Be Wette saw in the philosophy of Fries the solution to
this problem.
According to de Wetts, the purpose of theology
in general "is to guide mankind to religion and train
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them in it." The task of dogmatics is to present
Christianity "from the view point of technical reason
and in relation to our own age*"^ Every work in dog¬
matics is divided into at least two parte, i.e., a
general section dealing with the ideas of God and man,
and a special section dealing with the relation of these
ideas to the practical world. In Protestantism a third
section must be added, the critical. This is concerned
with the sources of religious truth and must precede the
other two areas. Protestantism differentiates itself
from other religions in that it reflects upon these
sources and by means of historical and philosophical
criticism endeavours to grasp the truth more clearly.9
B Critical Section
1 Critical Anthropology
De Wette begins his Dogmatik with an "Anthropo¬
logical preparation," which is little more than a pre¬
sentation of Fries* philosophy of religion. As we saw
in the previous chapter, de Wette is almost totally de¬
pendent upon Fries at this point. Be Wette points out
that in order to understand religion w® must know what
it is, its essential nature, the faculties from which
it proceeds, the foundations on which our peculiar con¬
victions are based, and the standards for judgment in
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religious matters. Thus the definition and form of
religion is the result of philosophy combined with
anthropology, but the content must coma from the area
of human experience.
2 Concept of History
It was in this area that de Wette went beyond
his teacher, Fries. The historiography of the Auf-
klarung had been of the pragmatic type. The past was
treated with more scorn than sympathy, and the con¬
ception of human nature was rather static and shallow.
The influence of the Romantics helped de Wette to a
deeper and more significant conception of the historical
processes.10
Here again it was Herderll who helped de Wette
to see the literature and the documents of the past as
an involuntary expression of the innate creativity of
the soul of humanity. "Deeply impressed by the in¬
fluence of cosmic factors, he (Herder) emphasized the
existence of similar laws in history and nature."12
A teleological view of history was closely aligned with
revelation. Thus Leasing could write "What education
is to the individual, revelation is to all mankind."13
History was the medium of revelation, and this revelation
was identical with the ever unfolding process of the
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human spirit- The religious documents of the past
were not the result of a supranatural miracle but were
human products and were to be treated as such. For
Herder,
Scripture is not itself revelation
but rather a witness and account of divine
revelation. Under the concept of revela¬
tion, Herder no longer understood a single
supranatural occurrence but rather a pro¬
gressively more profound disclosure of God,
the history of which is identical with man's
own spiritual history.
Another contributing factor to his concept of
history was the newer and more precise methods of in¬
vestigating original authorities. De Wette himself
had been a pioneer in the fields of textual and histori¬
cal criticism and its application to the Old Testament.
It was de Wette's intention that his theology
should penetrate to the mysterious central core of re¬
ligion. Both history and our own feelings (Geftihl) con¬
firm that this religious center is in the area of inex¬
pressible feeling.-^5 History further shows that people
of all ages have attempted to give expression to this
feeling. Since the innate religious capacity (Ahndung)
is always constant, what accounts for the tremendous
variation in this expression? De Wette answered that
part of these differences could be attributed to out¬
ward circumstances such as climate, geography, tradi-
tions, etc., but this does not account for the variances
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within a specific geographical area.16 This difference
is dependent upon the degree of development of an his¬
torical consciousness. This consciousness of history
enables people to see their oxm reflection in the past
and thus develop a more sensitive receptivity to the
present. A European has a broader historical basis
and can therefore develop his reflective capacities
to a higher degree than the more uncivilized peoples.17
History is the process of man's spiritual development.
This spiritual development is partially man's own re¬
sponsibility, but there is a higher power which guides
his ultimate destiny. This intuitive awareness of a
higher guiding hand is essentially religious and is the
most general form of the doctrine of revelation.
Through this revelation there is no external impinge¬
ment upon man, but it serves rather as a stimulus to
bring to consciousness the ideas already latent with¬
in us. God reveals truth to us in history and in our
reason. History stimulates and calls forth to clarity
the innate ideas present in our reason.1^
Christ is the center of religious life for the
Christian. Yet the recognition of this appearance of
religious truth in divine revelation does not mean that
something foreign was brought into humanity. The history
of the church indicates that the religion of Jesus has
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always bean interpreted in the thought forms of each
succeeding generation. The religious spirit is always
united with the spirit of the age. In reality, the re¬
ligion of Jesus was nothing more than the transfiguration
and thorough development of the Jewish national culture
into a pure spiritual religiosity. It can never be more
than this, i.e., the transfiguration of humanity into
the realm of spiritual truth. Through Christianity and
the spirit of truth which it brought into the world we
can now, independent of history, find the source of re¬
ligious truth in men and can recognize the nature of
their religious convictions.19 We dare not identify
this living religious spirit with any concrete histori¬
cal appearance although we are bound to history, since
it was through history that the free religious spirit
was mediated to us.
3 Symbol and Myth
This reliance upon history, yet not being bound
to any historical moment or form, is determinative for
d@ Wette's theology. The distinction between the out¬
ward form and the inner content of dogma follows logi¬
cally. This religious spirit must find its expression
in concrete historical situations, but this concrete
historical expression cannot be absolute.
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Thus the role of the symbolic plays an impor¬
tant part in his thought. The symbolic is not the
opposite of historical but much more the same, since
history for de Wette is symbolic, i.e., the expression
and image of the spirit in its temporal activity.20
The history of religion is th© expression of the divine
spirit through human temporal forms. Symbolism is the
visual representation of a suprasensual idea. Mythical
symbolism is different from historical symbolism in
that the supranatural idea is presented with poetic
freedom and has no historical reality.
Symbols may be used either consciously or uncon¬
sciously and are often misunderstood. De Wette gave
the following rules to aid in determining what use the
author intended. Firstly, the surest sign that a symbol
is being consciously used is the express statement of
the author to this effect. This occurs particularly
in the prophets. Secondly, when the imagery concerning
the same subject changes, one can assume that the person
who used the imagery differentiated between the subject
and the image used. Matthew 20:23 and Matthew 26:23 are
examples of this. Thirdly, a symbol is consciously used
in poetry. This is true in historical fiction as well
as in the prophetic and lyrical poetry, i.e., conscious
symbolism occurs where arbitrariness is the rule. His-
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torical myths, fictions, theophanies, and symbolic
actions of the prophets belong in this category. Fourthly,
accommodation can probably be assumed where the author
tries to win his contemporaries to a new doctrine as
in the Letter to the Hebrews, It is unconscious sym¬
bolism, however, when the teacher tries to harmonise a
new teaching with an old doctrine. Lastly, symbolism
used in the cult is consciously determined by its origin¬
ator. Symbols are most likely to be misunderstood:
{1} in historical myths, where the myth is mistaken for
historical fact? (2) in the cult-us. when the common
people mistake the sign for the subject? and (3) in the
relationship between teacher and pupils, where the first
stands on a higher level than the latter as in the case
of Jesus arid the apostles.2-1
Truth and beauty are the components of religion.
Dogmas arise when speculation is carried into this re¬
ligious sphere or when technical reason attempts to
conceptualise and express a religious feeling.22 in
distinguishing symbols and myths iron dogmas, the
inner difference must act as a guide. Myths and
symbols are matters of feeling and meditation while
dogmas are concerned with deeds and presentation. A
dogma is an object of faith? myths have to do with free
poesy.23 It is wrong to bring the religious ideas into
136
th8 area of the senses and technical reason, yet with¬
out this dogmatic hull, the religious content of Chris¬
tianity would be an unstable product. Historical dogmas
are to be accepted as thay stand but must be given an
aesthetic symbolical interpretation. Dogmas are only
pictures of the ideas that thay contain and cannot be
taken at face value but must be exegeted as to their
ideal-aesthetic content.24 By this means de Wette
hopes to utilize the results of accurate historical-
critical research and yet retain symbolically the pub¬
licly recognized doctrine without falling into arbi¬
trariness or priestly fraud.
4 The History of Religion
The history of religion is to be interpreted
from the standpoints of truth and beauty, and the most
perfect religion finds the two equally balanced. The
three aesthetic ideas of exaltation, self-surrender and
devotion help in this analysis. The smaller the role
of technical reason, the greater is the purity of reli¬
gion. The most primitive form of religion is nature
worship in which the free religous spirit is bound by
sense and matter. The Greeks progressed beyond this by
transforming the nature myths into the symbolism of
ethical ideals, freeing religious enthusiasm from the
13?
bonds of nature, and by means of spiritual intuition
saw the divine in the beautiful, However, in their ap¬
preciation of beauty, their striving for truth was neg¬
lected#
Moses, the herald of truth, was the first to
establish a religion based on the highest idea of rev¬
erence and strict ethical demands. He attempted to
discard mythology and made men individually respon¬
sible, but political interests and the concept of a
law-giving national God changed the ethical into a
legalism. The superstitious overestimation of the cul-
tus and religious customs dammed up the living spirit
so that after the exile their religion became a matter
of outward form and authority was centered in the
Scriptures. Thus religion became the object of learned
scholarship and reflective speculation until it was
laid hard and fast in dogma.25
Christ then appeared and brought religion to a
new level of worship in spirit and in truth. Moses
freed from mythology, but Christ freed also from the
temple and religious ritual so that man could stand in
complete freedom before God. Hers for the first time
in world history, the human spirit was fully conscious
of itself and its great worth. Man learned that he was
a son of God and felt he was capable of being like his
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heavenly father. Christ was the first-born Son of God
who showed human worth in its true glory, and He provides
an example worthy of our emulation. Here we find the
initial union of all three of the basic religious at¬
titudes of devotion, self-surrender and exaltation.
Jesus also expressed clearly and powerfully the ideas
of redemption and reconciliation.26
It seemed inevitable that in the succeeding
generations the thin earthly hull that surrounded the
pure spiritual teachings of Jesus would thicken and
c
petrify and one again encapsule the free spirit. The
A
true idea of divine revelation was changed to an empir¬
ical concept, and the divine in Jesus was identified
with his earthly relationship until they deified his
person. Even as Moses* teaching was later identified
with the letter of the law, so the life and teachings
of Jesus together with eternal truth were thought to
be contained in the writings of the apostles. In the
following centuries, the Roman Catholic Church did to
the religion of Jesus that which Judaism had done to
the religion of Moses. The Roman Church replaced the
love of truth with dogmatic authority and incorporated
the ideal of the Kingdom of God into the institutional
church whereby the suprasensual relationship of man to
God was brought into the empirical realm.27
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The living religious spirit finally broke
through again at the time of the Reformation, The true
Christian love of truth and the independence of religious
conviction once more came to life. The Reformation was
the third great historical moment in the liberation of
the religious spirit. As Christ fought the bonds of
Pharisaism, so the reformers attacked the arbitrary-
good works and superstition of Roman Catholicism. Be¬
cause the reformers were children of their own time,
they did not us© the weapon of reason but rather met
the Roman Church on its own grounds. The authority of
the Roman Church rested on its assumption of the conform¬
ity of the church and tradition, i.e., on an external
historical basis. It was the task of the reformers to
show the incorrectness of this assumption. The first
appearance of protestantism was really historical cri¬
ticism in the service of living faith. This meant an
intensified study of the original historical sources
of Christianity and accepting the Bible, or more spec¬
ifically, the New Testament as the norm of truth. Yet
it was this very reliance on a book that again became
a fetter for Christianity. Jesus did not say that the
writings of His apostles would lead us into all truth
but rather that His Spirit would be our guide.23
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5 Philosophy and Religion
This recognition of the living spirit as the
only real source of truth was reserved for the age of
reason or philosophical reflection. Historical cri¬
ticism must be supplemented by philosophical criticism.
The period of orthodoxy following the Reformation
stifled freedom of research, and it was not until Wolff
ushered in the age of reason that progress began again.
It was the critical philosophy of Kant that showed the
direction for the future and overcame the crassness of
Wolff's thought. However, Kant's emphasis on the cold,
outward, ethical form was not conducive to the warm
piety necessary for Christianity. Kant's philosophy
had to be completed and extended so that the freedom and
independence of the living religious spirit might be gen¬
erally recognized.29
All through history, philosophy and religion
have been closely linked together. The application of
philosophy to religion has had two results; (1) If the
philosophy was dogmatically applied, i.e., claimed to
interpret truth objectively but really did so with very
subjective presuppositions as in Gnosticism or in the
Philosophy of Identity, then foreign concepts were in¬
jected into religion. (2) If the philosophy was ap¬
plied only in a formal sense as with Scholasticism, the
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result was a lifeless and spiritless skeleton. A third
possibility remains which escapes these two errors, and
that is the application of critical philosophy. The
latter does not transform Christianity or try to com¬
prehend it objectively but, starting from the anthropo¬
logical standpoint, shows the laws operative in the
inner nature of man and therefore demonstrates what he
can know (Wissen). believe (Glaube), and intuit {Ahn-
dung).30 This philosophy is not concerned with
building a system of religious doctrine but rather
points out the religious ideas that lie within us and
makes it possible for the Christian historian to find
these same ideas in history. Although it is not a
new science of religion, it doe3 help the theologian
to clearer consciousness of what the essence of
theology is.
The critical anthropological philosophy has the
advantage of being clear and certain in its methodology
as well as preserving the ideal viewpoint and warmth
of enthusiasm, without which theology becomes either
spiritless materialism and unbelief or fanaticism and
vague mysticism.31 Any theology that is not based on
anthropology will never be able to interpret history
properly. Whoever ignores or scorns the religious
ideas will find only dreams and opinions in the history
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of religion. Whoever accepts the historical religious
tradition materially as a given fact of faith will never
be able to comprehend the living spirit of religion.32
It is the task of protestant dogmatics to lead
to a purity of conviction in the Christian faith through
the use of historical and philosophical criticism. The
historical nature of Christianity is beyond question,
and the philosophical critique must separate the re¬
ligious content from its hull. It is the task of the
dograatician, through scientific research and accurate
analysis, to unfold the universal religious ideas with
philosophical precision and thoroughness. Thus through
the use of technical reason, religion is to be freed
from the bonds of technical reason.33
6 Historical Sources of Religious Truth
Here the Bible is the primary source, and the
Confessional writings are witnesses to the truth it
contains. From one standpoint, the doctrines of rev¬
elation through Christ and the inspiration of the Bible
are correct.
The general nature of revelation has already
been discussed. To say that Christianity is a divine
revelation is an expression of faith, i.e., an ideal
judgment that cannot be proven by means of technical
reason. The dogmatician must use philosophical reflec-
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tion to compare the content of Christianity with that
of reason itself. He will find that Christianity is
nothing more than the most purs and complete presenta¬
tion of the eternal ideas of reason. Thus the belief
in revelation i3 justified.
From the historical standpoint, the dogma¬
tic ian must examine Christianity to see whether or not
it has encouraged the historical development of the
religious spirit. He will find that Christianity has
brought in a new stage in the history of religion and
has given a new direction to the religious spirit in
the world. Thus the belief in revelation has also
been justified historically.34
The same arguments are valid for our belief
in the inspiration of the Bible, i.e., that the authors
of the Old and New Testaments were animated by this
religious spirit. This does not mean that their in¬
sights were infallible or that we need assume the
supranatural influence of the Holy Spirit. Both of
these latter conceptions are matters of technical
reason and thus are devoid of religious value.
The Canon of Scripture refers to those books
generally accepted by the church as being the most ac¬
curate and genuine transmission of the teachings of
Jesus and his apostles. The relativity of this accur-
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acy implies also a relativity of canonicity® The
writings of the apostles stand at the highest level
while those of the later unknown writers are less auth¬
oritative. These documents are the earliest we have
concerning Christianity, and no type of biblical cri¬
ticism can destroy their historical value. Since the
religious viewpoint of the Canon judges according to
religious truth and is not dependent upon the historical
view, a later not genuine book could just as well con¬
tain religious truth as those written by the apostles.35
C General Section
Be Wette divides Part II of his Doianatik into
two sections and insists that they remain separate. The
first section deals with the speculative religious ideas
of reason, and second has to do with religious feeling
and views which belong to the Ahndung,
This general or first section is concerned with
the doctrines of God and man. These are to be critically
examined by means of the speculative and practical philo¬
sophical ideas, and the only concern is that of truth.
1 Theology
The concepts of the divine attributes are the
development of the idea of God according to the cate¬
gories of quantity, quality, relation and modality,36
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Jesus did nothing more than to retain and perfect the
idea of God already currant in Judaism, although he
omitted the idea of God as a wrathful judge.37 The
ideas of creation, providence, and lordship must be
viewed ideally and freed from technical reason. This
will not affect the faith of the common people and such
myths as that of the creation can be retained for their
pictorial and aesthetic value. The mythological figures
of angels and devils may be used in poetry and in art.
The idea of personified evil is a product of phantasy
in the service of abstracting technical reason.
All else concerning the idea of God can be
found in the doctrine of the Trinity. This doctrine as
it now stands presents a difficulty sine© the church
has been led into a false type of speculation. In the
biblical conception, the Son is the creator and medi¬
ator while the Spirit is the enlivening, warming, and
enlightening principle in both material and spiritual
nature. The Father, who sends the Son and pours out
the Spirit, stands above both. The Son and the Spirit
are only forms of His revelation and His activity in the
world. Through Christ, with the help of the Spirit, the
believer comes to God and is united with Him. The whole
of the Christian viewpoint is concentrated in the doc¬
trine of the Trinity.
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Through speculation, confusion was brought into
this doctrine by giving substance to the three views of
God. The further step of senselessly differentiating
between substance and person was even more confusing.39
The idea of one substance and three persons makes it
evident that the rejected idea of modality really forms
the basis for this doctrine. It is the right and the
duty of the dogmatician to examine this doctrine criti¬
cally and accept only that which is philosophically
tenable.
Philosophically, there is a three-fold view of
God closely analogous to the biblical doctrine of the
Trinity. This view is also in conformity with human
reason. All human knowledge is bound to the three-fold
relationship of the whole, the form, and the parts, i.
e., the transcendental, formal, and material appercep¬
tions. God, in His independence, is the highest object
of reason or the Father. God is also the form through
which the world was created and continues. This is the
Son. Again, God is the source of light and life and
the one who penetrates and fills nature. This is the
Spirit. Since the last two views are somewhat incom¬
patible with the idea of person, this explanation dif¬
fers from the doctrine held by the church.
147
2 Anthropology
The mythical account of Genesis, Chapter 2 ff.
has become constitutive for the doctrine of man. This
explanation of the human inclination towards evil is
incorrect although it is true that man is inclined to¬
ward evil, and that he is responsible and guilty because
of it. The concept of the imago del, which has arisen
by pushing the conceptualized form of the idea of the
destiny of man back into the past, furnishes a good con¬
trast to our present sinful condition. Although man is
temporal and weak, he does have moral power and strength;
and to declare that he is totally depraved and incap¬
able of any good is an exaggeration.
The contrast between human impotence and the
Holy Spirit, who imparts the power to do good, is a
beautiful religious view but anthropologically untrue.
According to anthropology, the Holy Spirit's work in
man is nothing more than the spirit of his reason. The
first view is in the area of faith, and the latter is a
matter of philosophical reflection. This should not
change the popular faith since it is still true to say
that we are sinners before God and dependent upon His
grace.40 Jesus taught that the human heart was the
source of evil, but it must also be added that His
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teaching concerning the Kingdom of God was based on His
belief in the independence, freedom, and perfectability
of man * 41
The doctrines of the immortality of the soul
and the resurrection of the dead must come under sharp
philosophical criticism. The immortality of the soul
cannot be deduced from reason but relies entirely upon
Scripture.42 The closest approximation to reason would
be the thought of eternal spiritual being. Jesus ac¬
cepted the idea of the resurrection from the dead but
only in a spiritual sense.43 The thought of the resur¬
rection of a physical body involves a physical process
and contradicts the idea of eternity, but it may be re¬
tained for popular belief as a symbol of the fact that
spirit and matter are one in the deepest sense.44
B Special Section
This third section deals with the world-view
of the Ahndung and applies the ideas of rational faith
to our present, time. By means of Ahndung we know that
the disturbing contradictions of a holy God and an evil
world, of man destined for good yet ethically corrupt,
are resolved in a salvation and reconciliation which
comes through Christ and divine grace.
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1 Redemption
The theory of redemption is based on the great
Christian idea that God is interested in the welfare of
man and the world. This is also an integral part of
rational faith. Through Ahnduag we are aware of the
appearance of the Divine in history. The specific
Christian viewpoint that God would redeem and save the
world thus belongs in the realm of Ahndung. The will
of God to save each individual is a further implication
of this idea, but the oft accompanying belief that God
will condemn all unbelievers is an irreligious judg¬
ment. The latter statement is a product of technical
reason and is religiously invalid. Rather than condemn
those who believe, we should admit the existeuce of a
mystery, pray for them and leave them to God's marcy.
It is true to say that as far as we can see in this
life unbelievers have not experienced salvation, but
beyond this we cannot judge.45
2 Chriatology
The doctrine of the divinity of Christ is a
contradictory concept since it implies that divinity and
humanity are united in one individual. Thus the divine
would become finite and limited; this' is philosophically
untenable. However, this doctrine should not be a con¬
cept but an aesthetic idea. The dogmaticians with their
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teaching of the two natures of Christ have ruined every¬
thing.^0 The pious Christian, convinced of the divine
truth of the teachings of Jesus and held by the purity
and nobility of His character, believes and sees in Him
the Incarnate Divinity; but he does not come with logi¬
cal questions motivated by technical reason. Technical
reason is subordinate to the ideal view ana only becomes
dominant when religious enthusiasm has lost its warmth.
Away then with all the dogmatic deter¬
minations which are foreign to the Bible
and to the faith of the people. Let Christ
remain as the Divine Ambassador, as the
God-man and as the image of God ... but do
not forget that you are then speaking of
religious beauty and not of Verstandeswahr-
heit.*»7
Here we see the value of differentiating between the
understanding (verstandigen). ideal, and aesthetic view¬
points. He who accepts only the first as valid must
discard this doctrine, but from the aesthetic viewpoint
this teaching retains its importance.
Some of the Gospel narratives in regard to the
life of Jesus must also be aesthetically interpreted.
The myth of the Virgin Birth signifies the divine ori¬
gin of this religion and emphasizes the dignity of Jesus.
The idea of the Virgin Birth probably developed in the
post-apostolic period and it confuses aesthetic values
with the machinations of technical reason.It is far
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mors meaningful when it is ideally interpreted as in¬
dicating the divine origin of Christianity.
The miracles of Jesus are based on a world-view
no longer acceptable to us and thus have lost much of
their meaning for the present day. The philosophical
theologian must simply presuppose that there are no
miracles, i.e., happenings contrary to nature, but he
need not attempt to explain all these happenings by
natural means.49 The deeper meaning of the miracles is
the idea of the independent power of the human spirit
and the noble teaching of spiritual self-confidence.50
Christ*s death on the cross is the symbol of
humanity purified through sacrifice. It teaches us that
we should be crucified with Him and be raised again to
a new life.51
The greatest miracle is the resurrection of
Jesus from the dead. Ho happening in history has been
so determinative for the world as the Easter experience.
The total history of the educated peoples has been de¬
cisively influenced by Christianity and Christianity
without the resurrection would be unthinkable. In the
resurrection we see not only the visible activity of
God*s governing hand but also the symbol of truth's
ultimate victory. The question of whether or not the
resurrection was contrary to the laws of nature is not
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a religious one. The miracle remains religiously even
if we accept a natural resuscitation. The matter of
Jesus*s actual death only becomes important when we take
His resurrection as a precursor of our own resurrection
after death. Ds Wette records that the belief in the
supranatural was so difficult in his time that this doc¬
trine could only be plagued by doubt. The idea of a phy¬
sical or bodily resurrection would be impossible to
believe.
The ascension of Jesus into heaven is a symbol
of eternal gloryj however, the objectionable world-view
in which it is clothed has made it impossible for even
the most primitive man to accept it.53
3 Atonement and Justification
The doctrine of the atonement is still one of
the mora important teachings of Christianity although
it needs to be re-interpreted. The Jewish concept of
sacrifice and the medieval satisfaction theory must be
omitted from this doctrine. Following the Apostle
Paul's guidance, we must retain the atonement as a
beautiful aesthetic symbol capable of influencing the
pious mind. The religious side of this doctrine states
that Christ, through His death, freed us from the pen¬
alty of our sins and reconciled the wrath of God. When
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this teaching is freed from technical reason, it means
simply that Christ gives inner peace to the sin-troubled
mind so that it can confidently rise up to God, the Holy
Judge. Aesthetically viewed, the consciousness of sin
is the religious feeling of self-surrender, and it is
through the forgiveness of this sin that we receive
peace of mind.54
Every martyr5s death is an image of this self-
surrender by \irhich the human spirit is elevated above the
contradictions of this corrupted world. This is even
more true when the martyr dies for the highest religious
truth and through his death brings a new truth into the
world which is capable of freeing men from their sins.
In Jesus®s death we see first of all our own corruption,
but yet we sense the love of God in that this death is
to free us from corruption and insure the ultimate vic¬
tory of truth. We see the total message of Christianity
iii Christ upon the cross.
The doctrine of justification is based on the
atonement. The basic foundation of the Christian faith
is in the religious feeling and idea of self-surrender
which teaches us that we are unworthy and undeserving
before God and must rely solely on His grace. The doc¬
trine of justification coincides fully with this. In
no teaching in Christian Dogmatics does the ideal view-
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point stand in such full agreement with technical rea¬
son as in this doctrine.55
4 The Means of Grace
Just as the Scriptures are the source of know¬
ledge for religion, so the Word of God and the Sacraments
are the means of God's grace to us. The Word consists
of Law and Gospel, and the union of both satisfies our
every religious need.56
The Sacramenus are divinely instituted symbols
through which we receive grace. The Lutheran teaching
stands between the halbverstandlgen Zwingli-Calvinist
doctrine and the superstitious beliefs of the Roman
Catholic Church. The Lutheran belief has in its sub¬
jective reverent conviction its own particular worth.57
The Sacrament of Baptism imparts the forgive¬
ness of sins and regenerates to a new life in the Spirit.
In infant baptism, this mystical view of regeneration
has the difficulty of maintaining a child's capability
of faith and avoiding the appearance of being ex opere
operato.5&
The true symbolical meaning of the Sacrament of
the Eucharist has been confused by a mystical and unhis-
torical adaptation into the church's teaching. This is
due to a misinterpretation of the Words of Institution.
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These words speak of the atoning death of Christ, a
long completed historical fact, which is valid for us
only in the power of faith and through the grace of God.
The thought of present power through the continuing body
of Christ is a remnant of the false doctrine of the
Roman mass.59
5 The Church
It was not the intention of Jesus to found a
Church her© on earth but rather to establish the Kingdom
of God. The church is a work of man and became a socio¬
logical necessity in the apostolic and post-apostolic
periods. The Kingdom of God is not only the idea of an
eternal creator God in heaven which is symbolized for us
by the return of Christ and eternal salvation, but it
is also an ethical and political ideal to be realized
in public life.^O According to the apostles, Christ
founded the congregation as an institution for the sanc-
tification and perfection of those who confessed Him.^1
In systematic theology a distinction is made
between the outward or visible church, which is signified
by the common use of the means of grace, and the invis¬
ible church, which is one church unified by a true, in¬
ward religious fellowship. The church in its visible
form is inwardly bound to the state. The laity, the
clergy, and the rulers are the three estates which com-
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posa the church. The clergy differ from the other
church members only in respect to their office and their
duty to rightly preach the Word of God and administer
the Sacraments. They also bear a special responsibility
in church discipline and government. The Christian
rulers have as their right and duty the responsibility
of seeing that the true religion is propagated and that
worship services are properly conducted. Furthermore
they must protect the church, be the administrators of
the church properties, see to the financial support of
its institutions and servants, and take an active part
in church discipline and government.62
6 Sschatology
The doctrines in this section are more cor¬
rectly interpreted if we ascribe to them a mythical
meaning. Since we are in the realm of the eternal
ideas of reason, many of the thoughts expressed in
the section on God and man will recur here. Some
of the soteriological ideas such as the victory of
Christianity over evil and the return of the world
to its original ideal condition are also treated.
The doctrines of the resurrection of the dead
and the destruction and renewal of the world are based
on the thought of the eternal spiritual being of things.
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In order to make these doctrines more plausible, they
needed some sort of bodily substratum and thus came
the concepts of a new transformed body and a new world.
Technical reason has taken myth for reality instead of
leaving thQ pictures for the phantasy and the Ahndung.^3
The doctrines of the last judgment and of eter¬
nal salvation and condemnation symbolize the idea of
the victorious Kingdom of God in eternity; however, in
eternity the concepts of judgment and reward are meaning¬
less. Good and evil carry their own reward and are
not dependent upon eternity for their fulfillment. Here
too we must recognise a symbolical mythology since the
concept of eternal damnation contradicts our ideal
faith. God cannot permit a large part of His creation
to be eternally condemned if He is really eternal love
and almighty. In the Kingdom of God there can be no
contradictions such as that pictured in the two spheres
of the saved and the damned. This is a poetical pic¬
ture taken from our temporal relationships but is not
valid in eternity. In the Kingdom of God there can be
no evil, but how the conflict between good and evil
will be solved or how sinful man will be restored to
his sinless condition is an eternal mystery that no man
can disclose.0^
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7 Church and State
Where the church is recognized by the state,
the visible church is inwardly bound to it. The time
religious life should show itself in the public life
of the state, leaving the church with only symbolical
importance.65 Since the church is an institution of
the state, some attempt should be made to bring patri¬
otic and religious ideals into a closer inner connection.
De Wette suggests that perhaps the Christian
festivals of the church year could be given a patriotic
meaning. Christmas is the occasion of the appearance
of divine salvation among men and of the transfigur¬
ation and glorification of human nature through its
connection with the divine. The idea of the destiny
of man and the feeling of exaltation are predominant.
This could be mad© into a public festival for children
with the emphasis on the fact that they are the future
hope of their country.
Easter brings to our remembrance the victorious
sacrifice of Christ and the general idea of heroic vir¬
tus and sacrificial death. This could be a public fes¬
tival at which the emphasis was placed on the martyrs
and heroes of church and nation who gave their lives
in the fight for truth and right.
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Pentecost is a time of religious exaltation and
concord. This should be the time of confirmation and
the religious patriotic dedication of the youth to their
country. Even as the knights of old were consecrated,
so the old German custom of Wehrhaftmachung could be
united with confirmation. Every free citiaan of the
fatherland would be made a knight in the Christian
fight for right and truth. He would receive the holy
sword to defend the honor of his country and his
church.66
E Later Theological Development
Although d@ Wette*s basic theological and philo¬
sophical standpoint remained basically the same, his em¬
phasis shifted to meet the corresponding spirit of his
time. The Kantians, who had been dominant during the
first years of de Wette's life, were slowly giving way
to the Hegelians. When Hegel was called to Berlin, de
Wette had protested in the name of the Christian faith.
When de Wette later read the theological works of a
Hegelian like Strauss, he felt that his worst fears had
been realised and that his opposition to Hegel was jus¬
tified. The intense nationalism, optimistic liberalism,
and patriotic enthusiasm that had resulted from Napo¬
leon's invasion and subsequent defeat gave way to the
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forces of conservative reaction as typified by a man
like Prince Metternich. As we have seen this reaction
had severe consequences for da Wetted own personal
life.
De Wette*s optimistic view of the church-state
relationship was modified because of this experience.
In the later editions of his earlier works and in the
later works themselves a more cautious attitude is
taken in regard to the state. This was accompanied by
an increased emphasis on the believer*s dependence upon
the Christian community and the historical revelation
of God in Christ.6#
It is quite evident that after de Wette*s dis¬
missal from Berlin his interest in practical theology
increased considerably. It was at this time that de
Wette began to preach with regularity and to consider
taking his own parish. In his years at Basal, d® Wette
continued to preach quite regularly and through his
interest in the practical affairs of the church had a
far more satisfying relationship to the community in
which he lived. The titles of his later works in this
field show this practical interest. The first: Ueber
Religion, ihr Wesen. ihre Srscheinungsformen und ihren
Einfluss auf daa Leben published in 1627; was originally
a series of public lectures given in Basel. The second,
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Das Wesen des christlichen Glaubens vom Standpunkt dea
Glaubens dargestellt, published in 1846, was also popu¬
lar in nature. It is interesting to note the increased
warmth of de Wette's faith and the increased emphasis
(rA >
of sin in this last mentioned work. At the beginning
of this work, de Wette says that the life of the church
has suffered because the dogmaticians in their concern
with scientific exactness had too often forgotten that
they were still members of the Christian Church.^9 At
another point he states,
Many of the early Christians probably
knew only one tenth as much about the his¬
tory of Jesus as our catechumens learn and
yet they were truly more inspired and more
faithful than we are. How does it happen
that we, who stand so far off from the mys¬
terious origins of Christianity, pretend to
make such great claims to historical know¬
ledge that not even the first Christians
had? It is the great erudition that makes
us rave so. Our Christianity is too much
"ivory tower" wisdom and not enough faith
and living. In place of the fabulous poeti¬
cal tendency of the Roman Catholic Church
we have substituted criticism and technical
reason, we have exchanged the ecclesiastical
tradition with its legendary enlargement for
the arbitrary combinations of the harmonists
and the tasteless miracle explanations of
the rationalists and as a necessary antidote,
the criticisms of Strauss•70
De Wette found little agreement among his con¬
temporaries in regard to his work in systematic theology.
They looked upon his system as a "wunderliche Prosedur."
Some saw in his work the attempt, under the ideal-
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aesthetic guise, to restore all that the hammer of
critical research had demolished. Still others criti¬
cized his unnatural dualism {pre-established disharmony),
and feared that he would dissolve church history and
dogma into aesthetic ideas.71
CHAPTER V
DE WETTE AND THE OLD TESTAMENT
CHAPTER V
DE WETTE AND THE OLD TESTAMENT
It was in the area of Old Testament research
that de Wette began his theological labors and gained
his most lasting fame. Before proceeding to a closer
examination of his work, we should glance briefly at
the critical achievements prior to de Wette.
A Old Testament Criticism Before De Wette-*-
The Reformation and the Renaissance prepared
the way for a critical study of the Old Testament. The
Renaissance, with its interest in antiquity and the
classical languages, provided the tools for this re¬
search while the Reformation, with its intense interest
in the Scriptures, changed the focal point of authority
away from tradition and back to the Bible. The early
church had not been concerned with the critical problems
of the Old Testament but confined itself largely to the
practical exegesis of the text.
It was not until the Aufklarung and the age of
Rationalism that a systematic and scientific critical
method was developed to deal with the Old Testament.
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The initial approach was made by Thomas Hobbes in his
Leviathan {1651)• Hobbes questioned the Mosaic author¬
ship of the Pentateuch, tried to determine the purpose
of writing and maintained that the date of authorship
of the Old Testament books must be established inde¬
pendent of tradition.2
The philosopher Spinoza carried the process a
step further in his Tractatus Theologico-Politicus
(1670). Spinoza not only questioned the Mosaic author¬
ship of the Pentateuch but felt that the whole section
from Genesis through lings was intended to be a single
historical work of which Ezra was the author.3
In I67# the Frenchman, Richard Simon, published
his Histoire critique du Yieux Testament. This \?ork
has been characterized as a "very erudite and thorough
literary-critical examination of the Old Testament."^
For more than a half-century no work of major
import appeared on the scene. Then in 1753# the French
physician# Jean Astruc published his Conjectures sur les
Memoires. etc.3 He was the first to establish definitely
that Genesis is composed of two main documents, the nJ"
or Jehovah source and the nE" or Elohim material. Since
all of Genesis could not be reduced to these two docu¬
ments, he assumed that there were probably ten other
fragmentary sources used.-
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Semler and Herder, both of whom have been men¬
tioned previously, made significant contributions in
this field,? Semler in his Abhandlung von freier
Untersuchung des Sanons (1771-1775) and his Apparatus
ad liberalem Veteris Testament! interpretationem (1773)
used the same critical principles in dealing with Scrip¬
ture that were applied to other literary works. Sender's
criticism tried to separate the divine or moral elements
from the temporal or human ones. Herder's was a more
aesthetic approach! he attempted to understand the mind
of the Orient. With his classical background and love
for antiquity, Herder was extremely sensitive to the
human elements and situations of the Old Testament,
His fine intuitive sense and "hehraistic humanism"^
played a major role in the developing Old Testament
critical discipline.
J. G. Eichhorn has been called "the founder of
modern Old Testament criticisra,"9 Not only was he the
first consistently to use the term "Introduction" (Ein-
leitung in das Alte Testament. 17&0-17&3, published in
five volumes) but his definition of the area covered by
this discipline has, in the main, prevailed to this day.
Eichhorn was concerned with three main problems: the
formation and development of the Canon, the history of
the text, and the origin of the individual books,
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1 De Wette*s Contributions
In the Old Testament field, de Wette*s critical
work overshadowed his exegetical efforts. The great
scholar Wellhausen saw de Wett® as the epoch-making
founder of historical criticism with regard to the Pen¬
tateuch.11 In fact, de Wett® anticipated many of Well-
hausen's conclusions.1^ In his doctoral dissertation
(1305de Wette showed with great perception that the
Book of Deuteronomy was to be identified with the reform
of Josiah in 621 B.C. and that its date of writing must
coincide with this period. This hypothesis has been of
inestimable value in the whole field of Old Testament
research.
De Wette was a pioneer in the use of "religions-
geschichtliche** criticism. His two volume work, Beitrage
zur Binleitung ins Alte Testament (1806-1807)^ was a
brilliant example of this method.!5 Historically, it
introduced the second stadium of higher criticism by
calling attention to the genesis of the documents.1^
De Wette's Lehrbuch des historisch-kritischen
Einleitung in die kanonischen and apokryphischen BUcher
des Alten Testaments (Berlin, 1817) was the first inde¬
pendent and important work in this field since Eichhorn.1?
His Commentar ttber die Psalmen (Heidelberg, 1811)
was de Wette®s only strictly exegetical work in the Old
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Testament. In this commentary, B'He was the first,® as
Delitzsch observes, 'to clear away the rubbish under
which exposition had been bur^ied, and to introduce into
it taste, after the example of Herder, and grammatical
accuracy, under the influence of Gase^ius.'"1^ This vol¬
ume will be dealt with more fully in a later section of
this chapter.
B Critical and Exegetical Principles
1 General Aims
Commenting upon the quality of exegesis in his
time de Watte says quite bluntly,
The shallowness, aridness and godless-
ness of the so called grammatical-historical
exegesis which has been practiced previously
will no longer suffice. It is neither gram¬
matical, since it abuses the language and
does not know its living laws, nor is it histo¬
rical, for it does not investigate, does not
live in and with history and has no histori¬
cal viewpoint. In short, it does not deserve
the name of exegesis for it is not a "holy
interpreter4' — this is something it neither
knows nor understands. Through the compari¬
son of antequated Jewish concepts and rab¬
binical passages, one will never penetrate
the divine spirit of Christianity. Ho one
has ever understood life out of death. Where
one does not know how to enrich his own spir¬
it and learn to raise his sights to a living
viewpoint, he will always remain standing in
the outer court of the sanctuary and will
never be initiated.-5*^
De Wette contended that a thoroughgoing critical
inquiry must precede any sound exegetical work. It is,
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however, almost with a sense of sadness that he pur¬
sued this critical work. let, since the Bible is the
source of religious truth and since biblical criticism
was the mother of Protestantism, we must continue to
examine critically the origins of our faith.20 De
Wette states,
I did not start the process of cri¬
ticism, but now that this dangerous game
has begun it mu3t be carried through, since
only the completed product in any field can
be of value.21
De Wette felt that he had found
a subjective reconciliation of reason and
faith, and by his philosophy of religion
and his symbolic view of Biblical narra¬
tives he sought to provide a similar re¬
conciliation for others. This, turnover,
was a thing hitherto unknown among theo¬
logical paradoxes. Devout philosophy was
rare; but devout criticism like De Wette#s
was unique.22
2 Literary-critical Principles
*The purpose of all exegesis is to grasp the
real and original sense of a writing or passage so as
to make it understandable for others23 This however,
involves several problems for the ©xegeta. First of
all a thorough analysis of the language and words must
bs undertaken before the content of a passage can be
understood. This necessitates a three-fold task;
(1) A lexical-grammatical explanation of the words
must be made in order to understand as accurately as
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possible the idioms used. (2) The rhetorical form of
the passage must be known. This means that the pecul¬
iar word usages of the narrative, poetic and prophetic
texts is to be observed# (3) Against the background of
this careful lexical-grammatic and rhetorical inquiry,
the next step is to grasp individually and stylistically
the passage involved and to understand the peculiar word
usage and manner of presentation of the particular au¬
thor involved.
A second hermeneutical problem concerns the
accuracy of the text itself. False readings have come
into being either through error or intention. The er¬
rors of the scribes were unavoidably numerous and the
transmission of an infallible text would have been a
continuous miracle. These errors can be classified in
four main groups? (1) visual errors, whereby the scribes
interchanged or omitted letters, words or sentences;
(2) errors caused by having heard wrongly; (3) errors
of memory, whereby words were omitted or similar sound¬
ing phrases were inserted; and (4) errors of understand¬
ing, in regard to the division of words, in matters of
abbreviation and in copying marginal interpretations
into the text itself.24
The intentional changing of the text is diffi¬
cult to prove and would only have been logical after
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the beginnings of Christianity. Our knowledge of the
history of the text tends to disprove the hypothesis of
intentional change. Scribes may have simplified and
replaced objectionable readings with those of their own
construction but they did this out of an uncritical and
innocent concern rather than malicious intent. In like
manner, where gaps existed, they may have improvised
transitional passages, and where contradictions were
obvious, changes may have been made for the sake of con¬
sistency.25
The correct reading of a text cannot be deter¬
mined by tabulating the conflicting testimonies of wit¬
nesses according to their number and age. Here we are
solely dependent upon careful critical research. Since
it is the task of the critic and exegete to discover
the original reading of the text, he must judge the var¬
iant readings from the standpoint of originality and try
to determine and discard the later modifications and ad¬
ditions. Here two general rules will aid the critic.
The first, that of the exegetical-critical grounds of
originality, stipulates that the questioned variant
which most fittingly corresponds with the assumedly ac¬
curate text, is the proper one. The second, affecting
the historical-critical grounds of originality, states
that through the comparison of the various readings,
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that reading is to be preferred which most likely gave
occasion for the origin of the others.
The exegetical-critical principle of original¬
ity assumes that the writer followed the general laws
of human reason and so could not logically write non¬
sense. Every reading, therefore, that is senseless of
contradictory is to be rejected in favor of some other
reading with a meaning that harmonises with the context.
One must however, be cautious and take into considera¬
tion the eccentricities of each writer. In regard to
the language, one can assume that the reading which is
grammatically correct is the proper one, but the ir¬
regularity of the Hebrew language makes this difficult.
The critic is helped by the fact that most of the writers
followed fairly definite rhetorical forms and developed
their own style, but here again the Hebrews showed such
a wide variance that a great deal of caution is neces¬
sary. These general rules become more definite when the
distinct peculiarity of each individual writer with re¬
gard to his way of thinking, language and style, as well
as the specific context of the discourse, is taken into
consideration.27
The historical-critical principle of originality
states that, in addition to determining the reading which
explains the origin of the others, one must, as a general
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rule, prefer the more difficult reading to the simpler
since intentional alteration would have tended to sim¬
plify.5^
If, after careful and considered examination,
the text still gives a senseless and contradictory read¬
ing and no witnesses afford assistance in solving the
problem, the exegete must resort to critical conjecture.
Here he must be governed by sound exegetical-eritical
and historical-critical considerations and especially
by the peculiarity of the writer and the passage. A
negative judgment or conclusion is always more trust¬
worthy than a positive one.^9
3 Historical-critical Principles
The thoughts, views, desires and hopes of every
author have their roots in the particular period and
country in which he lived and in his own personal rela¬
tionships. The literary product can never be disassoci¬
ated from the historical conditions under which it came
into being. These historical conditions must receive
just as careful scrutiny on the part of the exegete as
do the language and philosophical difficulties.30 Here
too, de Wette sees a three-fold process! (1) One must
seek a general understanding of the peculiar nature,
customs and total life as well as the history of the
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Orient. (2) Against this general background, a more
specific national-historical understanding must be
gained. (3) Finally, one must attempt to develop a
picture of the personal relationships, views and spir¬
itual individuality of the author himself.
De Wette felt that "Truth is the primary law
of history, and love of truth the first duty of the his¬
torian,^! The sources of historical knovrledge are the
relationships and circumstances within history, but every
historian is limited to his own experience and therefore
is dependent upon the accounts and interpretations of
others. It is the duty of the historical critic to exam¬
ine the accounts of events as to their purpose, freedom
from prejudice, and accuracy. The result of this crit¬
icism is always negative in that it can only reject the
false but cannot rediscover the true. The historian
must try, out of the separate incidents, to construct
an organic whole that is consonant with and dependent
upon the individual happenings.32
In order to interpret a historical account cor¬
rectly, the historian must understand the author and
his way of thinking. If he is to be able to reproduce
with some exactness, both as to content and purpose,
the original intention of that author, the critic must
have adaptability, sympathetic understanding and com¬
plete objectivity.
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The critical duty of the historian requires
that he determine the credibility of the conditions
and relations in the narrative: Are they contradictory
to the general lavrs of nature or to the analogy of ex¬
perience? Are the conceptions of the reporter right or
has he been deceived? Is he writing with a distinct pur¬
pose that might influence his account? Every narrative
is one-sided in that it is not written in the context of
the whole of history. It is the duty of the historian
to evaluate the importance of each narrative and deter¬
mine its proper setting.
In some circumstances it may be necessary for
the historian to use conjecture in an attempt to recon¬
struct that which criticism has destroyed. This re¬
quires extraordinary caution. All conjecture must be
grounded in historical circumstances and totally conso¬
nant with the given facts. Conjecture that is based
only upon conjecture is not permissible«
If an account is to be historically credible,
it must have been the purpose of the author to relate
history as history. Not all that appears to be history
is historical since legends, myths, and fairy tales may
contain the same basic elements as historical fact but
obviously have a different purpose. If the purpose of
the narrator was to make clear a philosophical or re-
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ligious truth, or if he had any other intent than to
transmit historical knowledge, this account has no
historical value. Should there be no other narrative
dealing with the same happening, it becomes impossible
for the historian to differentiate between truth and
falsehood since the account itself contains no criterion
for truth# In this sense we are completely dependent
upon the credibility of the narrator himself.33
In the strictest sense, only the report of an
eye-witness could accurately reflect the actual his¬
torical incident# If one were to be radically consistent,
this would mean giving up practically all historical
knowledge# As a general rule it may be stated that the
greater the time span between the narrator and the event,
the less credible is his account# Even though the author
believes he is relating historical facts, his writing
must be judged by its coincidence with experience and
the laws of nature as to its trustworthiness#
Tradition is not a reliable source of history
since it is generally uncritical and biased. The moti¬
vation is poetic and patriotic rather than historical.
Tradition tends to accept that which flatters its pa¬
triotic interests and is inclined to overemphasize the
beautiful, the miraculous and the noble. Any histo¬
rical gaps that may have existed in a tradition are 30on
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filled with works of phantasy. It is almost impossible
to determine what is true and false in tradition. Both
the miraculous unbelievable and the simple unpreten¬
tious report that stands disconnected and apparently
purposeless are to be mistrusted.34
4 Exegetical Principles
The completion of the textual, literary and
historical processes still do not comprise sound ex¬
egesis. De Wette felt that spiritual sensitivity was
the most important qualification for an exegete. "There
must be on the part of the exegete a certain congenial¬
ity of the spirit, a sensitivity for the specific view¬
point of the author.••.the capacity to submerge oneself
completely in the milieu of the Old Testament writer."35
In this process of identification with the writ¬
er and the attempt to think his thoughts after him, the
exegete must try to leave behind any theological pre¬
judices that might hinder his understanding of the pas¬
sage. The attempt must be made to let the author speak
for himself.
In de Wette*s exegesis, he attempts to combine
the critical heritage of Simon and Seraler with the ro¬




At the beginning of the nineteenth century, much
study and research was focused on a critical inquiry re¬
garding the origins of the Pentateuch. This was the era
of the various hypotheses. As early as 1753* the French
physician, dean Astruc had pointed to two distinct docu¬
ments that seemed to form the basi3 for the Pentateuch.
The one centered around the use of the name Elohim and
the other used the divine name Jehovah or Yahweh. This
theme was taken up in Germany by Witter but more influ¬
ent ially by J. G. Eichhorn. This idea was given the
name of the "older documentary hypothesis."
In the last part of the eighteenth century, a
Roman Catholic theologian from England, Alexander Geddes,
took the next step in pentateuchal criticism. He felt
that the Pentateuch was made up not of two main docu¬
ments but of a series of related and unrelated fragments.
Someone had compiled them in accordance with their usage
of Elohim or Jehovah. This fragmentary hypothesis was
introduced in Germany by J. S. Vater. De Wette in his
Beitrage zur Einleitung in das Alte Testament seems to
lend support to Vater's theory, but we shall see later
that he progressed far beyond it.
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The next step was called the supplementary
hypothesis. De Wette and Ewald were unconsciously re¬
sponsible for its development, although it was really
brought to prominence by Bleek and Tuch at a later date.
According to this theory, one document formed the fun¬
dament for the Pentateuch, but a later redactor, usually
"Jn, supplemented and edited the work. The redactors
sources were both oral and written. As early as 1007»
de Wette had made a statement that contains the seed
for this hypothesis3? but he did not proceed to draw
the methodological consequences of his own remark.
In his Old Testament Introduction, de Wette at
first presents the three hypotheses and then goes on to
point out that all of them contain some truth but none
can be the final word.3$ It is characteristic of de
Wette's work that he is always seeking for an answer
that will be consonant with the critical results and
yet achieve a unity at a higher level. De Wette's
final conclusion was that the oldest sources were the
and "P51 documents but that these were compiled and
added to by the redactor . Lastly, one must add
the document which de Wette discovered in his dis¬
sertation on Deuteronomy.
The first four books of the Pentateuch are a
collection of originally independent narratives which
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were gathered together and given an artificial unity
at a much later date.39 We have no possible basis for
determining who the author or authors might have been#
The recensions and editions which these books have un¬
dergone only add to the difficulty of the problem.
It is equally difficult to determine when these
four books were written. Be Wette points out that the
first references to a written Mosaic law do not occur
until the time of Josiah and that definite references
to these books in their present form are first found
in the post-Exilic period.40 Thus the present books
did not exist until approximately one thousand years
after the time of Moses. One cannot date with certainty
the individual narratives in these four books but the
terminus a quo must be about the time of David. Mot
before that time was the Hebrew culture developed to
the extent that is presupposed by the writers of these
books. The similarity of the language of these four
books to the Psalms and other literary products of that
age serve to strengthen this conclusion.41
If approximately five hundred years separated
the events in these books from their transmission to
writing, what sources did the authors at the time of
David use? No definite answer can be given to this
question but it is probable that they relied on oral
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tradition. This fact alone makes their historical
accuracy and trustworthiness extremely doubtful.42
A closer examination of these narratives re¬
veals that they are composed of myths elevated into the
miraculous and supranatural sphere by poets and by
tradition. This together with their uncertain and oft
contradictory sagas makes it impossible to determine
what historical basis may have existed for the narra¬
tives related. These books then are of little or no
value to the historian in the matter of ascertaining
historical facts.^3
This conclusion in no way lessens the religious
value of the Pentateuch, on the contrary, being freed
of its incredible historical statements, it gains in
importance. These books are the product of the national
religious poetry of the Israelites and reflect the
spirit, mode of thinking, patriotism, philosophy and
religion of an entire nation# They are of prime im¬
portance as a source in the history of culture and re¬
ligion.^ The Pentateuch should be read not with the
purpose of gaining historical information but with the
desire to understand the spirit and the religion of
the Hebrew people. Thus Abraham, stripped of the his¬
torical trappings, becomes a poetic figure called and
chosen by God. In absolute obedience, he receives the
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promise of the future nation and becomes the symbol
and prototype of Hebrew religiosity for all future gen¬
erations* Moses appears as the deliverer sent from God
who, through his unique training and use of miracles,
sets his people free and continues in fellowship with
God* He gave his people the divine laws of God and re¬
mains for all time the founder and author of the Hebrew
theocracy. His name stands for all that is holy, right
and ethical. In this manner, de Wette sees the Penta¬
teuch as the national epic of Hebrew theocracy.4-5 As
epic poetry,46 onQ sens© comparable to the Greek
epics, the Pentateuch must be appreciated for its re¬
ligious and aesthetic beauty and not for historical
factuality.V?
Although some four hundred years separate the
events in Genesis and Exodus, they both seem to have
been based on the Elohim documents and were written at
approximately the same date.43 Exodus does seem to be
less planned and is composed of independent collections
of laws.
The first two books seem to form an organic
whole but the Book of Leviticus appears to have been
composed at a later date and included laws that had
either been left out of Genesis and Exodus or they had
appeared since that time.49 At least parts of Leviticus
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bear unmistakable signs of having been written in the
period of the Exile or the late prophets,
Leviticus contained the laws of the cultus
while Numbers is a collection of civil laws of a later
date,50 Here again this collection of independent nar¬
ratives was apparently designed to fulfill a supplemen¬
tary function. Some of the narratives are a repetition
of the events described in the Book of Exodus but the
more decorative language and the more miraculous charac¬
ter give evidence that Numbers was written at a consider¬
ably later date,51 Parts of the book may have been writ¬
ten shortly after the time of David while other narratives
can be dated as late as the Assyrian period,52
As has been mentioned, de Wette's doctoral dis¬
sertation sought to prove that the Book of Deuteronomy
was not written by Moses but at a considerably later
date, probably at the time of the reform of Josiah about
621 B.C.53 This hypothesis xvas not new but de Wette*s
method of approach and proof were different. His rea¬
sons for separating Deuteronomy from the rest of the
Pentateuch in regard to its authorship and time of
writing were, briefly, the following! the Book of Num¬
bers has its own logical conclusion which serves at the
saiae time as the conclusion of the first four books of
the Pentateuch; the style of writing in Deuteronomy
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differs from that in the other books and the language
is richer and more ornamental; the conditions which
Deuteronomy presupposes are not those of the desert
but require a more developed system of institutions:
and lastly, the historical contradictions existing be¬
tween Deuteronomy and the first four books make Mosaic
authorship an impossibility,54
The tone and the spirit of the Book of Deuter¬
onomy point to a later period than the previous books
of the Pentateuch. The author of Deuteronomy was strongly
influenced by the rabbinic, allegorizing, mystical phi¬
losophy of a later date and has a strong levitical tend¬
ency. The simple forms of law and mythology seen in
the first four books have now become the object of re¬
flection and are presented with juridical aridness. The
mythology has been replaced by a cold and somewhat in¬
sipid theology.55 The unity of the cultus. the develop¬
ment of the hierarchical and priestly institutions and
the inner development of the spirit of Judaism together
with certain historical references make it impossible
to date the book before the reign of Josiah. The Book
of Deuteronomy is a later collection of laws fiction¬
ally attributed to Moses and quite certainly to be iden¬
tified with the Book of Law found in the temple during
the reign of Josiah.56
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2 Historical Writings
The Book of Joshua, although not strictly a
historical writing, still serves the theocratic purpose
and shows how the prophecies regarding the Promised
Land were fulfilled.57 Joshua could not have been its
author and its writing must be placed at a considerably
later date, perhaps after the time of Solomon.5# This
book is mythological in character and contains a number
of historical errors and contradictions.59
The Book of Judges, in spite of its miraculous
and mythological traces, seems to be a genuine folk
legend based on a fairly accurate historical tradition.60
Chapters 17-21 are a later addition, but the main body
of the work may come from the time of David and thus is
one of the oldest historical writings that we have.61
The lack of mythology in I and II Samuel make
them some of the more historically accurate books in the
Old Testament. They may not have been based on written
sources, but the oral tradition was still comparatively
alive as the vividness of description and the character
portraits indicate. With minor exceptions, the unity
of style and content gives these books an organic whole¬
ness. I and II Samuel were probably written later than
Judges but quite certainly before the levitical-deuter-
onomical spirit became a ruling factor.62
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In comparison with the preceding books, I and II
Sings are a mark of regress rather than progress in the
art of historical writing. The increased mythological
and miraculous character places these books in a later
period. The references to the Mosaic Law, the prophetic
pragmatism and the dim view of history point to the
period of the Exile.63 Despite the similarities be¬
tween the Books of Samuel and Kings in their freedom
from the priestly and levitical spirit, the latter dif¬
fer from the former in their traces of the Babylonian
period, their reference to the Pentateuch, their dis¬
satisfaction with the freedom of the cultus. their quo¬
tation of written sources, the different spirit of writing
and the more accurate chronology.64
Volume I of De Wette*s Beitrage zur Einleitung
ins Alt© Testament was devoted largely to the Books of
the Chronicles and marked a great advance in their crit¬
ical evaluation. The Books of the Chronicles, because
of their supplementary nature and their unsdifying char¬
acter, have never been a favorite area of inquiry and
the literature devoted to them has been relatively scarce.
Eichhora was the first to formulate a consistent theory
and explanation. He felt that the genealogies were un¬
doubtedly drawn from earlier canonical writings but felt
that the Chronicler must also have had access to other
137
sources and registers probably preserved in the temple
and used also by the authors of Kings and Samuel. Many
of these records were abbreviated and had passed through
several changes in transmission but Eichhorn felt that
I and II Chronicles were basically reliable and he
praised the authors careful us© of historical sources.
Be Wette disputed this view rather sharply. By
careful analysis and comparison, he showed that Eieh-
horn's supposition that the Chronicler had used the
same underlying sources as th® Books of Kings and Sam¬
uel was untenable. It was de Wetta's conclusion that the
Chronicler, instead of using the same sources, had sim¬
ply copied from the foregoing canonical books. The
author of Chronicles attempted to deliver a compilation
of the nation's history to the time of the Exile. He
intended that th© work should serve as a correction and
supplementation of the older historical works.65 Al¬
though the Chronicles cover much of the same period as
the foregoing Samuel and Kings, de Wette's examination
of the variations in the writings convinced him that
the Chronicler had written at a considerably later date
and was much lass reliable historically. The marks of
this later period are evident in the Chronicler's
slovenly or careless writing, confusions and
alterations of meaning and that his additions
were marked by a preference for the concerns
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of the Levites, a love of marvels, apologies
and preference for Judah and hatred of Is¬
rael, and embellishments of the history of
Judah
The date of writing must be comparatively late
because the period covered in the work extends to the
end of the Exile. Since the genealogy of Zerubbabel is
given to the time of Alexander, it is likely that this
may be the time in which it was written,6?
Although de Wettefs conclusions were not accorded
universal acceptance, they were later reinforced by the
substantial agreement of such Old Testament scholars as
K. H. Graf and Julius Welihausen.^
The Book of Ruth was probably written in honor
of the royal family and was to show the genealogy of
David. Although legendary in character, it may have
a historical basis. The date of writing may have been
rather early, before marriage with a foreigner was per¬
mitted, but quite certainly later than the time of David
and I and II Samuel.^9
The Books of Ezra and Heheraiah are both compil¬
ations. Ezra could well be the author of Chapters 7:27-
9:15. The editor of the remainder of the book may have
been one of his admirers who gathered the other material
as an introduction to the part written by Ezra himself.70
Similarly Nehemiah may have written part of the Book of
Nehemiah,71 but the last chapters stem from a considerably
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later period. The book in its present form probably
dates from the Seleucidan period.72
D© Wette is merciless in his judgment of the
Book of Esther. To him, it is a fabulous fairy tale
that marks the complete decline of Hebraic historical
writing.73 The entire book breathes the arrogance, vin-
dictiveness and fanaticism of late Judaism and is devoid
of any real religious spirit. The date of writing may
be as late as the end of the monarchy in Persia.
3 Prophetic Writings
While the books we have dealt with describe the
founding and development of the theocracy, the prophetic
books are concerned with the present condition of Israel
and the future. De Wette admits that the prophets had
an unusual intuitive capacity but rejects the idea that
they were able to foresee and prophesy the future in
detail. The prophecies were conditioned by the Jewish
idea of vengeance and had an ethical-religious signifi¬
cance. They were derived from and limited by the spe¬
cific historical situations in which they appeared. A
prophecy expressed the wishes and hopes of the prophet
as well as his warnings and concerns generally in an
indefinite and conditional form. The prophetic books
are to be historically exegeted and the occasion and
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motive rather than the fulfillment of a prophecy is to
be emphasized.74
The Book of Isaiah is the work of two or more
authors. Chapters 40-66 ar® the writings of a man who
lived at a considerably later date than the prophet
Isaiah. This section, composed largely of narratives
of comfort and admonition, is different in its more
flowing style and its more clear yet less vivid nature.
The outward circumstances and inner condition of the
nation, which the writer presupposes, indicate clearly
that this section must have been written at the time
of the Exile.75 Chapters 1| 2:5-6:13? 12:1-11; 14:24-32?
17:12-16:17? 20; 22:15-25? and 26-33 are quite certainly
the work of Isaiah himself. Chapters 36-39 seem to be
a reiirorking of II Kings 16:13-20;19* The genuine por¬
tions in Isaiah are among the best in all of prophetic
literature.
Both Jeremiah and his younger contemporary
Eaekiel were chiefly concerned with the coming destruc¬
tion of Jerusalem and the resultant Babylonian captivity.
Jeremiah's writing reflects the depressed and melan¬
cholic morale of his people. His style is less bril¬
liant than Isaiah's and he speaks largely in symbolical
terms and actions. The book itself was probably written
by Baruch and later re-edited.77 Qn the other hand,
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Ezekiel is quite certainly the author of the book bearing
his name. His style and form are not colorful and there
is a degenerative tendency in his use of language.?**
The twelve Minor Prophets had quite probably
been collected as a separate volume. The date of the
beginning of the collection is uncertain but it could
not have been completed until after the Exile.79 The
Book of Hosea is quite likely the work of the prophet
himself. Although his style is original it is somewhat
difficult. His own declarations are given in an almost
poetic form while his description of symbolic actions is
in prose.
Both Joel and Amos are notable for their clarity
and originality in style and thought. Amos is perhaps
the most consistent of all the prophets. Little is
known of Obadiah but his book must have been written
after the fall of Jerusalem.
The Book of Jonah is more narrative than pro*
phetic in style. It is not historical but legendary in
nature and was written rather late but still before the
Exile. Micah fought against the immorality and idol¬
atry of both Judah and Israel at the time of Ahaz and
Hesekiah. Nahum writes with a brilliant, rich and or¬
iginal style while Habakkuk, in the Chaldean period, has
attained a level in Chapter 3 which stands as the
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acme of Hebrew poetry. Zephaniah, writing at the time
of Josiah, does not maintain the same high standard as
the other prophets. Haggai is characterized by the re¬
current idea of vengeance and a blind patriotism. Zech-
ariah, a contemporary of Haggai, was clearly influenced
by the Chaldeans. Chapters 9-14 stem from another hand.
Malachi, probably a contemporary of Hehernial* and at
least later than Haggai and Zechariah, added messianic
promises to his warnings.
The Book of Daniel represents a late imitation
of a prophetic work and was strongly influenced by
Jewish apocalyptic thought. The fairy tale;, the crass
miracles and historical errors together with the exact
and detailed description of the future reveal a spirit
different from that of the earlier prophets. The reli¬
gious and political views in regard to angelology,
ethics, asceticism, etc.; the degenerated Hebrew and
the mixture of Chaldean and Greek words; and the simi¬
larity to other apocryphal books of the Maecaoean per¬
iod — all of this points to a very late date and pre¬
cludes the possibility of Daniel1s authorship. The sug¬
gestion that an unknown Jew at the time of Aa&iochus
Dpiphanes, wanting to strengthen his doubting and des¬
pairing brethren, wrote the book and assigned it to
Daniel is more probable.80
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4 Poetical Writings
The lyrical nature of th© poetical books corre¬
sponds with th® dominant Hebrew aesthetic idea of de¬
votion or reverence<> The prophetic books also contain
lyrical and didactic elements® Lyric poetry was designed
primarily to b© sung but it is quite probable that a
goodly number of th© Psalms were written purely for di¬
dactic purposes® Didactic poetry generally appears in
the form of aphorisms and maxims of a proverbial nature.
Th® purest lyrical productions are to be found in the
Psalms but Lamentations also Includes lyric-elegiac ele¬
ments. The Song of Solomon is the only example we pos¬
sess of Hebrew erotic poetry. Th© didactic-gnomologlcal
type of poetry is found chiefly in Job and Proverbs»
Job emphasises th© Jewish idea of reward and punishment
while Proverbs brings out the ethical standpoint.
Ecclesiastes contains both elements but is the product
of uninspired reflection.$1
Lamentations has the same Sitz-im-L®ben as some
of th© Psalms9 i.e.* th® lament concerning Israels her
unfaithfulness and her exile. Tradition states that
Jeremiah is the author. The content* spirit* ton® and
language of Lamentations seem to justify this suppo¬
sition 2
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The Song of Solomon, idyllic in nature, deals
with the subject of love with the passionate warmth of
the Orient but always with Hebrew ethical strictness.
The language used tends to indicate a later date but
the picturesque vividness points to the time of Solomon.
It is possible that these wsongs® were handed down by
oral tradition and thus the language was modernized but
the imagery remained the same.^3
The Book of Proverbs is a collection of indi¬
vidual sayings and proverbs and of larger unified sec¬
tions of aphorisms. Wisdom literature was based chiefly
on the experiences of life and the ideas of reward and
vengeance. Chapters 1-24 form the first section while
Chapters 25-29 were apparently collected at a later date.
Both sections must have been collected shortly before or
at the time of Hezekiah. The last two chapters were
attached still later but before the Exile. It is dif¬
ficult to ascertain which of these proverbs can be at¬
tributed to Solomon since Solomon was quite likely a
collective name like Moses, Joshua and David.^ It does
seem probable that a good number of those in the first
collection can be traced back to Solomon himself.
The Book of Ecclesiastes seems to have been writ¬
ten in a time of scepticism when doubts prevailed and
faith and enthusiasm had grown cold. The gnomological-
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didactic tendency points to the time of Solomon but the
spirit and language of the book indicate a later period.
The time of writing may have been at the end of the
Persian period or at the beginning of the Macedonian
era.^
De Wette saw the Book of Job as a work comparable
•V • ; : «-
to the Greek tragedies except for its distinctive Hebrew
form. The Hebrew tended to express himself in words and
concepts rather than in actions. The book deals with
the problem of evil and with human destiny. The only
solution offered is that of greater humility and a
deeper consecration in one*s faith. The dialogue of
Elihu is a later insertion as can be seen by its dull¬
ness, inexactness and lack of clarity. Elihu not only
seems to misunderstand Job but he also lessens the con¬
trast betv^sen the ideas presented by Eliphaz and Job.
It is significant that Job does not answer Elihu nor is
his name mentioned in the prologue or epilogue. This
book is probably a product of the period of the Exile.^
D Exegefrical Work
1 The Psalms
De Wette9s Old Testament exegetieal work con¬
centrated almost exclusively on the Psalms. The joint
effort of Augusti and de Wette in translating the Old
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Testament had made de Wette especially interested in
the poetic structure of this "Hebrew lyric anthology."^7
His Commentar Uber die Psalmen. first published in 1811,
went through five editionsIn 1836, de Wette pub¬
lished a small companion volume entitled Ueber die erbau-
liche ErklSrung der Psalmen.
The Book of Psalms is the only major collection
that we possess of what must have been a much larger
body of Hebrew poetry. Most of the Psalms are religious
songs designed for use in worship. We have evidence
that there was also a large section of poetry not speci¬
fically dedicated to religious usage.The liturgical
and religious use of the Psalms was a decisive factor
in their preservation.
The Psalms can be generally classified in the
following six categoriesj (1) the hymns of praise to
Jehovah as the God of nature and the Saviour of His
people (Psalms 8, 104, 145, 19, 29, 33, 65, 93, 135,
136, 147, 47, 66, 67, 75, 46, 46, 76, 18, 30, 138, etc.).
In this group we find the noblest thoughts concerning
God and nature as well as the source of many theological
ideas. (2) The national Psalms, containing references
to Israel's history and the relation of the people to
Jehovah (Psalms 78, 105, 106 and 114)* (3) The songs
of the temple and of Zion (Psalms 15, 24, 68, 81, 87,
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132, 134 and 135)* (4) Those referring to the king
(Psalms 2, 20, 21, 45, 72, and 110)# (5) Those lamenting
Israel's misfortune and calling for judgment on their
enemies and for help from Jehovah (Psalras 7, 22, 55, 56,
109, 44, 74, 79, 30, 137, 69, 77, 102, 10, 12, 14, 36,
37, 49, 73, 34, 40, etc.). This is the largest group and
contains more than a third of the entire Psalter. (6)
Songs of morality and religious hymns in the narrower
sense (Psalms 90, 139, 23, 91, 121, 127, 126, 42, 43,
101, 131, 133, 32, 50 and 119).^ The few remaining
Psalms are either in a separate classification or are a
mixture of these categories.
Religiously, the Psalms are the most valuable
writings in the Old Testament. Religion is still ex¬
pressed in its most comprehensible form, i.e., feeling.
The Psalms are the expression of the heart and soul of
the Hebrew religion before it had undergone the calci¬
fying process of dogmatiaation and mythology.
Little can be established regarding the history
of Hebrew poetry but its high points seem to have been
at the time of David and during the Exile. We can only
speculate as to how the art of poetry was developed in
the Jewish nation. The immediate cause for much of the
poetry seems to have been the joy and enthusiasm, or the
sorrow and despair, which followed some major event in
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their history* Some have speculated that the schools of
prophets founded by Samuel may have cultivated the art
of poetry. According to I Chronicles 15:16, David es¬
tablished definite groups who were responsible for music
and poetry. All of these factors may have contributed
but we have no definite knowledge as to how this art
was developed.91
All but thirty-four of the Psalms bear a title
designating the author, the tune, the purpose or the
historical situation. It was the prevalent custom in
the Orient for the author to place his name at the head
of his poem and no doubt many of these titles are very
old, yet some of the titles are so obviously false that
little or no reliance can be placed on them.92
These titles ascribe Psalm 90 to Moses; 7&
Psalms to David; 12 to Asaph; 11 to the sons of Kcrah;
one each to Keman the Ezrahlte and Ethan the Ezrahite;
while Solomon is credited with two. It is doubtful
that Moses could be the author of Psalm 90.93 Many of
the Psalms bearing David*s name are not written by him
since they contain references to the destruction of
Jerusalem, the Babylonian captivity and the Chaldean
period. This casts doubt on all of the Davidic Psalms
and necessitates great care in dealing with them. Asaph
could have written Psalms 50 and 73» but the other ten
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can hardly be ascribed to him. Similarly, many of those
attributed to the sons of Korah appear to have been
written in the period of the Exile. It is also doubt¬
ful that the two Psalms supposedly written by Solomon
actually stem from his hand.94
Differentiating between the original Psalms and
later imitations demands a great deal of exegetical-
critical and aesthetic understanding. Most of the imi¬
tations are found among the Psalms of lamentation. This
explains their almost monotonous uniformity and their
constant repetition. The worst imitations are those
that are composed of direct quotations from other Psalms.
Thus Psalm IDS is made up of Psalm 57:8-12 and Psalm 60:
7-14# while Psalm 70 is an excerpt of Psalm 40. The
earlier Psalms tend to be more difficult and awkward in
their style but richer and bolder in their thought. The
later Psalms are lighter in style, more flowing and
pleasant in their language, and more orderly and clear
in their content.95
The Psalms are divided into five books. De
Wette holds this division to be an arbitrary one de¬
rived from the history of their collection rather than
an attempt to build a parallel to the Pentateuch. Each
book represents a separate collection and when it was
completed, it was added on to the previous ones. The
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first book contains the majority of the genuine Davidic
Psalms and is undoubtedly the oldest. The second book
is somewhat later and is composed chiefly of Psalms
attributed to David and the sons of Korah. These two
sections quite likely existed in their present form at
the end of the Exile, The Psalms ascribed to Asaph and
to the sons of Korah make up the major portion of the
third book. The Psalms in the last two books are more
liturgical in character. The whole collection was pro¬
bably completed in the Maccabean period.96
In his exegesis, de Wette sought first to deter¬
mine the historical situation in which the Psalm was
written and then the author*s motives and causes for
writing. De Wette attempted to place himself in the
author's position and thus gain the proper standpoint
for interpreting the Psalm. The situation of writing
was to be determined on a sound historical-critical
basis. If no definite determination could be made, it
ifas much better to accept a negative conclusion than to
postulate an uncertain positive one.
In dealing with each Psalm, de Wette determines
and gives the characteristic content, the peculiar ideas
and the concepts and feelings expressed. He attempts
to infer from the content what specific historical set¬
ting or particular situation might be indicated. The
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result of this attempt is compared with the material in
the superscription and if the two agree, this historical
situation may be accepted as probable* In cases of such
agreement, it is also permissible to supplement from
known historical probabilities* If, however, the title
disagrees with the content, no specific historical sit¬
uation may be accepted and the relationship must be
left in generalities* Thus de Wette hopes to escape
the maze of hypotheses that were common to most commen¬
taries on the Psalms. Any exegesis must be sound his¬
torically or it is indefensible. If a messianic inter¬
pretation of any Psalm did injustice to history, this
exegesis must be rejected.97
2 Later Development
In the various editions of his Commentar uber
die Psalmen. one can notice a marked change in de Wette*s
exegetical emphasis. In the first edition (1&L1), he
radically denied any messianic meaning to the Psalms
and dated much of the poetry as late as the Maccabean
period. At that time he tended to be a rather cold
critic definitely under the influence of Rationalism.
By the time of the second edition in 1&23, many of his
judgments were less severe. He still relied heavily
on the bold criticism of men like Paulus9& but he had
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added much material of an "edifying" nature and was less
drastic in his opinions# At this point he was ready to
accept an allegorical, but not a historical, interpre¬
tation of the "Messianic" Psalms.99 De Wette relied
heavily on Gesenius in supplementing the grammatical
explanations.100
In preparing a later edition of his commentary,
de Wette had decided to follow the advice of his friends
and include a section of material that would meet the
more specific religious needs of its readers. After
some consideration, de Wette felt that this would tend
to destroy the peculiarity of his commentary so he pub¬
lished a companion volume bearing the title Ueber die
erbauliche ErklSrung der Psalmen (Heidelberg, 1&36)#
This was a book of practical exegesis designed to serve
as a guide to the use of the Old Testament in Christian
circles. The purpose was to edify and strengthen the
faith of the believer.
One of the difficulties in the Christian's use
of the Old Testament is the temptation to read back into
the Old Testament ideas and concepts that were histori¬
cally not present at that time. There is, of course, a
relationship between the Old and New Testaments in re¬
gard to prophecies and symbols but these were general,
indefinite and indecisive. Many of the prophets and
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writers of the Old Testament were unconscious bearers
of germinal ideas that can only be understood in the
light of Christ. This is particularly true of the
messianic concepts. There was unquestionably a general
expectation of a deliverer or a msssiah in the Old
Testament but it is extremely doubtful that their ex¬
pectations took the form of the historical Jesus. Many
of the passages in the Old Testament unconsciously
carried a deeper meaning than the more obvious sense.
One dare not, however, interpret this deeper meaning as
having specific conscious reference to the later his¬
torical facts of Christianity. The Psalms are parti¬
cularly well suited for thi3 practical or edifying exe¬
gesis.
De Wette gave the following rules for the edify¬
ing use of the Old Testament; (1) the grammatical-his¬
torical exegesis must be the basis for the edifying ex¬
planation. (2) The grammatical-historical sense is the
real and only sense of the passage. The edifying ex¬
planation can do no more than see the immediate and un¬
conscious implications of the literal meaning. (3) There
is no double meaning and every ambiguous explanation
is to be rejected. (4) No "deeper meaning" is accept¬
able that goes contrary to the psychological laws of
the historical meaning or destroys the unity of the
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obvious cense of the passage. (5) The "deeper meaning"
is always general and ideal. Any interpretation of the
historical sense to make it coincide with later acci¬
dental fact or situations is to be rejected. (6) If
the "deeper meaning" of an Old Testament passage is
to be brought into connection with the history and
teaching of the New Testament or our modern age, it
must be done through the use of common general concepts
which comprehend both the earlier and later times. (7)
Since every concept is fluid, a concept may be broadened
to include that which is not evident in a historical
sense. Here caution must be used and intuition must be
our guide. (&) After having accurately determined the
historical sense, it is permissible to change or omit
certain conceptions and relationships in order to gain
a new viewpoint providing this does not do injustice to
the truth. (9) When the historical situation is indef¬
inite and uncertain, it is permissible for the inter¬
preter to use probable hypothesis and interpolate so that
certain edifying truths may be emphasized. (10) The
general meaning, which is subordinate to the historical
meaning, can be changed slightly if a desirable and
fruitful edifying application can be maae.T02
Once again we see in de Wette the strange com¬
bination which caused Hagenbach to say that "he (de
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Wette) was a rationalist, with his mind but a mystic
or a pietist in his feelings and heart.*103 The same
process which occurred in his theological development
is reflected in his Old Testament work and* as we shall
see in the next chapter, holds true for his New Testa¬
ment efforts as well.
E The historical Importance ox' ue fetueys uork
Now, more than a century after de tetters death,
many of the conclusions and results of his Old Testa¬
ment work have quite understandably been superseded.
It is a tribute to his insight and sensitivity however,
that in at least four areas, his work has been of a-
biding importance.
De Wette*s first lasting contribution was in
the area of Pentateuchai criticism. His conclusions
regarding the Book of Deuteronomy have been accorded
almost universal acceptance. Otto Eissfeldt writes,
De Vette^s thesis provided the Archi¬
medean point for the criticism of the Penta¬
teuch. Through it the synogogical and ec¬
clesiastical tradition could be displaced
and a new approach to the Pentateuch and its
parts became possible.104
Secondly, in the field of Old Testament Intro¬
duction, de Wette*s volume published in 1&17 marked a
new era. nA new moment in the Einleitungswissenschaft
came with the introduction of religionsgeschichtliche
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criticism. Here we must recognise W. M. L. de Wette
as the pioneer."^-05 This volume has also been referred
to as the first example of consistent historical-crit¬
ical research.106
In a third area, de Wette9s contribution has
often been overlooked. In his study of the Psalms,
de Wette v^ras the first to attempt an analysis of lit¬
erary categories (Gattungsanalyse). Hermann Gunkel is
often credited as being the "creator" of this particular
approach but this is quite untrue. Eichhorn was the
first to use the term Gattung but de Wette was the first
to analyse the Psalms on this basis. As we saw in the
preceding section, de Wette utilised six categories.
Almost the entire program of the later Gattungsforsch-
ung is embryonically present in de Wette9s work.107
Lastly, de Wette9s religionsgeschichtliche
method coupled with his literary sensitivity and his
devotion to truth pointed the way toward the future.
He not only outlined the tasks of biblical research
for the following century but also gave an indication
of the methods that would be used. "Both the Literar-
geschichte of Wellhausen and the Literaturgeschichta
of Gunkel have their starting point in de Wette."103
CHAPTER VI
DE WETTE AND THE NEW TESTAMENT
CHAPTER VI
DE WBTTE AND THE NEW TESTAMENT
In spite of his literary productivity, it was
not until the last half of de Wette's life that he be¬
gan to write specifically in the New Testament field.1
De Watte had given New Testament lectures at both Berlin
and Heidelberg, but his first publication appeared at
Basel in 1326. It bore the title Lehrbuch der historisch-
kritischen Einleitung in die kanonischen Biicher des
Neuen Testaments. This small volume went through five
editions during his years at Basel.2
His major New Testament work, however, was his
Kurzgefasstes exegetisches Handbuch zum Neuen Testament
in three volumes and published in eleven parts covering
the years from 1B36-1B4S.3 The last part, that on the
Book of Revelation, appeared less than a year before
his death.^
A New Testament Criticism and Exegesis Before 1350
The surge of interest in the critical problems
of the Old Testament evident in the first quarter of
this century was followed by a similar intensification
of New Testament research. Little progress had been
20B
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made since the discussions occasioned by Lessing*s pub¬
lication of the Wolfenbuttel Fragments.5 a storm of
controversy was aroused and Lessing himself was involved
in a violent quarrel with Goetze, the Chief Pastor of
Hamburg. Johann Salomo Semler wrote a lengthy and
detailed refutation.^ The real author of the Wolfen-
biittel Fragments was Reimarus, a professor of Oriental
Languages at the University of Hamburg. He discredited
progressive theology and maintained that Christianity
from its beginnings was derived from an imposture.7 Yet
Schweitzer says of one of the fragments, "this essay is
not only one of the greatest events in the history of
criticism, it is also a masterpiece of general litera¬
ture."^
The general trend in the field of the New Testa¬
ment was towards a thoroughgoing rationalism as typi¬
fied in a man like Paulus.9 in the field of textual
criticism, able and thorough work had been carried out
by Bengel, Wetstein, and particularly by Griesbaeh.10
The year 1&35 marks a turning point in the his¬
tory of New Testament criticism. This was the year that
David Friedrich Strauss published Das Leben Jesu.H De
Wette was one of those who helped prepare the way for
Strauss in that he had been one of the pioneers in ap¬
plying the concept of myth to the literature of the Old
Testament.12 Strauss reasoned that this same process
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must also be valid in regard to the New Testament. As
a result of studying Hegel, Strauss maintained that he
was inwardly free of thought and feeling in regard to
certain religious and dogmatic presuppositions. The
question of how much of the historical life of Jesus
would remain if the mythological concept were consist¬
ently applied held no terrors for him.
Hegel's philosophy had set him free,
giving him a clear conception of the rela¬
tionship of idea and reality, leading him to
a higher plane of Christological speculation,
and opening his eyes to the mystic inter-
penetration of finitude and infinity, God
and man.1^
In his brilliantly written work, Strauss brings up three
main problemss First, questions arising from the op¬
position of miracle and myth; secondly, the relation¬
ship of the Jesus of history to the Christ of faith;
and thirdly the problem concerning the relation of the
Synoptics to the Gospel of John.
Heedless to say this controversy was marked by
a flood of literature refuting Strauss® position.^
By this brilliant dialectic, Strauss had shown the com¬
plete absurdity of explaining the miracles as the
rationalists had done. The lack of clarity at this
point and the general confusion of his opponents is
clearly seen in the literature of this period. When
all else failed, the weapons of irony and sarcasm %*ere
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brought to the fore.
The mediating theologians and biblical critics,
having failed to harmonize th® Synoptic Gospels, tended
to look to the Gospel of John as the remaining bastion
of historical validity in regards to the life of Jesus.
Strauss had quite definitely shown that John was written
at a later date and was concerned mors with presenting
an apologetic interpretation of Christianity from a
specific dogmatic standpoint than with portraying the
life of Jesus with historical accuracy. Sehleiermacher
and Hase were chiefly responsible for bringing the
mediating theologians into the indefensible position
of relying only on the Fourth Gospel.^-5
In 1^36, one year after the first volume of
Strauss* Leben Jesu appeared, da Wette published the
first part of his Kurzgefasstes exegetisches Handbuch.
In the preface to Matthew, da Wette discussed his at¬
titude and position in regard to the work of Strauss.
He agreed with Strauss that any attempt to harmonise
the Synoptic Gospels was either dishonest or doomed to
failure. De Wette too, rejected the 'naturalist* explan¬
ation of the miracles and gave them an ideal-syrabolic
interpretation. However, at the point of myth and his¬
tory, he felt that Strauss had gone too far. De Wette
said,
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The results of Strauss* inquiry are
mostly negative and lack clarity in that
it does not become evident just how much
and what historical content ha recognizes
as a foundation for the mythology of the
Mew Testament; it is obvious however, that
for him, the person of Jesus, as he is
normally thought of by believers, has dis¬
appeared* At this point he has gone too
far* I believe that those who have been
freed of the uncriticalness, and arbi¬
trariness of the so-called orthodox group,
yet have maintained a genuine historical
faith in Christ, can achieve other results.-*-®
Despite their points of similarity, de Wette and
Strauss were very different, not only in that Strauss
negated where de Wette placed a non liquet, but specif¬
ically at the point of their evaluation of the person
of Jesus* "While Strauss replaced the person of Jesus
with an idea, that of the real appearance of the unity
of the eternal and temporal spirit in humanity,"17 de
Wette firmly maintained the historicity of Jesus*
Still another important advance in the field of
Mew Testament criticism was the establishment of the
Marcan Hypothesis. Christian Hermann Weisse and Chris¬
tian Gottlob Wilke both published works on this subject
in 1S3S.-^ Independent of one another, they had both
corae to the conclusion that the Gospel of Mark was de¬
finitely the oldest of the three Synoptic Gospels*
Weisse established the priority of Mark by means of
historical argumentation, while Wilke treated the prob¬
lem more from the literary side* For both of them,
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Mark was the only one of the four Gospels which pos¬
sessed the character of originality, authenticity and
thus credibility.
Undoubtedly the most radical critic of this
period was Bruno Bauer.^9 At first as a member of the
Hegelian Eight, he followed the line of reasoning estab¬
lished by Weiss® and Wilkt, However, as years passed,
he swung over to the radical Hegelian left, becoming
increasingly bitter and sceptical. His hatred and
disgust for the apologetic theologians knew no bounds.
For him,
the gospel history is the free product of
the human consciousness. But it is not the
Christian community, as Strauss would have
it, — it was the evangelists who invented
this history and izaagined these myths.20
Tot one must agree -with Schweitzer when he says, "In
spit® of this hatred of theologians, which is path¬
ological in character, like his meaningless punctuation,
his critical analyses are always exceedingly acute."21
In the light of this brief resume of the results
of historical criticism during this period, it is easy
to understand what de Wette meant when, towards the end
of his life, he wrotei
When I first entered this field, I
was in the front ranks and was looked upon
by many as a dangerous radical. Now I see
myself pushed back to the middle ranks of
the conservative critics — those who
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naturally are still far from the apolo¬
gists who want to retain everything. Yet
my own views and position have, on the
whole, remained the same.22
This consistency and open-mindedness are two of the
characteristics that make de Wette such an interesting
study. As Kattenbusch and Franck wrotei
This loving dedication to the Holy
Scriptures united with taste and philo¬
logical ability and a love for truth that
was impartial as to where it found its
satisfaction whether with the pietist Tholuck
or the radical Strauss, or even with those,
such as Bleek, who had been his pupils, made
him one of the most loved exegetes of his
time. He even won praise from the side of
the pietists.23
B Critical and Bxegetical Principles
1 General Principles
De letters view of Scripture can best be sum¬
marized in the words of one of his pupils.
It is not and cannot be the task of
the Bible to dispense supranatural revela¬
tion in the areas of history, geography and
natural history. It's task is to proclaim
and preserve in man® s memory the actual his¬
torical facts of God®s revelation for the
salvation of mankind as they were grasped,
at different times and under various circum¬
stances, by sensitive and divinely inspired
men. The Bible is not itself revelation as
is sometimes falsely maintained, but is the
means through which God?s actual revelation
is made available to us in the form of a
literary product. The exegete must separate
the eternal and divine kernel of revelation
from the finite and human literary husks and
hulls. To complete this process conscientiously
is the highest task of the critic and exegete.24
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Ha who would do exsgetical work must realize
that
the interpretation of each biblical book
is to be found only in its own historical
period and must always be viewed in that
context. We will gladly admit that the
religion of Jesus stands apart from and
above all others, but it comes to us in
the language and concepts of its own pe¬
riod and therefore must b© viewed and un¬
derstood historically.2?
let in the process there is a deeper purpose,
In the study of the Scriptures and in
the penetration of their living sense we
feel the life-giving breath of the creative
spirit that first emanated from Christ.
When, as it were, we almost see and hear
the apostles and view in the mirror, which
they hold up, the picture of the Saviour
himself, we almost come into personal con¬
tact with them and receive the same impulse
of energy from which the existence and the
life of the Church has come.26
2 Textual Critical Principles
In general, de Wette is content to referee the <?-*•(• 1
results and the conclusions of others when it comes
to the field of textual criticism.27
Do Wette points out that much of the inaccuracy
of many of the New Testament manuscripts is due to the
inattentiveness and arbitrariness with which the early
Christians handled these texts.2® The majority of the
errors probably came in the process of copying the manu¬
scripts. Here a number of factors could have been re¬
sponsible. Through the process of confusing the letters
216
or by the transposition or omission of words and sen¬
tences, the copyists unwittingly were responsible•
In the case of dictation, they may have heard falsely#
In the use of the oral tradition, the memory may have
led the writers to omit words or use synonyms to replace
them# There were also errors of understanding, i.e.,
words xvere divided in the wrong place, abbreviations
may have been wrongly interpreted, and glosses and
parallel readings may have been incorporated into the
text.
Many times there may also have been an inten¬
tional changing of the text#2^ Cases of faulty gram¬
mar were corrected and additions were made for the sake
of clarity and style. Again, through the elimination
of inaccuracies or offending passages in regard to his¬
tory, geography, archaeology and dogma, the text was
altered. Many times the explanation of famous exegetes
was carried over into the texts. Additions and omis¬
sions occasionally resulted from the liturgical use of
Mew Testament texts.
In the judgment of the texts themselves, de
Wette accepted the general rules and principles that
had been established by Griesbach. 30
3 Historical-Critical and Exegetical Principles
De Wette says,
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It is impossible to carry out scholarly
research, particularly that of historical
investigation, without presuppositions, but
presuppositions should not be confused with
prejudices.31
The first of these presuppositions was faith, "but this
faith must be a real faith, i.e., faith in the histori¬
cal truth of the Christian revelation,"32 and such a
faith would permit him to make a strict use of the
grammatical and critical rules of exegesis and would
in no way blind him to the truth.
By this true historical faith, I under¬
stand something completely different from
those who stand in the service of the tra¬
ditional faith with their fantastic use of
all possible analogies in their attempt to
patch together a historical caricature of
the moving of the Spirit. I understand a
historical faith to be a sound essential eth¬
ical faith which is grounded in the histori¬
cal Christian community. This faith holds
fast to the fact that the Spirit, which has
become the life principle of the new world,
has its source in the person of Christ, and
that He is the Creator of our religious life.33
A number of principles and presuppositions also
govern the historical research and criticism pertaining
to the gospel history.34 Any criticism must be conso¬
nant with and dependent upon those historical facts
which have been reliably established by other research
or witnesses. In regard to the person of Christ, one
must presuppose that the human individual Jesus was
subject to the same temporal limitations in the areas
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of knowledge and action as every other human being.
Thus the attributes of omnipotence and onmiscience can¬
not be applied to Jesus, yet on the other hand, one
cannot equate or limit the potentiality and capacity of
His humanity to that of ordinary sinful man. The in¬
terpretation of any individual problem or passage must
be tested by its conformity to the scope and direction
of the Hew Testament in general. Every great discovery,
creation, or foundation in human life, even if it is
based on the receptivity, nostalgia, or need of the
masses, must be attributed to the activity of some su¬
perior individual. This is a valid principle for all
of history. Jesus Christ was the founder of Christian¬
ity — this is a basic principle for critical work in
the area of gospel history. This does not mean that
all that we know as Christianity, i.e., particulars of
Christian doctrine, or details of institutional Christi¬
anity, must be attributed to Him. Bather, as Paul in¬
dicated, Jesus laid the foundation, and the apostles
built upon it.
The establishment of the original text is a pre¬
requisite for exegesis — this is the task of the cri¬
tic. Many textual readings must be rejected because
they make little or no sense. let one dare not apply
too strictly the rules of grammar and style to the Hew
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Testament writings. In fact, not infrequently the more
ungrammatieal reading is to be preferred to the smoother
more fluent one. These are the exegetical-critical
grounds of originality.35
That reading which explains the origins of the
other readings is probably the original one. The more
difficult and less clear reading is to be preferred
to the easier, clearer one; the harder, elliptical,
Hebraistic, and ungrammatical reading to the more
pleasant, grammatically correct one; the unusual to
the more common reading; the reading lacking ascetic
or monastic trends to that more favorable to them;
the seemingly false meaning to the more fitting one;
the shorter reading to the more expanded one; the less
emphatic to the more emphatic; and lastly, the reading
which stands in the middle and bears the seed of the
others is probably the more original. These are the
historical-critical grounds of originality.36
<u.v< sL/v ot&*
Since the Hew Testament text is less corrupted m •
than that of the Old Testament, and since the resources
for re-establishing the original are much greater, the
need for critical conjecture is greatly lessened. Ho
conjectural hypothesis may claim universal validity.37
4 Exegetical Method
If one were to characterize de Wette*s exege-
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tical method with one term, that term would of necessity
be the "critical approach,"3& In fact, he was one of
the pioneers in uniting criticism and exegesis in his
commentaries. His evident concern is always that of
the critical scholar rather than that of the systematic
theologian or the practical homiletician.
His careful and thorough philological training
is evident on every page of his commentaries. Much of
his exegesis is devoted to textual criticism. There is
a constant comparison and listing of the variant readings
of the different manuscripts. lot only are the readings
listed but the varied opinions of scholars and commen¬
tators past and present are given in regard to the text.
Be Wette's commentaries are also manuals on the history
of textual criticism. In addition, his observations
and criticism in the matter of style and grammatical
usage are thorough and competent.
In like manner, de Wette often does little more
than referee the opinion of others in regard to the
meaning and the exegesis of the text itself. He seems
to presuppose that his reader is thoroughly familiar
with the commentaries and opinions of his contempor¬
aries.
Be Wette?s historical approach and his under¬
standing and interpretation of the time in which the
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New Testament was written is much more original. This
is seen clearly in his discussion of the Synoptic Gospels
and his exegesis of the Prologue in John. In his com¬
mentary on the Book of Revelation he has not only a fine
historical introduction, but he seeks to interpret the
book in its historical setting. let one detects the
strong influence of rationalism upon him, particularly
In regard to his Interpretation of the miracles.39
In his critical work, da Wette is always skep¬
tical of those scholars who too readily come to posi¬
tive results.4° This attitude is also characteristic
of his exegetical work. It is quite common for de
Wette to present the arguments for and against a cer¬
tain interpretation, and then to pass on without ever
having taken a definite stand.
Seldom does de Wette seem to interpret Scrip¬
ture from any specific theological viewpoint, nor does
he enter into doctrinal implications. Any practical
applications or horailetlcal hints are almost entirely
absent from his work.
Even though his exegetical work did not always
meet with unqualified acceptance, he was still widely
read by succeeding generations.41 One of his pupils
describes his work in these words:
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A spiritual impartial exegesis, based
on the principles of historical-grammatical
interpretation and as free as possible from
a one-sided factional interest, was his crit¬
ical and exegetical ideal. If, in the course
of his renowned theological career, he did
not reach this goal, he at least worked to¬
ward it with untiring zeal and deep earnest¬
ness. He spared, no pains or effort to ful¬
fill his ideals.^
C Critical and Exsgetical Results
1 The Synoptic Gospels
This area of the New Testament proved a fertile
field for de Wette9s critical mind. No generally ac¬
cepted solution had been found as yet for the "Synoptic
Problem." Although from our present day standpoint he
failed to find the solution, his reasoning and research
are not without interest.
The Synoptic problem. - De Wette approaches the
problem by considering the various possibilities of its
solution. The close relationship, both as to content
and form of the three gospels makes it evident that
they are in some way dependent upon one another.
The first possibility is that they merely copied
from each other, i.e., Mark copied parts of Matthew, and
Luke relied on both Matthew and Mark. Griesbach probed
more deeply into the problem and by careful analysis and
comparison showed that Mark copied, both Matthew and Luke.
However, he failed to clarify the relationship between
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Matthew and Luke. De Wette felt that Griesbach was
definitely pointing in the right direction.^3
The second possibility is to assume that the
evangelists were dependent upon the same written source
or sources. Many supposed that this source might have
been the lost Gospel of the Hebrews; others presupposed
merely some form of an "Urevangeiium." These conjectural
hypotheses became more elaborate and complex, assuming
translations, redactions, etc., almost to the point of
absurdity.^ De Wette felt that this solution was
highly improbable since it found no support in the
church fathers, and was very artificial. The assump¬
tion of a number of written sources fails to clarify
the close similarities and, in some cases, the uni¬
formity of the three Gospels.
The assumption of a common oral tradition or
source is a third attempt at solving this problem. Un¬
doubtedly there was a living and fairly accurate oral
tradition for many years after the time of Christ. A
comparison of Matthew 26:26 ff. and I Corinthians 11:23
ff» bears witness to this fact. The oral tradition not
only preserved historical continuity, but at the same
time was itself a transforming, adapting, and inter¬
preting factor in regard to the life and teachings of
Jesus. The early church and the evangelists themselves
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did not hesitate in making the oral tradition applicable
to their own situation. This is seen in the contextual
differences and transitionary passages in the Gospels.
As powerful as the oral sources may hare been, they are
still not sufficient explanation for the general simi-
larity and at times, literal uniformity, of the Synop¬
tic Gospels. Other sources must hare been involved.
The fourth explanation posits the use of a
common oral source plus the written influence of the
evangelists on each other. Although some doubtful
hypotheses have been established in this area, de Wette
still felt that this explanation was the most satis¬
factory. He begins his own solution with an explanation
of the relationship between Matthew and Luke.^5
The written sources that Luke mentions (1:1-4)
were probably created out of the oral tradition. It
is also very probable that Matthew used the same or
similar sources, and thus a great deal of their simi¬
larity would be explained. These must be classed a3
reliance upon the oral tradition. It is evident that
both men used their materials with a good deal of
freedom and individuality hut Luke was the better sty¬
list. Their individuality finds expression in the var¬
ious ways that they connect the sayings of Jesus and
in their painting of the background against which He
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appears* It can be said that each writer wrote a bit
of his own personal history into the Gospel narratives.
In regard to their works as a whole, Matthev-r wrote from
a Jewish-Christian viewpoint, limited the ministry of
Jesus to Galilee and saw Jesus primarily as the fulfil¬
lment of Old Testament law and prophecy; while Luke
extended the ministry of Jesus beyond the Galilean
borders and wrote more from the standpoint of a Gen¬
tile and Paulinist.
Some have supposed that Matthew was dependent
upon Luke, but the reverse is more probably true. Matt¬
hew is the far more original of the two. The more per¬
fect form and effective simplicity of Matthew shows that
his is not primarily the work of a redactor or editor
who could have copied from Luke.
Quit© definitely Luke was dependent upon Matt¬
hew for much of his material, yet he was no mere pla¬
giarist. He reworked the material creatively and no
doubt was dependant on other sources, both oral and
written.
The relation of Mark to the other two Gospels
is now fairly clear.From its position between Matt¬
hew and Luke, and from the fact that he has woven his
own text simply by using the materials furnished by
them, we can safely conclude that Mark is dependent
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upon both of them. According to tradition, Mark wrote
at a later date than the other two evangelists® This
is confirmed by the mediating tendency of his Gospel
and by his selection of the material which tends to
omit the discourses of Jesus, Furthermore, the false
contexts and transpositions of the sayings of Jesus,
the arbitrary changing of historical narratives, and
th© somewhat suspicious additions all indicate the
lack of originality. His dependence upon Matthew and
Luke is seen in the way Mark abbreviates their narra¬
tives and in other cases uses material which presup¬
poses the longer narratives, ¥© dare not judge Mark
too severely for this, for the concepts of historical
criticism and plagiarism were unknown in that day. In
addition, the oral tradition was considered as common
property of the Christian community and free to all.
Since th© oral tradition was still living and growing,
it also proved an effective rule for measuring the ac¬
curacy of the material he adopted.
The Gospel of Matthew. - According to tradition,
th© Apostle Matthew was the author and originally wrote
this gospel in Hebrew for the Christians in Palestine.
However, it is quite certain that this gospel was first
written in Greek as the quotations from the Old Testa¬
ment according to the Septuagint would be highly impro-
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bable if it had been written in Hebrew earlier. The
tradition that this is the oldest gospel is correct.
The date of writing is probably fairly late, yet it
must have been before the destruction of Jerusalem.47
Many have doubted the apostolic authenticity of
the Gospel of Matthew, but not always without passion
or prejudice. Yet the following objective grounds for
doubt must be seateds48 (1) Nowhere does the gospel
itself indicate that Matthew was the author; (2) An
eye-witness and apostle would not have confined the
ministry of Jesus to Galilee; (3) The chronology of the
book seems quite arbitrary, e.g., the crucifixion on
the first day of the Passover; (4) The historicity of
entire passages as well as individual facts are ques¬
tionable; (5) The whole presentation lacks vividness;
and (6) The words of Jesus are not always in their
true historical context, nor are they accurately
transcribed.
In the exegesis of the book itself, de Wette
feels that the genealogy in Chapter 1 has very little
historical merit because of its contradictions with the
Lucan version.49
In Chapter 1:18-25, the story of the Virgin
Birth, the purpose of the narrative obviously is to in¬
dicate the divine origin of the Person of Jesus. There
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are a number of difficulties involved•50 xke narra¬
tives of Matthew and Luke contradict each other as to
the time of the appearance of the angel to Joseph. The
mystery of Mary's conception is outside of the normal
historical circles, i.e., John, who was closest to Mary,
makes no mention of it, and Mary herself (Cf. 12s46;
Mark 3s21, 31 ff.) seems to doubt her son. The con¬
temporaries of Jesus hold him to be the son of Joseph,51
and the evangelists make no protest. Even Paul says
Jesus was born "according to the flesh."52 Jesus's
conception by the Holy Spirit was given the character
of a supranatural happening because of the prevalent
idea of the sinfulness of sexual relations. Similar
miraculous births were not uncommon in antiquity.53
However, one should not discard this narrative since
that would have a negative effect on the piety of the
common people, but it should be interpreted spiritually.
Other passages in Matthew which illustrate well
the character of da Wette's exegesis are Matthew 4s1-11,
the Temptation of Jesus;54 Chapter 5 ff., the Sermon
on the Mount;55 14:13-41, the Feeding of the Five Thou-
sand;56 17:1-13, the Transfiguration;57 and 17:24-27,
the Temple Tax and the Fish.5$
The Gospel of Mark. - According to tradition
this Gospel was written by John Mark and is essentially
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Patriae in character.59 A negative conclusion in regard
to Marcan authorship is the most likely. The date of
writing is indefinite, but it must have been later than
Matthew and Luke. The place of writing was probably
Home.
Do Wette treats Mark throughout as a rather
secondary source.1^ Thus he can say of the Temptation
narrative, {1:12-13), "the ethical importance has been
totally lost in this short presentation, and it has
become instead an eccentric adventure."^1
The Gospel of Luke and Book of Acts. - It is
fairly certain that Luke and Acts are the work of the
3aa© author so they will be considered together. Tra¬
ditionally Luke is accepted as the author of these
books, but this cannot be certified. All that ean be
said is that the author x*as strongly influenced by Paul
and was probably not a Jew.^
The place at which the Gospel was written is
entirely unknown. The time of writing was after the
fall of Jerusalem, and the fact of the persecution of
the Christians and the waning eschatological expecta¬
tions also point to a fairly late date.
Once again de Wette discuss«3 the Yirgin Birth,
Chapter 1:26 ff., and says that our judgment as to the
historicity of this narrative and fact depends upon the
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critic's viewpoint9 his education and on the question
of whether or not it is essential to the Christian
faith to accept such miracle stories literally.63 The
genealogies of Jesus are incompatible and must thus
be discounted.
In the Lucan version of the Sermon on the
Mount, {Feldrede). 6:17 ff., it Is clear that the
author writes at a later date and no longer shares the
fresh messianic expectations but rather that of a more
developed Christianity.^4
In both the Ascension narratives, i.e., in
Luke and in Acts, it is impossible to ascertain by
means of the historical-critical method the factual
happenings on which they are based.^5 This will pro¬
bably always remain as one of the secrets of the gos¬
pel history.
The author of the Book of Acts writes as a
Pauline apologist. He is concerned with a defense of
the mission to the Gentiles over against the narrow¬
ness of the Judaizing Christians.66
Although the general authorship is the same as
that of Luke, there are a number of passages which in¬
dicate other sources. Some of the passages seem to be
those of an eye-witness^? — since this could not have
been Luke, it seems very probable that Timothy may have
231
written memoirs which Luke incorporated. Much of
Chapter 7 indicates that it may have been taken from
a writing dedicated to the memory of Stephen, Simi¬
larly, Chapters 13 and 14 could well have been taken
from some sort of missionary report, while Chapter 12
may be from a writing concerning Peter,^
The second half of the book, Chapter 12 ff.,
is more reliable historically than the first half.^9
The time of writing is difficult to determine, but at
any rate it was after the destruction of Jerusalem
and the death of Paul,70
De Wette questions the accuracy of the narrative
concerning Ananias and Sapphira, 5!l-ll«71 in regard
to their death by means of the Holy Spirit, he asks
quite pointedly are such drastic methods really neces¬
sary for Christianity? Is it the nature of the Holy
Spirit to cut off the life of a person while he is
still in sin, or is this merely an exaggeration ©f an
oversealous author relying upon an equally ardent
churehly tradition?
Paul¥s address to the Athenians, de Wette holds
to be a wmodel of apologetic teaching,w72
2 Johannine Literature
D® Wette, as did many of his contemporaries,
had a decided preference for the Fourth Gospel and the
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other writings of John. Hot only does John add much
new material, but he writes with more spiritual compre¬
hension and a deeper understanding.73
The Gospel of John. - In comparison with the
Synoptics, the author of this Gospel is an eyewitness
with exact knowledge and presents his raaterial more
vividly.74 Much of the teaching of Jesus is given in
the form of dialectical dialogue. As regards the
reliability of this Gospel, it must be admitted that
the author uses his material with a greau deal of free¬
dom. The style and contents of this work, are in many
ways superior to the Synoptics.
This Gospel is not primarily polemical but
rather a presentation of the messianic character and
the eternally divine nature of Jesus. The Person of
Christ is valued more highly than in Matthew.75
The portrayal of the hardness of the Jews and
a more developed Christendom indicate that the Gospel
was written at a later date. There is a gnostic and
mystical tendency in this work. It must also be char¬
acterized as a hellenistic Gospel. Although this work
is later than Matthew, it was still probably used by
Mark and Luke.76
The authenticity of apostolic authorship was
severely questioned by many of de Wette*s contemporaries.77
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Be Wette himself felt that ©Ten if a later redaction
had taken places the major portion of the material
must b© attributed to th® apostle John®i- Tradition
clearly speaks in favor of it and outward circum¬
stances do not make it impossible® Internal evidence
increases th® probability of Johannin® authorship®
The first Epistle and the Gospol were by th® same
writer, and the former, th® author speaks of himself
as an eyewitness® Although de Wette admits that no
certain judgment ever may be possible, he quit®
clearly prefers to accept its authenticity®
De Wette gives a fairly lengthy exegesis of
the Prologue — particularly on the meaning of the
logos.79 Chapter 12s44 ff®, hs holds to be a free
composition of th© author.^ Chapter 21 is obviously
a later addition.
The Epistles of John. - The First Epistle is
written by the same author as the Gospel.*^ This
writing was probably a circular letter to the churches
in Asia Minor. The time of writing is uncertain, but
it was probably written after the Gospel. Mo reference
is mad® to th® destruction of Jerusalem.
The author of the Second and Third Epistles
refers to himself as th® "elder** (presbyteros)« This
and the somewhat indefinite tradition have caused many
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to recognize some other John as the writer of these
letters. However, no certainty can be attained.^3
3 Pauline Epistles
The letters of Paul are probably the most im¬
portant historical documents that we possess concerning
the early Christian period.&4 We not only are given a
deep insight into the character of Paul but into the
early church and its problems as well. The church
fathers accepted unanimously thirteen letters as
Pauline. More recent criticism has cast doubts on the
genuineness of Ephesians and the Pastoral Epistles.
Early letters. - The First Epistle to the
Thessalonians was written while Paul, Timothy and Silas
were in Corinth the first time. The time of writing
was 52 or 53 A.D.®5 The occasion for the epistle was
Paul* s concern for the newly founded congregation. The
letter evidences a strong apocalyptic tendency.
The Second Letter to the Thessalonians was
witten shortly after the First, also from Corinth.
The subject again is the Second Coming of Christ, but
now Paul cautions against fanaticism.^6
Paul's Epistle to the Galatians is a defense of
the Christian faith against the heresies of the Juda-
izers. It was probably written after his second mis¬
sionary journey — approximately 55 or 56 A.D.^7
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In the First Letter to the Corinthians, the
congregation had apparently been split into four fac¬
tions and Paul's writing is a plea for unity.^ This
epistle was written at Ephesus in the year 57 or 5& A.D.
The Second Epistle to the Corinthians was
written in Macedonia about a year later. Paul is happy
with the results of his first letter and the re-awakened
spirit of unity in the congregation. Yet one group,
probably the "Christ" party, still seems to be offering
opposition.
In the letter to the Romans, Paul introduces
himself and his teachings to the congregation at Rome,
with whom he as yet has no direct contact. The letter
was written in the year 5& or 59 A.D. while Paul was
in Corinth.90 The theme of the letter is found in
lsl7, and ljl8-d:39 is an explanation of this basic
statement.91
Letters from prison. - The letter to Philemon
was probably written during Paul's imprisonment in Rome.
This epistle has no doctrinal or historical significance
but shows us rather the human warmth of Paul's person¬
ality. 92
The Epistle to the Colossians was written from
Rome to a congregation that he did not know intimately.
The purpose of writing was to encourage them in their
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faith and to warn them against false doctrine. Onesimus*
return to Colossae may have been the immediate occasion
for writing#93
The letter to the Sphesians must be carefully
analyzed as to its authenticity# If Paul wrote the
letter, its destination could hardly have been Ephesus,
since the impersonal tone would be inexplicable. More
probable is the supposition that the author was not
Paul.94 The similarity to and dependence upon Colossians
plus its un-Pauline content and method strengthen this
supposition. Finally, the style and language are not
Pauline. Although the author was not Paul, it may have
been one of his gifted pupils.
The letter to the Philippians was probably sent
with Epaphroditus from Boras.95 Two main questions con¬
cern the exegetej96 (i) what was the state of affairs
in the congregation at Philippij (2) When and where
was this letter written? Indications are that it was
written rather late.
Pastoral Epistles. - The Epistles of First and
Second Timothy and Titus are definitely not the work of
Paul although traditionally ascribed to him. All bear
a marked similarity to each other in their style, lan¬
guage, and concepts. A strong generalizing tendency
is equally non-Pauline. They are dominated by a moralistic
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view of life and a doctrinal rigidity indicating a
much later period of writing. De Wette says that all
three letters are historically and exegetically incom¬
prehensible .97
*
4 The Letter to the Hebrews
This letter too has often been attributed to
Paul, but in spite of certain similarities, he could
not have been the author. This letter is more liter¬
ary and theological than any other writing in the New
Testament.9#
The factors against Pauline authorship are:
the different theological viewpoint; difference in
style and vocabulary; consistent dependence upon the
Septuagint; the author's identification of himself as a
pupil of the apostles (2:3); the lack of epistolary
form; and the missing salutation or conclusion.99
The letter was obviously written to Jewish
Christians, probably in Palestine. The time of writing
was between 62-67 A.D, ,
Speculations as to authorship have remained
futile. He must have had these three characteristics:100
a born Jew, thorough familiarity with the Alexandrian
method and tradition, and literary ability and eloquence.
Apollos would fit these qualifications, but no certainty
is possible.
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5 The Catholic Epistles
These are essentially non-Pauline in character
and also lack the true nature and form of personal
epistles.1®^-
The author of the Book of James identifies him¬
self as the brother of the Lord. Be Wette feels that
this probably was the brother or half-brother of Jesus,
although the question of authorship is not too impor¬
tant.^-®^ The letter itself is without plan or order
and reflects a comparatively late date of writing. This
book had some difficulty in being accepted as canonical.
The First Epistle of Peter is addressed to
Gentile Christians. The author claims to be Peter but
a marked Pauline tendency and the difficulty with which
he handles his material has caused doubt. On the basis
of internal evidence, the letter appears to have been
written during the Neronic persecutions.1*^
Although the author of the Second Epistle of
Peter claims to be the Apostle, it is quite certain that
he is neither the apostle Peter nor the same person as
the author of the First Epistle. The letter is addressed
to all Christians and must be late since the eagerness
and expectancy in regard to the Second Coming of Christ
has waned. This letter is dependent on Jude and often
is merely a poor imitation.1^
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The identification of the author of Jude is
dependent upon the authorship of James. De Wette is
consistent in holding Jude to be the brother of James
the brother of Jesus. This book must have been written
fairly late since it uses the apocryphal Book of Enoch.
6 The Apocalypse
The Book of Revelation belongs to the class of
prophetic writings, the only example in the New Testa¬
ment. Its purpose was to encourage Christians in time
of persecution. The manner of symbolical presentation
po3®s extremely difficult exegetical problems.
Chapter 11 presupposes that Jerusalem was still
standing, so the book must have been written before
70 A.D. but after the death of Nero.^6
Although the author identifies himself as John,
it cannot be the sane individual who wrote the Gospel
and the Epistles and no result of New Testament criti¬
cism is more certain than this fact.l°7 The author of
Revelation differs from the other Johannine writings in
language and style, in his method of presentation, and
in his total viewpoint.
D Conclusion
In the preface to his commentary on the Book
of Revelation, de Wette reviews in retrospect the
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circumstances surrounding the production of his axe-
getical work. His words serve not only as a summary
but as an eloquent confession of his faith.
I began this work while the civil war
in Switzerland was brewing, and carried it
on undisturbed when the crown fell in France
and the thrones in Germany swayed. I have
completed it in a time when anarchy seems to
be spreading and dark storm clouds are rising
over nations and kingdoms. I thank God for
the peace of mind that He has given me. How¬
ever, the concern about the probable fate that
awaits us and our church accompanied almost
every stroke of my pen. In working with the
Apocalypse I have not learned to prophesy.
The prophetic vision of John did not extend
to our times. I cannot know what the destiny
of our beloved protestant church will be.
But this I know, that in no other name is
there salvation than in the name of Jesus
Christ, the Crucified. Nothing higher is
given to mankind than the fulfillment of the
Kingdom of God — an idea and task still not
properly grasped and carried out in life,
not even by those who are rightly considered
the most zealous and devoted Christians..,






1 The General Period
The first half of the nineteenth century, the
period in which d© Wette worked, was remarkable for its
production of great thinkers whose germinal ideas have
influenced and are still influencing our present age.
Foremost among them was Friedrich Schleiermaeher, the
towering theological genius. He has been called the
"church father of the nineteenth century." Not until
more than a hundred years later did men such as Barth
and Brunner move to a position beyond Schleiermacher.
Eyen then, some have maintained that these men have not
left Schleiermacher®s sphere of thought but have merely
reversed the emphasis on God and man within it.l
The influence of another great man of this age,
G. W, F. Hegel, has had its most lasting effects through
the work of his students. Schweitzer has pointed out
the tremendous importance of the Hegelian, David Fried-
rich Strauss, in the New Testament fieldStill another
242
243
Hegelian, Ludwig Feuerbach, completely transformed
theology into anthropology and paved the way for the
work of Nietzsche. The man of this school whose thought
has enjoyed the widest influence is the left-wing
Hegelian, Karl Marx. His views have become a vital
force and a political reality in our own age.
At this same time and almost unknown to his con¬
temporaries, a quiet Dane, Soren Kierkegaard, was laying
the foundation for the exceedingly influential school
of existentialist thought. Seldom has anyone so pene¬
tratingly rs-thought the basic concepts of the Christian
faith or analyzed so ruthlessly the weaknesses of human
thought. Although much of the modern existentialist
movement has wandered far from the basic conceptions of
its founder, existentialism has been a potent force in
the molding of present theological thought. Many of
the great contemporary theologians such as Barth,
Brunner, Niebuhr, Bultmann, etc., have been deeply in¬
fluenced by Kierkegaard.
2 Influences of Historical Events on De Wette*s Life
W. M. L. de Wette did not have the breadth of
influence of such men as have been mentioned above, but
his life and work reflect clearly both the historical
happenings and the thought currents of northern Europe
in that period. His life seems to have been inextricably
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connected with the major historical events of those
years. The Napoleonic invasions were of more than
academic interest to de Wette since his own library
and almost all his personal possessions were among
the wreckage left behind by the advancing troops. In
addition, just a few months previously, de Wette had
suffered the personal tragedy of losing his wife when
she died in stillbirth.
During the period of occupation, de Wette, to¬
gether with many others, was seriously concerned about
the future of his country. When the day of liberation came,
would a new era of freedom and liberal government dawn, or
would a reactionary tendency bring a new type of enslave¬
ment? De Wette was outspoken in his hopes for the first
possibility. As we have seen in Chapter IV, de Wette*s
enthusiasm led him to advocate the re-interpretation of
the Christian festivals in a patriotic sense. The church
was to be almost absorbed by the state. The Congress of
Vienna, however, confirmed the victory of the forces of
reactionary conservatism. De Wette*s political zeal was
**ell known and thus it is not surprising that he should
have been under the close surveillance of the authorities.
The letter to Sand* s mother furnished ths necessary pre¬
text for his dismissal. It was at this same time that
de Wette was having difficulty with his second wife.
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With the exception of short periods, the two lived
separately from that point on.
De Wette did not realize that his dismissal by
the Prussian Government would make it almost impossible
for him to find employment in the churches or univer¬
sities of any other German province. It was at this
point that de Wette reluctantly left his native land
and settled at the University of Basel, Switzerland for
the rest of his life®
3 De Wette*s Relation to the Thought of the Period
De Wette*s work also clearly reflected the
thought currents of his day. He began his efforts in
the field of Old Testament criticism. De Wette had
rebelled against the dogmatic attitude of the Supra-
naturalists with their literal interpretation of the
Scriptures. The influence of Rationalism led him to
accept the criterion of human reason, in its more popu¬
lar sense, as the measure of truth. The cold aloofness
of Rationalism, however, did not satisfy de Wette,s
desire for a warm, personal Christianity. He thus
hoped that his work could combine the strengths of both
approaches and omit their weaknesses.
During his Berlin period, de Wette worked chief¬
ly in the area of theology and ethics. The intercourse
with his old friend, Fries, at Heidelberg, had served
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to clarify and crystallize his philosophical position.
In addition, de Wette®s concern with the future course
of his fatherland resulted in his trying, by the for¬
mulation of his theological and ethical principles, to
influence the thought of his day. In his theology, de
Wette again tried to synthesize and harmonize the two
prevailing vie*vs. He attempted to maintain the tra¬
ditional doctrines of the church but gave them an aes¬
thetic or ideal interpretation in order to avoid their
conflict with, and make them acceptable to, the cri¬
tical philosophies of his day.
Following his dismissal from Berlin, de Wette
began his collection of Luther®s letters. He also be¬
gan to write philosophical novels and drama. This he
did from a variety of motives. First, he wanted to
analyze in a more popular form the thought and con¬
trolling forces of his day. Secondly, although this
may have been done unconsciously, they formed an ex¬
planation and justification for his own development and
attitudes. A third, more pragmatic consideration, was
his need for additional funds. With his wife and
children living separately, and with her rather exor¬
bitant financial demands, de Wette was hard pressed to
meet his bills. This not only encouraged and necessi¬
tated his writing but had another effect. It was at
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this point that de Wette began to preach and consider
the active parish ministry* Although his motivation
was not only financial, his preaching led him to a
practical interest in the church which remained with
him the rest of his life. The church and congregation
were no longer theological abstractions but concrete,
living realities. Schleiermaeher*s influence and the
bitter experience with the Prussian government dampened
his enthusiasm for the close relationship of church
and state® Prior to this time, de Wette seemed to in¬
dicate that the church was to be subordinate and al¬
most completely subservient to the state. From this
point on, de Wette became more interested in the church
as such and showed a greater reliance on the Christian
community®
This practical interest was greatly in evidence
during de Wette's years in Basel. Not only did he
enter into the life of the community, and preach in its
churches but his chief theological interest was the
exegesis of the New Testament. De Wette felt that his
*/ork in the New Testament was also necessary because of
the radical approach of Hegelians such as Strauss and
Bauer. He felt that his own approach, although more
conservative, was more balanced.
Thus the man who began as a radical Old Testa-
\
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merit critic was, at the end of his life, classed by some
as a conservative pietist, De Wette realized this him¬
self but maintained, and rightly so, that his basic posi¬
tion had remained the same while the times had changed.3
No "school" of theological thought was established by
de Wette, but he and Fries have had an influence on
some of the men in our present century. This is shown
in the revival of interest in Fries* philosophy in Ger¬
many shortly after the turn of this century and by the
work of Rudolf Otto in particular. One cannot help
but wonder what the result might have been had Fries
actually received the call to the University of Berlin
to occupy the position that Hegel was to held. It is con¬
ceivable that the next half century might have been a
Friesian rather than a Hegelian era.
B A Negative Critique
1 Qe Wette's Philosophy and Theology
The Friesian philosophy, on which de Wette re¬
lied, was anthropological and psychological in char¬
acter. Through careful observation, introspection and
analysis, not only the logical but also the religious
capacities of man could be discovered. This basic ap¬
proach made de WetteTs theology anthropocentric rather
than theocentric. This anthropocentricity had far
reaching consequences in his theology.
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If we define religion on the basis of man and
his capacities, then the religious capacity of man be¬
comes the criterion for judging religion. To put it
rather crudely, can one accurately describe a container
and draw any definite conclusions about its contents?
Thus the description of the container to some extent
limits the nature, form and properties of that which
it is to contain. The results of this approach to
theology are obvious — only that can be accepted which
fits into manfs categories. We might ask further, if
we describe religion in terms of man*s capacities,
what criteria do. we have for distinguishing whether
Christianity is superior to any other religion?
To approach the same difficulty from another
point of view, it would seem that de Wette's method
itself mitigated against a full and adequate under¬
standing of the Christian faith. According to his
method, philosophy by its critical analysis determines
the capacity of reason and defines the boundaries of
the religious inquiry. The questions and boundaries,
determined by philosophy, are by definition formal,
empty and abstract. Thus from the outset elements and
presuppositions are introduced which are foreign to
the Hew Testament and Christianity. The content and
material for the answers to these questions is to be
250
derived from the New Testament, experience and history,,
It is quite obvious that the formulation of the question
has much to say about the possible answer. Is there
any assurance that the questions posed by this method
either can or should be answered by the given material?
It is conceivable that the questions asked may be irrele¬
vant to the main emphasis of the given material. Fur¬
thermore, any answer given to these questions may in¬
volve only the peripheral elements rather than the
basic concern of the material in question. This would
imply that the central emphasis of the given material
might be either totally or partially neglected. As
we shall see, this actually happens in de Wette's
theology.
De Wette?s methodological and philosophical
presuppositions prevented him from penetrating to the
core of the New Testament message. His reliance on
the infallibility of human reason and his faith in the
perf©stability of man lead to an essentially optimistic
estimate of the nature of man. By the same token,
these presuppositions precluded any radical doctrine
of evil. Thus evil had no objective stature and sin
is more a matter of ignorance than of perversity. This
is not the situation to which the Hew Testament speaks.
The New Testament views man as being held in bondage
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by the powers of evil and as being lost and separated
from God* Not only this, but man somehow consents to
this bondage and is inextricably and actively involved
in opposing God. The Gospel is the good news of vic¬
tory over the powers of evil, of forgiveness for dis¬
obedience, and of reconciliation to God in Christ. If
man is not in bondage to evil, if he is not actively
disobedient and if he is not separated from God, then
the Gospel message of liberation, forgiveness and rec¬
onciliation is irrelevant. If man is not enslaved by
the Law, then the Gospel of freedom is unnecessary; if
man is not lost in sin, then God's Grace is cheap and
meaningless. In this light, it is not difficult to
understand why the Cross and the Resurrection of Christ,
which are the focal points of God's victorious invasion
of history, are relegated by de Wette to a peripheral
role.
De Wette's absolute dichotomy between Wissen
and Glaube, or between the eternal and the temporal
realms, necessitated that revelation be immanent rather
than transcendent. Revelation is not a confrontation
from without but an unfolding from within. The hidden
ground of the soul is the source through which revelation
comes. Thus reason becomes some sort of mystical "inner
lighi? or "divine spark" whose proper stimulation reveals
God to us.
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The most serious implication of this dichotomy
is the denial of the incarnation. For de Wette, the
eternal can never enter the temporal, and no amount of
"aesthetic feeling" can alter the fact that, for him,
the incarnation is impossible and, to some extent, un¬
necessary. Thus Christ is not the God-man but some
rather nebulous universal ideal of humanity. Any rec¬
onciliation of man to God is not on the objective basis
of God's invasion of history in the person of Christ,
but is a subjective, aesthetic feeling within man himself.
In his desire to accept the traditional doc¬
trines of Christianity and combine them with some of
the critical conclusions of Rationalism, de Wette re¬
sorted to an "ideal" or "aesthetic" interpretation.
This attempt at a synthesis was not always satisfac¬
tory® When de Wette states that a doctrine, although
philosophically untrue, should still be left for the
good of the common people, his approach is something
less than one of complete honesty. Despite the purity
of his motives, de Wette's method tends toward a gnostic
distinction between the initiated and the uninitiated.
Can the conflicts resulting from two fundamentally dif¬
ferent approaches be resolved by elevating the problem
♦
into the sphere of aesthetic feeling? Do these aes¬
thetic symbols have any immediate relationship to or
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are they a vital force in life? Are there any limi¬
tations or controls in regard to religious feeling?
What criteria or standards are available or even pos¬
sible to ascertain their correctness?
2 De Wetted Biblical Work
On the whole, ds Wetfce was far more success¬
ful in the biblical than in the theological field.
His work in the Old Testament had the most lasting
significance.
During the early years of his critical work
in the Old Testament, de Wette was overly influenced
by Rationalism. His conclusions were generally nega¬
tive and more radical than in his later years. De Wette
had reacted sharply against th© maze of speculative
hypotheses and tended toward the other extreme.
Although his historical understanding was
greater than that of many of his predecessors, the
lack of precise data about the early periods of his¬
tory and about other civilisations limited his grasp
of history as a whole. De Wette still operated with
many of the pragmatic hypotheses of the Aufklarung. In
addition, his strict adherence to the ideas of a pro¬
gressive history and revelation, as propounded by Lessing
and Herder, limited him in certain areas. Thus he failed
to grasp the real significance of prophecy which is "the
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source and nature of the real religious content of the
Old Testament religion.tt4
In the New Testament area, the criticisms are
similar. De Wette shared with the Rationalists their
predilection for the Fourth Gospel. Of the four gos¬
pels, John was accepted as the one which presented the
most accurate historical picture. The picture of Christ
was drawn in accordance with it and the historical pres¬
entation was awkward and clumsy.
De Wette also failed to present an adequate so¬
lution to the Synoptic Problem. His disparagement of
Mark1s Gospel was a barrier to seeing its originality.
In his New Testament exegetical work, de Wette
tended to rely too heavily on the opinions of others
and too often was tempted merely to review what they
had said. His commentaries would have been more inter¬
esting had they contained more of his own thought. In
his explanation of the miracles, the influence of Ra¬
tionalism is still markedly noticeable.
C A Positive Evaluation
1 De Wette's Philosophy and Theology
In spite of the preceding rather negative cri¬
tique, there is much that can be said positively for
de Wette*s work in these areas. It is to de Wette's
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credit that he chose Fries' philosophy since it was
probably the best available vehicle for his thought®
Although the present writer has been critical of de
Wette's "aesthetic** judgments and "aesthetic" feelings,
these were honest, if not too fortunate, attempts to
express something very fundamental. It seems that de
Wette caught sight of the fact that there are certain
basic areas and truths of the Christian faith that
defy all conceptualisation or articulation. Propo¬
sitions and doctrine®, in the last analysis, are a de¬
scription of the truth and not the truth itself. D®
Wette's concept of Ahndung was an attempt to express
this.
De Wette's choice of Fries* philosophy was
also fortunate in that he was able to construct a com¬
paratively adequate philosophy of religion with it.
Almost a century later, Eudolf Otto based his own phi¬
losophy of religion on the same system. As Davidson
points out, Otto
is content to turn to the philosophy of Fries
for suggestion, finding in the Friesian ideal¬
ism the ultimate justification as well as the
initial inspiration for his own position, and
never attempting any systematic statement of
philosophy other than that sketched in his
early^Kantisch-Frieasche Eeligionsphilosophie
It is true that Otto in his later development deviated
256
somewhat from this original position but he never re¬
pudiated his dependence upon Fries.
At one point Otto was also influenced by de
Wette*s further development of Fries* position. De
Wette's modification of Ahndun& *unquestionably paved
the way for his (Otta*s) own theory of 'divination*,
and the concept of religion outlined in De Wette's
theological studies is remarkably similar to that
later formulated by 0tto.n'6
At another point. Otto attempted to establish
an independent a priori religious category of interpre¬
tation similar to the other Kantian-Friesian catego¬
ries. 7 In his identification of the Holy as an a pri¬
ori category, h© knowingly deviated from Fries* posi¬
tion. It Is interesting to note that at approximately
the same period, Anders Mygren, th® leading proponent
of the rather influential Swedish nLundensian school"
of theology, was also seeking to establish an independ¬
ent religious a priori.^ However, further pursuit of
this suggestive interrelationship goes beyond the bounds
of this present study.
De Wette's advance in the treatment of the his¬
tory of religion was the first step toward a historical
understanding of Christianity. Barth remarks that,
"apart from Ferdinand Christian Baur, de Wette was the
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greatest historical theologian of this generation."9
De Wette looked upon theology not as an objec¬
tive and disinterested science but as a discipline that
stood in the service of the church. His theology was
conceived with the purpose of aiding the Christian com¬
munity since it was de Wette*s conviction that Christi¬
anity must become vital and active.10 It is to our
loss that de Wette9s concern for serving the church is
not more clearly visible in his theology.
De Wette9s aesthetic interpretation of the tra¬
ditional doctrines shows a great deal of psychological
insight. Much of what was said is astonishingly modern.
Barth suggests that a renewed interest in de
Wette today would be profitable since the relation of
de Wette to Fries is comparable to Rudolf Bultmann's
relation to Martin Heidegger.H Although the philo¬
sophical presuppositions of de Wette and Bultmann would
be quite different, a methodological comparison of their
use of these presuppositions in relationship to the Chris¬
tian faith would be highly interesting and instructive.
A further area of methodological similarity seems to
be evident in the work of de Wette and Anders Nygren.
In this case even the philosophical presuppositions ap¬
pear to be much more closely related. The trenchant
criticism levelled at Nygren by his successor, Gustaf
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Wingren, would, for the most part, also apply to de
Wette*s method.
2 De Wette*s Biblical Work
Almost any type of evaluation of de Wette®s Old
Testament efforts would be positive in its conclusions.
De Wette*s identification, in his doctoral dissertation,
of the Book of Deuteronomy with the reform of Josiah
in the seventh century B.C. is still, for most scholars,
the pole star around which the criticism of the Penta¬
teuch revolves. De Wette*s work was so exhaustive that
his observations went almost unchallenged until very
recent times.13 But even now, some one hundred and
fifty years after de Wette* s discovery, the burden of
proof lies with those who contend that he was wrong.
De Wette's critical study of the Books of Chron¬
icles was a masterpiece of historical criticism. One
historian describes this work of da Wette*s in the fol¬
lowing words?
In this instance, the critical work
was so incisive in its initial findings
that succeeding generations found little
left to do. De Watte*s scientific method,
which combined the criticism of content
and of literary style, was an influential
example.1®*
In his analysis of the literary categories of
the Psalms, de Wette has left a lasting but often un¬
recognized mark. His was the first such attempt and
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much of the later work of Hermann Gunkel in this area
is but a further development of de Wette®s work.
De Wette seems to have been a unusually gifted
critic. His philological thoroughness, his historical
perception and great sensitivity, combined to give him
an almost uncanny intuitive sense in the matter of his¬
torical and literary criticism.
These same characteristics helped make de Wette®s
textbook on Old Testament Introduction exemplary in its
field. Hirsch makes this comment about it:
In its combination of research and
doctrine, its explanation and presentation,
its clarity of the whole and its accuracy
in details, it was a masterpiece never
achieved by any other Old Testament Intro-
duct ion.15
In the New Testament field, de Wette is re¬
membered chiefly for his commentaries and his textbook
on New Testament Introduction. The fact that both of
these went through a number of editions testifies to
their popularity and usefulness. Here too, he showed
the same type of impartial, calm and exact scholarship
characteristic of his Old Testament work. His commen¬
taries are examples of philological exactness and thor¬
oughness. His exegesis as well as his theology was to
be a servant of the church.
In his role as a theological professor, his
personal concern for his students elicited not only
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their respect but their love. His influence in shaping
the lives and thought of at least two generations of
theological students is a contribution that cannot b®
measured. When de Wette arrived at Basel, it was a
small rather unimportant theological faculty with stand¬
ards and resources at a much lower level than the first-
rate German universities. Today Basel is on® of the most
influential theological centers in the protestant world.
Apart from the obvious attraction of individual person¬
alities which have made Basel's influence world-wide,
there is the solid foundation of scholarly endeavour
and academic tradition which has its roots in d© Wette9s
time.
Be Wette's life and work are an example of devo¬
tion to truth and Christian concern. He did not succeed
in accomplishing the task he set for himself, but he
was aware of this. Toward the close of his life he
wrote?
Ich fiel in eine wirre Zeit,
Die Glaubenseintracht war vernichtet.
Ich mischte mich mit in den Streit. ,
UmsonstI Ich hab® ihn nicht geschlichtetf1"
Be Wette was truly a Nathaniel of modern theology.17
Daniel Schenkel, a former pupil and close friend
of de Wette, was the author of a sentence placed on de
Wette*s tombstone to the effect that the truth of the
approach of science (Wissenschaft) and the truth of
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the approach of faith were uniquely united in him.
Another close friend and former pupil, Karl R. Hagen-
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German Protestantism since the MidcTle of tne East
Century, trans. T. Meyer (Edinburgh, 1%3T6),p. 216.
32IbicL. pp. 216-217.
33cf„# Barth, op. cit.. p. 44.
34Ibid., p. 44.
35cf., Kahnis, op. cit.. pp. 56 ff.
3^3arth, op. ext., p. 45•
37Erdmann, op. cit.« p. 303.
3%alckenberg, op. cit.. p. 39.
39lbid., p. 91.
^0John Baillie, Our Knowledge of God (Lon¬
don: Oxford University Press, 1939), pp. 151 f.
^•Cf., Erdmann, ££. cit.. pp. 60 ff.
^2Cf., ¥. Windelband, Lehrbueh der Geschichte
der Philosophic (Tubingen, 1§03J, pp. 345 ff.
^3cf., Falckenberg, 0£. cit., p. 296.
4-4Cf., Friedrich Ueberweg, History of Phi¬
losophy. trans. G. Morris (London, 18?6), VoT. II,
pp. 117 ff.
^Kahnis, op. cit.. p. 29«
46ueberweg, op. cit., pp. 119 ff.
^Cf., Harald Hbffding, A History of Mod¬
ern Philosophy, tran3. B. E. Meyer (LondonT~Mac-
millan and Co., 1900), Vol. II, p. 9.
^Cf., B, A, G. Fuller, A History of Phi¬
losophy (New York: Henry Holt and Co., 193^7*
pp. 259 ff.
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^°Cf., Burgess, op. cit.« p. 420.
51cf., Heussi, op. cit.. p. 404-
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^^Heussi, op. cit., p. 406. Cf., the sec¬
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(London? John Murray, 1932J, p. 197.
6?cf., 0. Pfleiderer, The Development of
Theology in Germany Since Kant. trans. J. F.Smith
(London; Swan Sonnenscnein and Co., 1890), pp. 85 ff.
^Cf., Lichtenberger, op. cit.. pp. 19 ff.
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^Cf., Ibid., pp. 20-21. Al-so, Pfleiderer,
op. cit.. pp. 69 ff.
70pfl©iderer, op. cit., pp. 211-212.
71Cf., Liehtenberger, ©£. cit.. pp. 25 ff.
72Cf., Ibid., pp. 27 ff.
73Ibid., p. 34.
74Cf., Barth, oj>. cit.. the chapter on
Schleiermacher. Also, W. B. Selbie, Schleierraacher;
A Critical and Historical Study (London, 1913)*
CHAPTER II
3-The two works referring directly to the
genealogy of the de Wette family were unavailable,
i.e., Robert de Wette, Die Familie da Wette (Arn-
stadt, 1669); and HUbsc^mannV iacKrichten uber die
Familie de Wette (Jena, 1646). However, I was able
to use tKese works indirectly through the excellent
biography of A. Wiegand, W. M. L. de Wette. Bine
Sakularschrift (Erfurt, 1(1797» ""Other partly bio¬
graphical works are; Daniel Schenkel, W. K. L. de
Wette und die Bedeutung seiner Theologie fur unsere
Zeit (SdhafxEausen, 1849); K.R. Hagenbach, Wilhelm
kartin Leberecht de Wette. Eine Akademische GedacHt-
nissrede (Lelpz ig» "185b); F'Z' LilckiW . Zur freundschaft-
lichen Ifrinnerung. in Theolo^ische Studlen und Kri^""
tiken (Hamburg ." 1850): Rudolf StSlIeXin. w7 M. L. de
Wette. naeh seiner theologisehen Wlrksaralceit und
Bedeutung (Basel. 188b);' Rudolf Otto, The Philosophy
of Religion, trans. E-. B. Dicker (London Williams
and Norgate, Ltd., 1931); G. Franck and F. Kattenbusch,
"Da Wette,n Realencyklopadie fur protestantische
Theologie und Karche (Leipzig. 1908). Vol. XXI; and
Ifolzman, "De Wette," Aligeraeina deutsehe Biographie
(1877)S Vol• V.
^Martin de Wette studied theology at Jena
and was ordained in the parish of GrosscrSbitz bei
Kahla in 1640. He later moved to Maua and Leutra
bei Jena and served there until 1692. Two of his
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sons were ministers; Johann Georg served as pastor
in Sulzbach bei Apolda from 1679-1713, and Johann
Heinrich served in Synderstedt from 1631 to 1702
and in Berka from 1702 to 1714. The son of the
latter, Gottfried Albin de Watte, was pastor in Mel-
lingen for twenty-two years and died in 1763. In
turn, two of his sons were clergymen; Anton Johann
Friedrich (1739-1304) served at Hottelstedt and
Ulrichtshalben, and Johana Augustin, W. M. L. d©
Wette's father, became pastor at Ulla in 1776.
3cf., Wiegand, op. cit.. p. 3« In his
student days at Jena, de Wette wrote in his diary
concerning a Bibl© that he had received; *1 bid
Thee welcome Thou holy remembrance, Thou rich
treasure of the Good and the Beautiful, Thou Book
of Books! How I shall enjoy Thee and be enriched
by Thy fullness.n So too, at the end of his life,
laying his hand on his Bible, he said to his friends,
**Xt is a precious gift of God! I learn from it and
am refreshed by it dally.®
^Friedrich Carl Peucer later became Direktor
of the O'berconsi stor iurn at Weimar.
5fhese men influenced chiefly de Wette*s
aesthetic sensitivity. Schiller was for him the
"Bichter das sittllchen begeisterten Strebens,® and
Herder's Geist der HebrSischen Poesie is one of the
keys to de fetters approach to tHe"*T)ld Testament.
For a fuller treatment of those who influenced de
Wstte, see Chapter III.
'^Cf•, Wiegand, op. cit., p. 9.
7de Wette, Theodor Oder des Zweiflers Weihe.
Bildunoseeschiehte eines evaneelischen Geistlichen.
(Berlin, 1322), VolTTTp.
^J. J. Griesbach (1745-1312) was the son of
a pastor from Butzbaeh in Hessen Darmstadt and a
grandson of the famous Giessen theologian, Rambach,
Griesbach came to Jena in 1775 and taught there for
seventy-four semesters. De Watte says of him in
Theodor. op. cit., pp. 16-17, that he "eine Menge
"von"i>ieinungen und Ansichten uber streitige Stellen
vorlegt und die Grande fur und wiedar angiebt,
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ohne sich bestimmt flir den einen oder andern zu
entseheiden."
9j. P. Gabler {1753-1626} was born in Frank¬
furt a. M., studied at Jena under Griesbach and
Eichhora from 1772-1776, became Professor and Deacon
at Altdorf in 1765, and went to the faculty at Jena
in 1604 to remain there for twenty-two years,
1°H. E. G. Paulus {1761-1651), born in the
same house in Leonberg where Schilling was born
fourteen years later, became a professor at Jena at
th© age of twenty-seven, went to WUrsburg in 1603,
and to Heidelberg in 1611 where he taught for forty
years.
-^de Wette, Theodor, op. cit., p. 20.
l2Cf., Ibid., pp. 16-19*
^Cf., Wiegand, og, cit., pp. 13-14, who
quotes from de Wette9s line Idee uber das Studium
der Theologie, ed. posthumously by AT StTerer (Leip¬
zig, 1650). De Wette says further: "Mein Studium
ist das streben nach Religion, die Gottheit zu
finden, mich mit ihr zu vereinigen. Nie wird der
Theolog aus gesammelten, fremden Reflexionen und
aus Systemen Weisheit predigen kdnnen. Das Herz,
wo allein die Gottheit wirkt und lebt, wo sie allein
geahnt und gefilhlt werden kann, muss gerUhrt und
bewegt werden, ja fu'r den Glauben an Gott erwanat.
Es sind nicht todte Satze und Lehrraeinungen, was
dar Mund verkiindigen soil, es ist ungeheuchelte,
aus dem Herzen strbmende Wahrheit, bestUtigt durch
das Leben und Handeln des Sprechenden, es ist innige,
warms Deberzeugung, lebendiger Glaube, was ihn zu
heiliger Begeisterung erheben und die Horer mit
voller mSchtiger Ruhrung ergreifen sollt Ja, glauben
muss der Prediger, was er verklindiget; thun, wozu
©r die Menschen ermahnt!"
l^This lecture was never published and thus
was unavailable to the writer. It was necessary to
rely on Wiegand9s account of it.
-*-5cf., Wiegand, op. cit.. p. 16.
270
Notes - Chapter II
L^Cf., £• L„ T. Hank®, Jakob Friedrich Fries,,
Aus seinem handschriftlichen Nactilasse dargesteTT-T
(Leipzig,1867), pp. 126 ff. In the appendix Henke
includes de Wette®s article "Zuia Andenken an J. F.
Fries," and several of de Wetteletters, pp. 277 ff*
and 344 ff*
L?Daub {I765-I836), born in Kassel, was a
man of simplicity, moral energy and great objectivity*
He was a creative spirit with a tfealth of knowledge
and experience*
l^Creuzer (1771-1858) was according to
Umbreit1s judgment an "cffenbarungsglaubiger Theolog"
and a pious man in church and. home* D© Wette often
came together with him.
L9wiegand, op. cit.. p. 21, says, "Leider
war es de Wette nicKt vergSnnt mit Henriette Beck,
der friiheren Saufmannsgattin, die kein ¥erstandniss
fUr ihres Mannes stilles Leben und wissenschaftliches
Streben hatte, dazu hSchst launenhaftig, recht-
haberisch, eifersuchtig und verschwenderisch war,
eine glUckliche und zufriedsne She zu ffihren."
2®Karl Beck (1798-1866) was with de Wette
at the Sand home in Wunsiedel and later, in 1824,
emigrated to the United States and through the
recommendation of the Swiss Consulate was appointed
Professor of the Latin Language at Harvard. He
returned for a short visit to Basal at the time of
de Wette's Twenty-fifth Anniversary as a professor
there•
2Ifhe prevailing atmosphere in government
and university circles is clearly evident from a
letter written by Robinson in 1804* Cf*, Henke,
op. cit.. p. 95. Fries was under consideration for
a call" to Heidelberg and he was to send samples of
his work. Robinson counsels "nun Uber Religion je
weniger je besser; wenn irgendwo in seinen Werken
nur ein WSrtchen, das wie Ketzerei oder tfnglaube
aussieht, enthalten sei, so musse as nicht mit-
geschiekt warden, denn hieriiber sei die Regierung
ungemain zartfuhlend."
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22Cf», Max Lenz, Qeschichte der kSniglichen
Friedrich-Wilhelms-UniyersitSit zu PerTin. (Halle.19-10) , for a complete history oF~the founding and
development of this institutions
2%iegand, op. cit.ffi pa 24•
2/»-Cf., Ibid., p. 25.
2^0n these occasions, theological discussions
must have been common since three of de Wette's sis¬
ters were married to pastors — Pastor ThSllden of
Willerstedt, Pastor Ludwig of Rossleben, and Pastor
Hubschmann from Riethnordhausen.
2(%enk@, op. cit.. p. 344® **Dieser (Schlei-
ermacher) hat etwas Yornehmthuendes an sich, was
nicht erlauben wird, mich eng an ihn zu schliessen,
doch wird sich auf einen guten Fuss mit ihra leben
lassen." Cf., Ernst Staehelin, Dewettiana: Forsch-
ungen und Texte zu Wilhelm MartirflLeberech't de Wettes
Leben und Werk. Vol. lts Studien zur GeschicHte der
Wissenschaften in Basel (Basel: Helbing und Lichten-
hahn, 1956), p. 68 f., a letter to J. F. Fries,
Oct. 16, 1810.
27CfHenke, o£. cit., pp. 345 ff« In a
letter to Fries, de Wette gives a detailed descrip¬
tion of his arrival in Berlin and of the situation
as he found it,
2^Ibid.. pp. 348 ff. Cf., E. Staehelin,
Bewettiana. op, cit., p. 71 f»s a letter to J, F.
Fries, Nov, 11, 1811.
29|ienke, op. cit., pp. 352 ff. Marheineke
was a Hegelian, and tfis two had already been bitter
opponents at Heidelberg. Cf., E. Staehelin, pewettiana.
op. cit., p. 73 f«, a letter to Fries, Dec. 31, 1814•
3^August Neander (1789-1650) was of Jewish
descent. He was baptized in 1806 and changed his
name from Mendel to Neander (neos ander). He studied
at Halle and Heidelberg and was called to Berlin in
1812, where he taught for seventy-four semesters.
31cf., Liicke, op. cit., pp. 21-23.
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32cf., Henke, op. cit., pp. 346-347; 351-358.
This tension is clearly expressed in the letters from
de Wett© to Fries. D© Wette writes (p. 351): nU@bri~
fens gewinnt er (Schleiermachar) ein Uebargewichtbar raich, da die Studenten seine Gnosis liebar wollen
als meine Kritik." Cf,, E. Staehelin, Dewgttiana. op.
cit., p. 72, a letter to Fries, Feb. 16, 1813*' Again,
°P« |lt», p. 352, nIch kann mir jetzt gar nicht
raehr vernehien, dass Schleiermacher ein entschiedenes
Uebergewicht iiber mich gewonnen, und dass ich durch
herrschende Fronsmelei und meine' iramer mehr offenbar
gewordene Freidenkerei in Miscredit gekommen bin.n
Of.. E. Staehelin. Dewcttiana. op. cit.. p. 73. a
letter to Fries, Deo. 31, 1(0.4.
33cf., Henke, op. cit.. p. 360.
3^Cf., E. Staehelin, Dewettiana, op. cit.,
p. 77 f.® a letter from Lttck© t"o'von Bunsen, Nov. 3,
1816. Also p. 7de Wette's letters to Fries, Nov.
10, 1816 and Inarch 15, 1817.
^Anna, after her mother's death in 1825,
kept house for her father. In 1835 she married
Notarius Dr. Jur. August ffeitz of Basel. The mar¬
riage was blessed with five children. Cf., Eobert
de Wette, oj>» cit., p. 63.
3%udwig studied medicine in Basel, Heidel¬
berg, Berlin and Vienna but practiced in Basel. In
1836-37 he visited his half-brother in America. He
married in 1838 and was the father of three children.
37por brief sketches of the political situ¬
ation at this time, cf., the Introduction in F.
..; and Karl Heussi, Kompendlura
der Kirchengeschichte (10th ed.; Tubingen, J. C.B.
Mohr, W>k9)» pp. 437 "ff« For more detailed treatment,
cf., €• Seignobos, Politlsche Geschichte des Modernen
guropa 1814-1896 (1910), and K» Griewank, Per Wienerlongress C1942).
3^Gf., Henke, og. cit.. pp. 173 ff., for an
interesting description of this occasion.
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39cf., Wiegand, op. cit., p. 33• Almost a
year before, on May 5, loiS, Karl Sand wrote in his
diary, "When I stop to consider it, I often think
that someone should have enough courage to take a man
like Kotzebue or any other traitor to our country and
run a sword through his breast."
W>The letter read as follows? "Die begangene
That ist freilich nicht nur ungesstzlich und vor dem
weltlichen Eichter strafbar, sondern auch unsittlich
und der sittlichen Gesetzgebung zuwiderlaufend. Durch
Unrecht, durch List und Gewalt kann kein Recht ge-
stiftet werden und der gute Zweck heiligt nicht das
ungerechte Mittel. Als Sittenlehrer kann ich nie
zu solchen Handlungen ermahnen und rathen, das B8se
soil nicht durch das B6se, sondern allein durch das
Gute Ufcerwunden werden. Aber — ist von Beurtheilung
irgend einer geschehenen Handlung die Rede, so darf
man nie das allgemeine Gesetz als Massstabe gebrauchen,
sondern die Geberzeugung und Beweggrunde des Handelnden.•.
Ich bin allerdings der Meinung, dass der Entschluss Ihres
Sohnes aus ainem Irrthum hervorgegangen und nicht ganz
frei von Leidenschaft gewesen 1st,...Der Irrthum wird
entschuldigt durch die Festigkeit und Lauterkedt der
Ueberzeugung und die Leidenschaft wird geheiligt durch
die gute Quelle, aus der sie fliesst....Er war seiner
Sacha Gewiss, er hielt es ftlr Recht das zu thun, was
er gethan, und so hat er Recht g@than....So wie die
That geschehen ist durch diesen reinen, frommen
Jungling, mit diesera Glauben, ait dieser Zuversicht
ist sia ein schJJnes Zeichen der Zeit... .Mffgen Sie,
verehrte Freudin, diese Bemerkungen wahr finden
und diese Ansicht der Sache fasthalten gegen alls
Widerrede. Sie haben diesen ausserordentlichen Sohn
geboren und erzogen, so werden Si© ihn auch verstehen
and zu schatzen wissen und sain salbst gewHhltes
Schicksal mit Muth und Ergebung tragen. Dazu ver-
leihe Ihnen Gott seinen Segen, der auch im Schwachen
xaSchtig ist."
Dq Wette's intention of comforting Sand's
mother was accomplished as her return letter testi¬
fies: "Ihr Brief war mir die theuerste Handschrift
denn ich erhielt Ihre Alles besieganden TrSstungen
in den ersten Tagen des allgewaltigen Schmerzes.
Doppelten Eingang mtlssten sie bei dem zermalmten
Herzen finden, da Sie Alles umfassten, was die Ver-
nunft erhellen und das Hers beruhigen kb'nnte; auch
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war die hohe Aehtung und die innigste Verehrung,
welche Ihnen raein theurer Sari so lebhaft zollte,
laeinem Herzea zu neu und zu tief eingegraben. Sie
erschienen mir, hochverehrter Freund. als ein
trSstender, leitender Sngel in dem furchterlichen
Sturme, der mieh uratobte." Cf., Wiegand, op. cit.a
p. 35 • Also cf., E. Staehslin, Bawettiana. op. cit..
p. S5-&7, the complete letter to llrs. SanJ Ilarch 31,
^Cf ., Friedrich Mippold, Handbuch der
Heuesten Kirchengeschiehte {3rd ed".: ScrlinT 1390).
Vol, m, pP; 46 ??.——
^Wiegand, op. cit.. p. 36. Cf., de Wette,
Actensammlung uber die Entlassung des Prof. de
Wette vom 'fheologiscKe Lehramt zu Berlin0 (Leipzig,
1520 J' for all the material and documents pertinent
to this affair.
^The letter reads "Meun Jahre lang habe ich
bei einom stillen, unbescholtenen Lebenswandel nach
meinen geringen Sraften mit radlichem Willen das
rniz anvertraute Amt verwaltet. Den schweren Weg der
strengsten wissenschaftlichen Forschung wandelnd,
habe ich in meinem Wirkungskreise, wenn mich die
dankbaren leugnisse solcher Schiller , welche schon
im Amte stehen und mit Beifall und Segen arbeiten,
nicht tauschen, Oeberzeugung und Ein3icht und heil-
same Anregung gegeben....Achtung glaube ich selbst
meinem Gegnern abgewonnen zu haben und mein redliches
Streben ist selten verkannt worden; aber jetzt —
meine Wirksamkeit als Lehrer habe ich vielleicht
ftir immer verloren, meine Ehre ist gekr&nkt, das
Gluek meiner Fatailie zertrummert und im 40. Lebens-
jahre sehe ich mich weit auf raeiner Laufbahn zuruck-
feworfen. Bei geschwachter Gesundheit, ohne allesermSgen, Gatte, Vater zweisr Kinder, farsorger eines
noch im seiner Ausbildung begriffenden Pflegesohnes
nehme ich eine schwere Last von hinnen."
^%iegand, op. cit.. pp. 36 f.
45Ibid.. p. 37.
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46dq Wette's answer to the Senatus read:
"Gross war der Gewinn, unersetzlieh mir nun der
Verlust. Sine unauslSschliche Sehnsucht wird mich
hieher als in raeine verlorena Hsimath ziehen. M8ge
mein unbedeutendes Andenken in dem Kreise, den ich
verlasse, nicht ganz ®rl?5sch@n. Gott erhalte und
segne zum Hell der Kircfae und des Yaterlandes diese
Anstalt, fur welche mir fortan nicht s als die stillen
Wtlnschs meines Herzens darzubringen erlaubt ist, die
aber nur rait raeinem letzten Fulsschlag aufhSren
warden."
k?To the king, he wrote: "In Geduld und
Ergebung ftige ich mich in das, was mir beschiaden.
Ein Yergehen haben mir Ew. MajestSt selbst nicht
zur Last gelegt, sondern AllerhSchst dieselben
setzen nur in main© sittlichen GrundsStze Misstrauen;
desto hSrtar ist die Strafe, die mir aufgelegt.
Ich traga die Last, aufrecht im Oefuhl mainer Un-
schuld, aber ohne Trots, im Schmerz liber erlittene
KrSnkung, aber ohna Erbitterung scheida ich aus
Ew» Ma jestSt Staaten. Mein Hera schlMgt noch immer
warm flir Preussens Wohi, in welehem ich die Haupt-
stUtze der evangelischen Kirchs und des dautschen
Yaterlandes sehe. Gott segne Thron und Reich!"
^%he students wrote: "Im Geflihle wahrhaft
kindlieher Dankbarkeit Ihnen noch ein schraersliches
Lebewohl zu sagen. Ein liebendes Wort in der Stunde
der Trennung ist ja das Letate, was uns iSbrig bleibt
als einziger Lohn fUr Ihren vaterlichen Eifer im
redlichen Lehren sowie fur das Bestreben allseitigen,
edlen Wirkens unter uns, Fligen wir als Andenken
den Becher hinzu, so wllnschen wir, dass Sie ebenso
frShlich dereinst aus ihm dem allgsmeinen Wohl ein
Hoch trinken mbgen, als betrlibt jetzt Ihre Augen
auf dem Bescheake unsarer Lisbe vsrweilen warden.
Reisen Sia glUeklich und gadenken Sie auch in der
Fern® freundschaftlich das Kreises von dankbaren
Zuh'drerern, der Sie, ach! nur zu gern festhalten
mSchte und traurig sieh salbst gestehen muss, dass
er es nicht vermag."
^•9it was necessary for him to meet his
family in Mannheim since the government of Baden
had forbidden his entrance into Heidelberg.
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5®Cf., Wiegand, op. c it.. p. 48. De Wette
wrote to his friend Reimer; "Hoch immer kann ich
mich nicht an die Trennung meiner Kinder gewohnen
und dass ich Nichts fUr ihre Erziehung thun kann,
ist ftir mich schrecklich. Dazu kommt mein schweres,
hSusliches Leiden und die fast aufreibende Sorge
der doppelten Haushaltung. Trotzdem dass ich meiner
Frau von Weihnachten 1819 bis Johanni 1820 gegen
900 Gulden gesendet, muss ich in jedem Briefe die
Klage htfren, dass das Geld bei dem theuern Leben
in Heidelberg nicht ausreichend sei.n
51wiegand, op. cit.. p. 49®
52otto, op. cit.« p. 155 ff® Otto treats
de Wette®s Theodor at some length.
53fhree of his sermons were published in
Berlin in 1821 with the title, Drei Predigten.
54-He used Luke 10s23-27 as his text.
55wiegand, 0£. cit.. p. 60.
5^Ibid. p. 63. Cf., E. Staehelin, Dewettiana.
op. cit.. p. 108-109, a letter to Georg Reimer,
Bet .""IT, 1821.
5?During fifty-four semesters that de
Wette was at Basel, he gave lectures on Romans,
Corinthians, John, and Isaiah nine times each; on
Matthew, Mark, and Luke, seven times; Acts, three
times; Revelation, once; Ethics, eleven times;
Dogmatics, thirty-three times; Job, three times;
Proverbs, twice; Ephesians, Philippians, Colossians,
six times each; and he held forty-three seminars in
Homiletics. During his twenty-seven years as a
professor at Basel, he served eight years as Dean
and was four times elected Rector of Basel Univer¬
sity — in the years, 1823, 1#29, 1#34, and 1849.
5&Daniel Schenkel and the church historian,
Karl R. Hagenbach, are two examples. Hagenbach had
just returned from studying with Schleiermacher and
Neander in Berlin and was only twenty-two years old
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59his first series of lectures^was published
in 1323-24 with the title Yoriasungsn liber die
Sittenlehre. The second series was entlt'ledT'Oeber
die Religion, ihr Wesen, ihre Erscheinungsforman
und ihren ETnf],uss aufdas Leben. and appeared in
print in 132?# Both volumes were published in Berlin.
6°Sophie Streckeisen was born in Amsterdam
on March 19, 1733, and died on December 27, 136?.
She brought two daughters, Emma (1312-1334) and
Clara (1825-1366), with her into the marriage, Cf»,
E. Staehelin. Dewettiana, op. cit.. p, 153. a letter
to Amalie von Voigt, Dec. 27, T8J2.
^In 1833, 1336 and 1838, de Wette had gone
to Montreux for a "Traubenkur.*1 In 1835, 1840 and
I848, he was at Karlsbad and Wiesbaden for rest
and mineral baths. In 1845, his doctors sent him
to Italy to rest.
CHAPTER III
1De Wette wrote extensively in the fields
of Dogmatics, Old and New Testament, and Ethics.
He published one work on Archaeology and one in
Church History (a collection of Luther®s letters).
In addition, he translated the Bible, wrote numerous
articles, and even ventured into the field of the
novel and drama.
2W. Gass, Geschichte der protestantischen
Dogmatik in ikrem Zusammenh&nge mit def Theolo&ie
!I^erEaupt {"HerTTn, 1367). VoT7 IfJ ~5U.
^Cf., de Wette, Lehrbuch der christlichen
Dogmatik (2nd ed.; Berlin, 18lF~21T, Vorrede, p.iii.
Also, de Wette, Ueber Religion und Theologie (2nd ed.;
Berlin, 1321), Yorrede p. iv.
Ae. L. T. Henke, Jakob Friedrich Fries. Aus
seinem handschriftlichen Nachlasse dargestellt
rceiFig, IWJ, p. 435. —— —""
5lbid., p. 234.
6Cf., Ibid., p. 235.
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'Cf., de Wette, Theodor oder des Zweiflers
Wcihe. Bildunasgeschichte eines evangelxschen Ceist-
TZSKek {2nd" ea.f lerlin, 1SS7J7 Vol. I, pp. TlFTTT
Also de Wette53 letters to Fries in the appendix of
Benka, op. ext., pp. 344 ff. The statement referred
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(1343), and at this time he had fully absorbed Fries5
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picture de Wette presents in Theodor — that of a
confused young theological student who by means of
this philosophy is given a new lease of life — is
probably more trustworthy.
%Ienke, ojj» ^ jpjp« 106 x V*
^Rudolf Otto. The Philosophy of Religion,
trans. E. B. Dicker tLondon; Williams and Norgate,
Ltd., 1931), p. 21.
10Cf., Ibid.. p. 20. Otto points out that,
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Dingen und ihrer Offenbarung (l§ll: 2ndecu, 18Ss),
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Vernunft (Heidelberg, 1307), I, Part I, p. 339.
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X1K. R. Hagenbach, Wilhelm Martin Leberecht
de Wette. Eine akademische QedSchtnissre'de (Leipzig.
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12Cf., Henke, op. cit., pp. 24 ff.
13Qeorg Weiss, Fries8 Lehre von der Ahndung
in Aesthetik. Religion und Ethik (Gottingen; Vanden-
hoeck & Ruprecht, 1912), p. 34.
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*5cf., Otto, op. ext., pp. 22, 177. Also
Weiss, op. cit., pp. 4, 14 ff., 50, 38, 105, and
114 ff.
4%©iss, op. cit.. p. 117.
2?9
Notes * Chapter XII
Sakularachrift {Erfur^ll?!}. quotes
a letter that d® Wette wrote to a friend on August 7,
1635? "Schiller 1st der Diehter des sittlichen
begeisterten Str®bens, Dolmetscher des sittlichen
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und Menschan auf Ihr beseheint." In the Sehiller-
albura, de Wette wrotes "Wie Yiel ich dar Schiller-
schen Muse ftir aaine Geist.esbildung Yerdanka, ist
nicht ssu eraessen. Ist Schvrung und Richtung des
Qeistes die Kauptsache, so veruanks ich Schiller
alias »n
UC£.P Otto, 0£. citpp. 22 ff.
x9lbld.. p. 23.
d® Wette, The,odor, 0£. cit., Vol. I,
pp. 229 ff.
2iHagenbash, 0£. cit.s p. 68.
22Cf., F. Luck©, W. M. L. de Wette. Zur
freundschaftlichen Brinnerunj, ^JEaSISgTscRenstudien und Kritiken (Hamburg. 1850), pp. 21 ff.
2^It was at this time that de Wette began
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he re-worked his Do/zmstik. ££• cXt.«. and included
sections on the reTlisibie Geaeinschaft. His in¬
creasing emphasis on thepractical can be traced
from this time on.
24in addition Herder wrote? Aelteste Ur-
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33-Ibid.. Vorrede, p. xxxix*
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36cf. Ibid., Vol. I. pp. 36 ff., $8; Vol. II,
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"63 and 71 'ff. uFTT d® Wette, Religion und Yheologie,
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Religion und Theologie» op." cit., (2nd ed.), p. 16.
3%eiss, op. cit., p. 12. Of., Fries, Neue
Kritlk. op. cit.12ncngci.). Vol. II, p. 93* Also
Fries, Handbuch der psychischen Anthropologic (1820®
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a priori.*1
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(fettingeh, 1905), pp. 27 ff»
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5°0tto, op. cit.. p. 112.
51w«iss, o£. cit.. p. 65.
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Wette, Dogmatik, op. cit., {2nd ed.),
p. 16. Cf., Religion and'^heoTokia» op. cit..
12nd ed.), pp. 50 ff.
59otto, op« cit., p. 123.
^°Frie3, Wissen. Glaube und Ahndung. op.
cit., (1905)» p. 257.
''^Cf., do Wette, Dogiiatik, op. cit.,
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62d0 Wette, Religion and Theologie. op. cit..
(2nd ed.), p. 63»
^3Fries, Neue Kritik, op. cit.. (2nd ed.),
¥ol. I, p. 405.
6%eiss, op. cit.. p. 41.
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^Fries, Logik, op. cit.. p. 377«
67cf®, Fries, Anthropologie. op. cit.,
pp. 173 ff. Also Logik, op. cit.. pp. 3ll xf.j
Meue Kritik. op. ext.. (2nd ed.), Vol. I, pp. 407 ff.
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Theology. Vol. I, (London; Nisbet and Co., Ltd.,
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69Fri.ese Neue Kritik. op. cit.. (2nd ed.),
Vol. I, pp. 409 f.
70cf., Weiss, op. cit.. pp. 42 ff.
"^Eisler's Handworterbuch der Philosophie
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flection of the real existence of things in their
phenomena, and brings us their eternal meaning and
purposeful connection, in nature*s sublimity and
beauty."
Fries, Wissen. Giaube and Ahndung. op. cit.,
(1905). p. 6l« Cf.. Neue Kritik. op. cit.* (2nd ed.).
Vol. II, p. 209. ~~ ~
73Fries, Wissen, Gl&ube und Ahndung. op. cit.«,
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7^-ibid.. p. 175.
75cf«, Otto, op. cit., pp. 139 ff•
7^Cf., Weiss, op. cit.„ pp. 102 ff., the
section entitled "Das Prinaip der Ahndung als Prin-
zip der Einigung und als Schlussstein des Systems."
77Robert F. Davidson, Rudolf Otto's Interpre¬
tation of Religion {Princeton: Princeton University
194?J7p. 150.
7fciCf.,, Fries, Wissen, Glaube und Ahndung.
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Fhllosophie. Art und Kunst (1812), pp. 48 ff4. CJT.,
da fr/ette* s Dogmafcijk, op. cit., (2nd ed.), pp. 8 ff.,
and Religion and TheoTogie, op. cit.. (2nd*ed.), p. 14.
79fries. Reus Iritik, op. cit., (2nd ed.).
voi. ixx, pp. 3&inr. -* —
de Wette, Dogmatlk. op. cit.■ (2nd ed.)f
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pp. 6? ff.
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op. cit., (2nd ed.) , ¥ol. Ill, pp. 342-361; "and prak-
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Vol. Ill, pp. 366 ff.; praktl'sVhen PKlloaophie» op.
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93Cf., de Wette, Religion und Theologie. op.
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94-Ibid.. (1st ed.), Vorrede, p. iv.
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M, L. de Wette, Lehrbuch der Christlichen
gogiaatik in ihrer historischen Entwickelung. Part 1.Uie hioilseaa Doimatik enthaltend I Berlin. 1813;
Part it. Pi® kTrcaliche Dogmtlk""'{Berlin. 1316), A
second edition was published in 1313-21, and a third
edition in 1331.
2W. M. L. de Wette, Ueber Religion und Theolog:
Erlauterumeen sum Lehrbuche der Bosmatik fBerlin. 1315
A a.'coal oIltlSTVao pUbllshSTirr'Mi.1
^Thesa two books wura: Debar dl« Religion, lhr
Wesen. ihre Eracheinungsformen und""Thren mnriuss aui*
aaaTTeben ^Berlin 1827). and pas Wesen dea chrlstlichenllauBens vom Standpunkt des Gla'ubens dargesteilt (Basel
184&)• Both cannot oe classed as scientific works,
but rather are popular in content.
^Cf., Rudolf Sthhelin, W. M. L. de Wette. nach
seiner theologischen WirksamkeiT und Sedeutung, {BaaeT,
1880)• Stanelin says, "Die Bogm&tik seiner Zeit stand,
soweit sie in jener Period© der dograatischen Unfrucht-
barkeit iiberhaupt noen lebendige Bewegung besass, fast
ganz unter der Herrschaft des Kantianismus, und auch
de Wette war nicht gewillt die Richtigkeit der von
ihm an der alten Metaphysik ausgeiibten Kritik irgendwie
in Frage zu stellen. Aber er schildert uns selbst,
wie dieser Kriticismus nicht nur auf das religtSs©
Leben erk&ltend und zerstbrend eiagewirkt, sondern wie
er auch das Sittliche selbst, indem er es von dem
Grunde des Glaubens ablSste, urn ssinen concreten Inhalt
und seine lebendige Entfaltung gsbracht habe wie aus
den von ihst gepflanzten moral! adiea Selbstgef&hl statt
ainer Erneuerung der Gesimiung nur ein verfeinerter
PharisKisraus und eine beschrankte, unlautere Selbstge-
falligkeit enstanden sei." pp. 25-26.
"Be Wette,n RealencyklopSdie fUr protestantische
Theologie^und^K1rch<L ed. aT Kauck (3rd ed.; Leipzig,
^de Wette, Religion und Theol
^de Wette, Religion und Theologie. op. cit..
Vorrede, pp. vii-viii.
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7Ibid. p. 132.
%• Gass, Geschichta der protestentischen
Dogmatik in ihrem ZusaiaraenHange mit der TheologlS"
mg'tfilOi'fc—M—WW HUltliMI n—a—3 li|yi«» I-I ■■ in.My III in miwy—
flberhauptTBerlin. 18673. Vol. IV, p. 520.
^Cf., de Wette, Religion and Theologie.
op» cit», pp. 201 ff.
•^Cf., S. G. Gollingwood, The Idea of History
{Oxfordi Clarendon Press, 1946), pp. 7ofF.} 86 ff.;
for a treatment of the historiography of the Aufklarung
and the Romanticists. Also the excellent treatment of
these periods by J. W. Thompson. A History of Historical
Writing (New York: The MacmillaA So., 1942)T^ol.II,
pp." 96 ff., 132 ff.
■^Cf«, Chapter III of this thesis for a more
detailed account of Herder's influence on de Wette.
Also R. Otto, The Philosophy of Religion, trans. E. B.
Bicker (Londons¥illlams & uorgate Ltd., 1931), pp.
183 ff.
^'G. P. Gooch, History and Historians in the
Nineteenth Century (2nd sd. rev.; London: Longmans,
Green and Co., 1952), p. 9«
•*-3q. E, Leasing, Srziehung das nenschenge-
schlechts (Hamburg; Hamburger Kuiturverlag, 194«)",
p. 35. Cf., Gooch, o£. cit.. p. 9.
■^Walter Higg. Gesehichte des ReligiBsen Liber-
allanue (Zurich, 1937!, ?: 'BcS.' ClTT p. !&* wh.rSTTCIg
says: "Herders grtJsstes Verdienst besteht in seinem
neuen Geschichtsverstdndnis.. .Die Bibel ist nach Herder
kein gdttlicheres Buch als die anderen Bticher, und er
eaipfand es als eine fbrmllche LSsterung, alle ihre
Ausfuhrungen als von Oott diktierfc ausgeben zu wollen.
Sie ist in keinem anderen Sinne inspiriert, als Homer
und Shakespeare es aueh sind. Wis diese Dichter ist
sie gdttiiche Poesle, und alle Poesie 1st auch Bibel.
UnermHdlich betonte. Herder dass die Bibel durch Menschen
und fUr Menschen geschrieben sei. Sie ist ein mensch-
liches Buch, menschlich enstanden und menschlich zu
lesen."
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CHAPTER V
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Testament Criticism, Its Rise and Progress (New York:
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$Cf«, Hans-Joachim Kraus, Geschichte der
historisch-kritischen Brforschung des Alten Testa¬
ments von uVr jFteformation bis zur Gegenwart ,THeu-
kirchen, Kreis Moers: Verlag der Bucnhandlung des
Erziehungsvereins, 1956) pp. 103 ff*
^Cheyne, op, cit., p. 13•
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Cheyne, op. cit., pp. 13-2o.
llCf., J. Wellhausen, Prolegomena zur Ge-
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^■2Gf.. Karl Barth. Die protestantischa Theo-
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ner,s Sons, 1899/» pp* 28i ff. Vol. I of the Beitrage
will be dealt with again in reference to the Books of'
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•^Cheyne, op. cit,. p. 38.
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